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THE FUTURE OF THE BYZANTINE RITI | Allen Maloof 


IN AMERICA 


APOSTOLIC DELEGATE’S TALK 


d 1 M. 4 2: ’ A ¢ 0 3. 
AT MARQUETTE Aidan M. Carr, O.F.M.Cont 


BROWNSON AND THE “HIGHER LAW” Thomas Ryan, C.PP.S. 


LEO XIIV'S DECISION 


ON ANGLICAN ORDERS | Pail R. Rust 
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Over the years The ‘Fair Share’ Plan* has 


consistently produced gratifying 


results 


for every type of fund-raising appeal. 


The Versatility of 
The ‘Fair Share’ Plan 


and the variety of appeals to which it can be successfully applied is illustrated by the 
following list of ‘Fair Share’ Plan campaigns which includes some of those completed 


thus far in 1961. 


LOCATION APPEAL SUBSCRIBED 
ILLINOIS 
Monmouth Immaculate Conception Parish—Parish $130,467 
Expansion 
JAMAICA, BRITISH WEST INDIES 
Kingston SS. Peter & Paul Parish—New School £45 ,250 
(First All-Jamaican fund-raising effort among Catholic Churches) 
KANSAS 
* Northeast Johnson High School and Parish Expansion $1,605,219 
County Parishes 
MISSOURI 
St. Louis Christian Brothers College Military High School 346 , 947 
—Expansion Fund 
MINNESOTA 
Long Lake St. George Parish—New Church 75,000 
Minneapolis-St. Paul Christian Brothers Retreat House—Building 221,211 
Fund 
Diocese of Winona Diocesan Development Fund 5,825 ,000 


NEBRASKA 
Omaha 


NEW YORK 
* Saranac Lake 


OHIO 
Vandalia 


TEXAS 


* Beeville 
Laredo 


SS. Peter & Paul Parish—Increased Income 
for Debt Reduction Weekly Income Increased to 3,232 


St. Bernard Parish—Debt Reduction 280 ,000 

St. Christopher Parish—Convent and Debt 112,17 
Reduction 

St. Joseph Parish—Parish Development 114,430 

Sacred Heart Orphanage for Children—Build- 134,778 


ing Fund 


* Previous ‘Fair Share’ Campaigns. 


CONSULTATION WITHOUT OBLIGATION 


Thomas Richard Finn and Associates Vi ( 


KANSAS CITY 12, MISSOURI 


314 EAST 51st ST. 
Telephone: PLaza 3-4155 


“Trademark Registered—Canada 


FAIR aoe 
Wis Aik 
Wig 
YY, 


l 
wD 


Nights & Holidays: DElmar 3-2113 


*Reg. U.S. Pat. Off. 








MEMBER OF THE AMERICAN ASSOCIATION OF FUND-RAISING COUNSEL 
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MY FIRST GIFT 


By Sister Mary Ambrose, O.P. 

Size: 4x6 inches — 32 Pages 

OVER 2,000,000 COPIES SOLD! 
A Mass Book written in a language the children can understand. It is a book that 
will bring joy while they offer their hearts to their Maker in return for love as seen 
in the Holy Sacrifice. Printed in extra large type in a language adapted to the little 
tots. 13 beautiful colored enue and beautiful colored cover. Retail price 25 cents 
Ga: NN IIE Case ops oes nik oe ea ina Wa bee oe a a ante $20.00 


MY GIFT TO JESUS 
By Sister Mary Ambrose, O.P. 
Size: 512 x 334 inches — 96 Pages 
For children up to the time they use the missal and for First Communicants. Pro- 
fusely illustrated with 17 pictures in colors and other pictures in black and white. 
Serves as an introduction to the Roman Missal. Large readable tvpe and attractive 
colored cover. Retail price 35 cents each 


TI soe ate ord ees en veces are hg ieee ee ee . $28.00 
BALTIMORE CATECHISM 


Size: 412 x 534 inches —- 96 Pages 


New Combined No. | and No. 2 edition. Revised and brought up to date including 
the change in the Communion fast. Printed in large easy to read type. Prepared 
and enjoined by the order of the Third Plenary Council of Baltimore. With word 





meanings. 
Price per 100..... P et ee Pe ee . $20.00 
CHRISTIAN DOCTRINE DRILLS 
Size: 512 x 334 inches — 32 Pages 
‘The short pithy answers are unexcelled for study or drills. 2 
I MN oa oie tai lik ok le Rveiat WE del a GOW GU We ene we polite eo thai a areata $ .08 > 
ee ee  (E ID a cae ce cee msan ce bate bnceekaswenn $7.20 ° 


GRAMMAR DRILLS 
Size: 6 x 312 inches — 32 Pages 
For grades Six to Ten. contains i26 drills and rules for correct syntax and punce- 


OD ir ea ci mae ee heme ee eee See ® oe , 8 OS 
Dee eer es CP Ot MONE 55 0 ico Hedin ee ewan ccna ieee nak eee pes $7.20 


HOLY BIBLE oomion 


With imprimatur of His Eminence 
FRANCIS CARDINAL SPELLMAN 


Size: 5'2x 8 inches — 1460 Pages 
No. K632 Student Edition. Linen cloth, red edaes 






DN OE ar a aha arco go Sa Wie wae ae saee 
No. K612 Simulated Leather. Red under g 
I NE ik Srekis auce oh Sv we a a $7. 60 
No. K623 Genuine Leather (as i!lustrated.) G 
iges, boxed. Each.......... pe ‘$9.20 


SAINT JOSEPH DAILY MISSAL 


Size: 4x63, x Il'g inches 1354 Pages 
. K810/22 Student. Linen th, red edas bookmark. Eaci ie ; $3.00 


No. K810/01 Simulated Leather, round rners, burnished red edas ookmark 

Nal lait tases Sth aia si Ae OU a Ri ES ee Ke Gt WEE R RTE oD ee LENG ; $4.00 
No K810 02 enalated hentien, ind corners, goid edges, gold star na, bookmark 
TS Perr ae Ga ace Cares bake aa ae ead sake ore ata aioe eceate $5.60 
No. K810 13 Genuine Leather ts illustrated.) Seal grain, gold edaes, red and aoid 
st BE HOGMINGENE: BOG occccrccccccccsesiecnatnen $6.80 


FATHER STEDMAN’S SUNDAY MISSALS 


Regular edition — Size: 314 x5lg inches — 352 Pages 





Me. HOGS Avthoand. Hod edges. Bahco cicccccccccccvccccccccccscsesccsces: S$ .53 

No. K101 Duro- eee i E.R ss. cecwea anand eeeendncasewes ; $ .71 

No. K101!2 DeLuxe Duro-Leather. Rea exces, tw< bbon ee $1.32 
Larger Type Edition — Size: 3! 8x 51 8 -ewrwed — 476 Pages 

No. K500 Artboard. Red edges. Each..... Re sy ateehae vain ioadinas $ .66 

No. K50112 DeLuxe Duro-Leather. Red cages, two ribbons. Each................. 91-48 


Ashu HANSEN a D. B. HANSEN & SONS 


23 NO..FRANKLIN. ST., CHICAGO! 6, fk, —. . Telephone FRanklin 2-8750 




















































(A) The simplicity of the lines of 
Hansen’s design Roman Style Cas- 
sock is highly recommended. 

(B) The Semi-Jesuit Style Cassock 
has a convenient buttonless front, 
Roman form fitting back. 


(C) A Clerical Cloak is more 
distinctive than an overcoat when 
worn over a cassock. Tailored in 
either Gabardine or Kersey with 
velvet collar or collar of same ma- 
terial. Made with or without arm- 
slits. 


(D) The Ferraiolone is worn in 
the Pulpit and at commencement 
exercises, banquets and receptions. 
Purple for Bishops and Right Rev- 
erend Monsignori, black for Very 
Reverend Monsignori and Clergy. 


09-20 


eee 
No. A969 

All-Wool Basketweave Cloth. Light 
weight. For year round wear. 

No. A990 

All-Wool Worsted Cloth. Medium 
weight. Wrinkle resistant. 


No. A955 
Tropical all wool lightweight 
material. Ideal for warm weather. 
No. A938 


All-Wool Gabardine Cloth. Heavy 
weight. Long wearing. 

No. A558 

All-Wool French Surah cloth. 
Lightweight. Wrinkle resistant. 
No. A758 

All-Wool Imported Gabardine 
from Switzerland. Lightweight. 




















TT PANN 


NO: FRANKLIN. STi.GHIGAGO. 6, IkEy > 


WRITE FOR SAMPLES OF MATERIALS AND EASY SELF- 
MEASUREMENT BLANK — PRICES START AT $79.50 


Americas Qinest UASSOCKS 


CUSTOM HAND-TAILORED BY THE HOUSE OF HANSEN 


Assured Quality and Distinctiveness Without Extravagance 
There is no question that a garment hand-tailored to your individual measurements 
is more comfortable and better fitting. Let your next Cassock be a HANSEN Cassock. 
Prices start at $79.50. Write for samples of material and easy self-measurement blank. 


(E) The Purple Roman Cloak is 
tailored of purple light weight ma- 
terial. Piping of gold metal cord for 
Bishops, red metal cord for Do- 
mestic Prelates. 


(F) The House Cassock has Cape 
attached and additional half sleeves. 
Trimmed with red or purple piping 
and buttons according to rank of 
Prelate. 


(G) The Choir Cassock without 
train is worn by Bishops and Mon- 
signori. Illustrated with Mozetta 
and Rochet as worn by a Bishop. 


(H) The Cappa Magna, worn bya 
Bishop, is illustrated with fur Cape 
and lace Rochet. Fur Cape available 
in Ermine or Coney. 

ee eee 


No. A956 

Faille Weave Rayon Cloth. Light 
weight. Dressy and durable. 

No. A951 

Pure Silk Cloth. Light weight. Ideal 
for summer and travel. 

No. A911 

All-Wool Imported Serge Cloth 
from France. Light weight. 

No. A987 

All-Wool Imported Panama Cloth 
from Belgium. Light weight. 

No. A946 

Imported Silk-Warp Henrietta 
Cloth from Switzerland. The finest. 








READY MADE PRIEST CASSOCKS IN STOCK 


Roman or Semi-Jesuit Style Cassocks—for the Clergy and Seminarian. 
Ready Made Cassocks—expertly designed and tailored—ideal for utility wear and as an extra cassock. The extremely 
low price makes them an exceptional value. 
AVAILABLE IN ROMAN OR SEMI-JESUIT STYLE 
CHOICE OF TWO MATERIALS 


PANAMA-VISCO-ACETATE MATERIAL 65% DACRON—35% WOOL MATERIAL 


Crease resistant, lightweight, durable, has the appear- Lightweight, wrinkle resistant, stain repellent. 
ance of fine woolens. Guaranteed fast dye. Unlined. Body half lined—-Sleeves completely lined Fu 
ae Bottom trimmed with brushbraid Fast dye. 
Roman or Semi-Jesuit Style Cassock.............. $25.00 . ss , 
Sash for Semi-Jesuit Cassock is additional. Roman or Semi-Jesuit Style Cassock..........6.6. $39.75 


No. 4B/16 Snap-on Sash. Each $4.50 or No. 4B/17 Tie-on Sash. $3.25 
16 SIZES LISTED IN SEMI-JESUIT OR ROMAN STYLE 


(either material.) 





When ordering please specify style and number desired. 























Back Chest Collar Sleeve 
No. Meas. Meas. Size Length 
B5638 56 in. 45 in. 15 in. 32 in. 
B5640 56 in. 40 in. 1515 in. 32 in. 
B5642 56 in. i2 in. 16 in. 32 in. 
B5644 56 in. 44 in. 16! 5 in. 32 in. 
B5838 58 in. 38 in. 15 in. 3214 in. 
B5840 58 in. 40 in. 15! in. 3214 in. 
B5842 58 in. i2 in. 16 in. 32!4 in. 
B5844 58 in. i4 in. 16! > in. 3215 in. 
B5846 58 in. 46 in. 1715 in. 3215 in. 
Bo038 60 in. 38 in. 15 in. 3315 in. 
B6040 60 in. {0 in. 1515 in. 33! in. 
B6042 60 in. 42 in. 16 in. 3315 in. 
BG6044 60 in. {4 in. 16! > in. 3314 in. 
B604G 60 in. i6 in. 17 in. 3315 in. 
BG6240 62 in. 40 in. 16 in. 34 in. 
BG6242 62 in. 42 in. 1614 in 34 in. 
STYLING: Roman Button Front with hand sewn black 
buttons and coat button holes. 
COLLAR HEIGHT: For both Semi-Jesuit or Roman Style, 
No. 4B Semi ue Sev 14%" with a 1” opening. No. 4B B Sivl 
emi-Jesuit = IN: Naa tek dtu ce shsatnd é °0. 4 sgh tyle 
eady Made Cassoc I i cles ut tent eady Made Cassock 
$25.00 - $39.75 $25.00 - $39.75 
' 
READY TO WEAR ALL WOOL CLERICAL SUITS 
d: Ai ADD J 400 AnD hb \ 
No. 5A700 All Wool Tropical, medium weight, excellent wearing quality, ready to 
wear tailored black Clerical Suits (Coat and Trousers) ................ $52.50 
i ee at kA 6 eae Sine eke R ENS REE Se dane oon ee Oe $19.50 pair 
Measurements required for ready to wear Clerical Suits: | 
WAIST, CHEST, HEIGHT 
INSEAM LENGTH OF SLEEVE 
INSEAM LENGTH OF TROUSERS 
BACK LENGTH OF YOUR PRESENT SUIT COAT 
Available in seventeen sizes which assures a good fitting suit for the average man. 
We do not make alterations on our ready made Clerical Suits. If the Suit is not satis- 
factory, you may return it within ten days without obligation. 
READY TO WEAR ALL WOOL BLACK CLERICAL TOPCOATS 
No. 5A701 Topcoats are made of a good quality all wool black medium weight, rich 
appearing, Gabardine with zip-out all wool lining....................... $75.00 
Available in all regular sizes. Measurements required for ready to wear Clerical 
Topcoats: WAIST, CHEST, HEIGHT INSEAM LENGTH OF SLEEVE 
We do not make alterations on our ready made Clerical Topcoats. If for any reason t 
No. 5A700 the Topcoat is not satisfactory, you may return it within ten days without obligation. 


HAND TAILORED BLACK CLERICAL SUITS AND TOPCOATS 
For years we have been headquarters for custom made, hand tailored black Clerical Suits, Topcoats and 
Overcoats, to individual measurements. We use only the finest quality, all wool fabrics. A complete set 
of samples and easy self-measurement form will be sent upon request. 


heKleute gle HANSEN [mig] >: 8. HANSEN & sons 


23 NO. FRANKLIN ST., CHICAGO 6, ILL: Tebephome FRanklin 





Altar Boys \WMPLETE OUTRITS 


AMERICAN MADE IN OUR OWN CHICAGO STUDIO 
MATERIAL — HANSEN'S Cassocks © DESIGN AND FIT—HANSEN'S Cas- INSPECTION Every cassock is care 





are ! extra strong serviceable socks are expertly tailored. The fully inspected before the HANSEN 

two-ply fabrics, vat-dyed (guaranteed form-fit Roman back drapes nicely lal el is sewn in, carrying with it 

fast color}—tailored EXTRA FULL and the fitted sleeves hang grace- our positive money-back cuarantee. 
TAL fully and naturally. 


: No. B12 Zipper Front—B10 Button Front—B11 Buttonless Belt-on. 


P7-60 














No. B12 ZIP-ON Roman Back has im- No. B10 BUTTON — heme Back, No. Bll BUTTONLESS BELT-ON has 
proved quick 1ction locking zipper patented ivory-hard removable buttons hook-and-eye collar and belt front. 
front that will not pull off. 





PRICES FOR ALTAR BOY CASSOCKS 
5% Discount on 12 to 23 Cassocks — 


10% on 24 or more 
Choice of black, red, white, purple or green Cassocks 


Write for our 
Complete Catalogue 

















































Cassock Poplin Poplin Poplin Correct 
Age Down Back Button-on Belt-on Zipper Length of 
Cassock Measurement No. B10, Ea. No. B11, Ea. No. B12, Ea. Surplice 
al 8 Yrs. 40 in. $8.00 $8.00 $8.50 18 in. 
le 9 Yrs. 42 in. 8.50 8.50 9.00 20 in. 
Y 10 Yrs. 44 in. 9.00 9.00 9.50 20 in. 
sock 11 Yrs. 46 in. 9.25 9.25 9.75 20 in. 
12 Yrs. 48 in. 9.75 9.75 10.25 22 in. 
) 13 Yrs. 50 in. 10.75 10.75 11.25 22 in. 
a 14 Yrs. 52 in. 11.00 11.00 11.50 22 in. 
15 Yrs. 54 in. 11.50 11.50 12.00 24 in. 
16 Yrs. 56 in. 12.00 12.00 12.50 24 in. 
TS 17 Yrs. 58 in. 12.50 12.50 13.00 24 in. 
b 18 Yrs. 60 in. 13.25 13.25 13.75 26 in 
19 Yrs. 62 in. 14.00 14.00 14.50 26 in. 
ly to For Cassocks larger than standard sizes shown above please write for price 
2.50 Please specify STYLE * COLOR « SIZE when ordering 
cand ALTAR BOY ACCESSORIES 
A No. B152 Sashes—Poplin, yellow fringe, each............... $1.50 
No. B142 Capes—Poplin, yellow fringe, each................ $1.60 
No. B66 Ties—Buster Brown (Windsor) Black, white, red, gold. 
UE I oo ale, aa face tein ea whan aUe aie Raa ats Ries oe eee $4.50 
No. B63 Acolyte Collars—Nowiltex. Size 11 to 15—in 14 sizes only, 
n. Se ee NE I oc, ica aiuh nis oltre aca uel gskieis Bielaiee aah Oe $7.00 
satis- Skull Caps—Poplin, self lined. Specify color. Each........... $ .90 
B No. B60. Altar Boy Surplice. Light weight cotton material. Sanforized. 
¢% Made extra full. Length 18 to 24 inch. Each................. $3.25 
; _ No. B61. (ot illustrated) Same as No. BGO but with lace. Made extra 
rich ee ee ee $4.25 
5.00 No. B71. Altar Boy Surplice. Fine wearing Marquisette with lace. Made 
‘rical extea fall. Lengtm 19 to 246 ice, Back... cc ccc sccccecn ces $4.50 
EVE No. B70. (vot illustrated) Same as No. B71 but without lace. Length 
ae ee I iis ooo nai oid win eile ie ee ws eee $3.50 
asoe No. B100. Altar Boy Surplice. Embroidered lace floral design. Extra 
oe. ee ee SY OE A GN 5.6 bos osc coen keen ca enreeah $8.75 
No. B62. Rubrical Altar Boy Surplice. Sanforized. Rubrical banding 
and in all church colors, made extra full. Specify color banding desired 
» ont when ordering. Length 18 to 24 inch. Each................ $5.75 


Size 26 in. 50¢ additional, except No. B100 $1.00 additional. 


D. B. HANSEN & SONS 


0. FRANKLIN ST., CHICAGO 6 ILL. ~~ ‘Telephone FRanklin 2-8750 














CComMUNICATIONS FROM Our Reapers 





Housekeepers—Lord bless ’em! 
EDITOR: 

Having read the editorial in the May 
issue of HPR, I would like to inform 
you that in the Crookston diocese for 
the past several years a retreat has been 
conducted especially for housekeepers. 
The retreat is held at St. Joseph’s 
Academy, Crookston, Minnesota, and 
housekeepers from outside the diocese 
are invited and do attend. The “girls” 
love it; it also fosters union among 
them. 

FrANcIs J. KETTER 
Moorhead, Minn. 


Short and Sweet... 
EDITOR: 

Just a little of your space for an old 
subscriber. 

1) I agree all the way with Father 
tumble, “Polemies or Dialogue?” in 
April HPR. 

2) I disagree with Rev. John O’Brien 
in his letter in the same issue. Neither 
he nor other professors are in a position 
to speak for American parish priests or 
their parishioners. There is no demand 
from either for Mass in the vernacular. 

Rt. Rev. A. J. Sawk1ns, V.F. 
Toledo, Ohio 


Lingua Materna? 
EpITor: 

Having read Father Costelloe’s 
“Don’t Jettison Latin” in your Febru- 
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ary issue, I should like to kibitz a bit. 

At about the same time this issue of 
HPR arrived, we also received the De- 
cember issue of Acta Apostolicae Sedis. 
When I read in Father Costelloe’s arti- 
cle that “The Church has repeatedly in- 
sisted upon the preservation of Latin as 
her official language,” I made a quick 
count of the languages in the Acta. I 
found 77 columns of Italian, mais ou 
menes; 11 of Spanish, mais ou menes; 
13 of German, mais ou menes; 6 of 
French, mais ou menes; 19 of Latin, 
mais ou menes. 

One of the booklets sent by the Sacred 
Congregation to the ordinaries in favor 
of Latin was a bit confusing: “I] La- 
tino—Lingua Viva _ nella Chiesa.” 
Esta lingua é italiana, nao é? 

The following morning, at the in- 
struction part of the Mass, while read- 
ing the Gospel in Latin, I was distracted 
by remembering the quoted words of 
Cardinal Gibbons: “When the priest 
says Mass, he is speaking not to the 
people, but to God to whom all lan- 
guages are intelligible.” 

CELESTINE O’CALLAGHAN, O.F.M. 
Collegio Sao Francisco 
Caixa Postal 160 
Andpolis, Goias, Brasil 


Salsum Dictum a P. Costelloe 
ad P, O'Callaghan 


XEDACTOR: 


Si quis indicem annuum commentarii 
officialis Matris Ecclesiae, Actoruwm 
Apostolicae Sedis, legerit, statim certior 
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k rin y t “4 Pr leat 

I ) 8 OUL LIL , ANS, 

: Rome Go 

rf and in churches large and small 


throughout the world 


or Schulmerich Bells and Carillons can be heard around 
* the world in great cities and small hamlets, grand 


cathedrals and wayside chapels . . . pealing out the 
Angelus, calling the faithful to morning Mass, sing- 
ing out in joyous celebration, tolling in mournful 








i memoriam. 
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Schulmerich “‘Basilican’’® Bells are installed at North American College, Rome 
Automatic or * | | I M | * R I € ! | 
manual « No bell . 
tower needed 
Woes de tte CARILLONS, Ine. 
1681 CARILLON HILL . SELLERSVILLE, PA. 
*Trademark of Bell Instruments produced by Schulmerich Carillons, Inc. 
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m 
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THE HOMILETIC AND PASTORAL REVIEW 


fiet documenta in eisdem Actis edita 
diversi esse generis. Sunt quidem lit- 
litterae 

Apostolicae, 


decretales, 

litterae 
Apostolicae, canonizationes, quae omnes 
ad res alicuius momenti pertinentes lit- 
teris Latinis sunt consignatae. Sunt 
etiam epistulae, scripti chirographi, al- 


terae 
constitutiones 


encyclicae, 


locutiones, nuntii radiophonici, qui re- 
bus minoribus vel fidelibus paucioribus 
attigentes litteris Gallicis, Hispanicis, 
Anglicis, Germanicis, Latinis mandari 
solent. Fieri non potest ut sermo Ee- 
clesiae sollemnis numero potius pagi- 
narum quam rebus tractatis diludicetur ; 
sed si numeri placent, in lbello mensis 
Februarii huiusce anni tredecim paginae 
litteris recentioribus impressae sunt, una 
et quinquaginta litteris Latinis. 

Quid sibi pars instructionalis Missae 
hodie praecise velit, mihi non est satis 


compertum. IJnstructio numquam erat 
pars Missae essentialis, nee multa per 
suecula est vel pars integralis Sacrificii 
cotidiani, nisi nomine tantum. Cur 
linguam antiquam sed adhue vigentem 
posthabeamus  instituto 
olim addito quod his nostris diebus pro 


caerimoniis 


nihilo reapse habeatur? ti quibus 
lingua latina curae sit plura de his re- 
bus legere possunt in articulo “ 


della 


Romano, die 25 


Latino, 
Chiesa” (L’Osservatore 
Marti, 1961). 
M. JoserH CostTe..or, S.J. 
Cre ighton Unive rsity 


Lingua 


Omaha, Nebraska 


Questions for Father McGoey 
[:DITOR: 

Three cheers for Father MeGoey! 
He has taken the discussion of the ver- 





HOLY APOSTLES SEMINARY 
Cromwell, Conn. 


Our Course includes: 





e e Accelerated Latin for Beginners 
© © Two Years of Liberal Arts 


Students interested in a particular section of the course only are welcome. 


Applicants under forty need not be previously sponsored by a Diocese or a Religious Order 


Write Today to the Director of Admissions 


IT 1S NEVER TOO LATE! 


Fellow Priests: Encourage 
Belated Vocations in your parish 
in the Diocesan, Religious and 
Missionary Clergy! 


Founded exclusively for delayed 
vocations, Holy Apostles is 
fully accredited to offer its 
own B.A. degree 


© ¢ Two Years of Philosophy 

















- PRANAB: each pamphlet ; 

THE ENTS... magic or is verry Please Order HERE 

; 32 pages 
Encourage your aaa to know more about the plus cover 
seven signs of God’s love. They can rediscover $1 
the full meaning of the sacraments by reading ” per set 
these eight new pamphlets. Each one has 32 single copy of each 
pages and an attractive cover. Order a supply packaged in an holy eucharist cories | 
today. attractive shelf-case 
ORIGINALLY PRINTED AS A RELIGIOUS _ DISCOUNTS penance cories 
INSTRUCTION SERIES IN AVE" 10% ON $5.00 ORDERS 2 

25% ON $10.00 ORDERS matrimony COPIES 


30% ON $50.00 ORDERS 


35% ON $100.00 ORDERS holy orders COPIES 


oe THE SACRAMENT OF [axa SACRAMENT OF } . s 
the fis) pre ~tion penanc ce® extreme unction COPIE 


A PRAYER OF LOVE 


sacraments baptism the sacraments 


baptism COPIE 


confirmation Copies 


COPIES 


SEND an 


ORDER IN QUANTITY ANY ASSORTMENT 
OF AVE MARIA PUBLICATIONS PERMITTED 


TO GAIN THE BEST DISCOUNT 


nak” THE SACRAMENT OF 
15 THE SACRAMENT OF 


extreme (5 SEND To:____ 
unction 


THE nano peners oF fa holy fis fin) 
matrimony “” eucharist — holy orders 


da as sacramen' 


STREET 


CITY 


STATE 


POSTAGE PAID 
ON ALL SHIPMENTS 


AVE MARIA PRESS 


ENCLOSED 





FOR YOUR PARISHIONERS 


SIGNATURE 


So seeceg” "A BONUS BOOK 


This basic spirit 
Irish Cistercian. I§ 
%. readers how to inte- 





torld. 














Please fill my request as indicated 


SEND TO: 
STREET 





of His only-begotten 


REQUEST 





Send 
copies to 
my parish 
each week 
per your 
plan. 


m his books Difficulties In Mental Prayer and 
he Spiritual Life of the Priest, Father Boylan 
Showed he could fire the hearts of priests and 
$eligious with love of Christ. 
aWith This Tremendous Lover, he pointed to 
#hrist’s life within the soul in terms that gripped 
#eligious and lay readers alike. 


KtLY 


for the next 52 weeks 
at the special price 
of $5. (reg. rate $6) 


Send the magazine 


MARIA 
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COMMUNICATIONS FROM OUR READERS 


nacular out of the limited local-parish | 
context and put it in the wider scope 
of its repercussions on the Universal 
Church. 

However, may I make a point? What | 
is the Universal Church? Is it only the 
Western Rite? Most of us never grasp 
that the Catholics of the Eastern Rite 
of the Church are fully Catholic, as un- 


| 


equivocally members of Christ’s Mysti- | 
cal Body as we are! They also verily 
Mystici Corporis’ threefold condition | 
for being Catholics. And they use the| 
vernacular in their liturgies. The Uni-| 
versal Chureh is not Latin-speaking. | 
never has been, and shows no disposition 
to be such! Furthermore, even the 
Western Rite of the Church is_not| 
wholly Latin-speaking either: Masses | 
are being said according to our own| 
Roman Rite in Slavonic! Therefore, | 
statements about one God worshiped by | 
one religion through one language are 
and always have been Utopian (at least 
since the third century). 

We Latins so easily begin to regard 
our Latin-speaking section of the West- 
ern Rite of the Universal Church as the 
Universal Chureh, as the entire Mysti- 
cal Body. But if ever we are to achieve | 
unity with the schismatie churches, we | 
must first make ourselves realize that 
the Catholies of the Eastern Rite are 
not marginal, second-rate Catholics 
whom we have paternally tolerated 
these many years. They are fellow- 
members in Christ. Each of their many 
rites and languages is on an equal plane | 
with our Latin Roman Rite. 

Father argues that “Latin can be, 
understood, and the Mass in Latin de- | 
mands that men rise to it rather than| 
that it be brought low to them.” One 
question: How did Mass ever change 
from Aramaie and Greek into Latin in 
the Western Rite? It seems like some- 





one must have “brought it low” to the 
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people once they no longer understood 
Aramaic and Greek. 

With great foresight and alertness-to- 
the-times Father McGoey points out 
that the emergent nations of Asia and 
Africa are “demanding their place in 
the sun,’ and that Russia is exploiting 
“their for understanding and 
brotherhood.” Yet, on our part, we de- 
liberately refuse to use their national- 
ism as a means of winning them to 
Christ. What happen if we 
placed their national languages on an 
equal par with our 2,000-year-old Latin 
and Greek and Syrian and Slavonian 
I think it would let these new 


need 


would 


ones? 
peoples know that Christ calls them to 
first-class membership in his Mystical 
Or should 
we prefer to risk more and more schis- 
throughout 


Body, not just tag-alongs. 
national churches 
Asin and Africa as we 
China? Mass in the 
Would it be tragedy or triumph, divi- 


matic 
have in 
vernacular: 


now 


sion or union? 

However, I never realized the dangers 
that living until 
Father MeGoey pointed them out so 


languages present 
well. To avert them, careful and organ- 
ized controls would have to be set up on 
A gigantie chal- 
of the 
Chureh has been doing this successfully 
for 2.000 vears. In addition, this day 
right here in the United States the Mass 
of the Mystical Body is being offered 
up ina Catholic Eastern Rite in Ameri- 


a world-wide basis. 


lenge! But a_ part Universal 


can English. 
JOHN Farnik, C.SS.R. 
Redemptorist Mission Seminary 


Oconomowoc. Wisconsin 
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The main purpose of the Mass is to 
That part of the 
Mass directly concerned with this, The 
Mass of the Faithful,” fulfills this pur- 
pose wonderfully just as it is. 


ofter sacrifice to God. 


The use 
of the Latin sets it apart from the ordi- 
nary things of life, and yet it is familiar 
to people all over the world and to our 
grandparents. It should stay as it is, 
as it has been for centuries. 

The secondary purpose of the Mass is 
to instruct the people and is fittingly 
called “The Mass of the Catechumens.” 
It should be kept in that the 
phrase, “the people,” includes all who 
attend Mass. 
and yet cannot read because of lack of 


mind 
How many come to Mass 


schooling or because of failing eyesight 
or do not read because they left their 
missal at home? Count the number at 
Mass who are reading their missal some 
Sunday or weekday. These people are 
not being instructed by the Mass as it 
is. Therefore, there should be a change 
made in the structure of the Mass of the 
Catechumens or at least in the language 
used. For us in America it should be in 
English. 

One of the happy results from this 
change is that our people would become 
familiar with the Scriptures. Even if 
the priest did not preach a sermon, the 
people would be instructed. 

As for the priests in lands where their 
language creates a difficulty, why could 
not a laymen read the first part of the 
Mass? 


the laity . 


This has been called the age of 
.. let’s use them! To solve 
translation difficulties is no problem. 
Let the bishop approve the translations 
used for the proper parts of the Mass in 
his diocese. Let the bishops of a coun- 
try give approval for the translations of 
the common parts of the Mass said by 
the people as a group. These our people 
would soon memorize and would only 


need to earry to Mass a small missal. 











2) 





Price is not the measure of good taste. Our 
staff, eminently qualified by background and 
experience, will make your wish of today be- 
come the reality of tomorrow. Whatever your 
budget, the services of our organization are 


at your disposal. 





| 
2 








THE HOMILETIC AND PASTORAL REVIEW 


In regard to the breviary, I want it 
in English also. In the breviary there 
are many beautiful treasures that be- 
long not only to the priest, but to the 
people also. However, in order to use 
these thoughts in sermons I must trans- 
late them from the Latin into English. 
If, therefore, I am fluent enough to 
sight-translate a homily, I still must 
put it in good English before I can use 
itina sermon. Just think! I have fin- 
ished Matins and Lauds before saying 
Mass, and with no more preparation I 
could give those attending Mass the 
thoughts of the Chureh Fathers on the 
particular read. The 
thoughts contained in the psalms and in 


Gospel being 
the homilies belong to the inheritance 
of our people. 

And while I am writing, I may just as 
well add another thought. During the 
school year, in most places, it is eustom- 
ary to have Mass at 11:00 a.M. or so 
On Saturday 
and during the summer this Mass is put 
at 8:00 a.M. or even earlier. It seems 
to me that if we would instruct our chil- 
dren on what the Mass is, they would 
desire to come to Mass on Saturdays 


for the school children. 


and during the summer vacation. Can 
you imagine Mom and Dad’s reaction 
if the kids started making noise at 7:30 
A.M.? Their reaction itself would be 
enoug! to discourage any youngster. 
Why could not the late Mass schedule 
be kept? Mom and Dad might even go 
if there were confessions for a half-hour 
I would not predict a full 
chureh at this Mass, but, after the 
people became used to it, I am sure 
there would be a greater attendance 
than there is at some of the earlier 
some kind of 


beforehand. 


Masses—especially if 
participation were encouraged. 


A Younc Priest 


New York, N.Y. 
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No Vernacular Now! 
EDITOR: 

I should like to answer here both Fa- 
ther Farnik and Young Priest, and 
in that order. 

Father Farnik agrees that the vernac- 
ular be discussed in the light of the Uni- 
versal Church. Loeally and parochially 
there is some reason for the vernacular 
although it could never accomplish what 
its proponents think it would. Only 
zealous, hard-working pastors could do 
that, with God’s grace. 

As for his query, “What is the Uni- 
versal Chureh?”, I don’t think any 
priest would question the relative rights 
of the different Catholic rites or cast 
doubt on their equality of member- 
ship in the Mystical Body. However, 
actually the Universal Church is largely 
the Latin Rite. Ghana, like the 
U. 8. A., may be fully and equally a 
member of the U. N., but who would 
consider her position in the world 
I do not doubt that the great 
endeavor of the 


equal? 
missionary 
lites will 


modern 
begin when the 
Kremlin crumbles. Nor would I wish to 
see the priests of the Latin Rite take the 
ascendancy in this endeavor. How- 


astern 


ever, presently the missionary Church 
is predominantly Latin. I argue for the 
continuation of Latin primarily because 
of this. Any change would radically re- 
duce the missionary effectiveness of the 
Church at a time when the most men- 
tally isolated of the isolationists is fac- 
ing up to his worldwide responsibilities. 
While the other rites should step up 
their missionary activities, the Latin 
Rite should not complicate the gargan- 
tuan task of its missioners by introduc- 
ing the vernacular on a broader seale 
than presently exists. It ean only re- 
duee the leavening influence of the 
World-Chureh. Certainly the Latin 
(Continued on page 1079) 
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The Future of the 


Byzantine Rite in America 


A DECISION of the Holy Office 


made on March 31, 1960 (approved by 
the Holy Father on April 1 of the same 
year) conceded the use of the vernacu- 
lar in the text of the Mass celebrated 
according to the Byzantine rite. Evx- 
cluding the Canon of the Mass, Eng- 
lish is now being used freely in most of 
our Catholie churches of the Byzantine 
rite in North America. Spanish and 
Portuguese are being used similarly in 
Mexico and South America. The 
Orthodox, using the same Byzantine 
rite, have been employing the vernacu- 
lar for more than fifty years in this 
country as well as elsewhere. 

This decision of the Holy Office has 
It illus- 
trates, first of all, that Rome is adher- 
ing to its policy, frequently reiterated 
by the popes, not to interfere in thie 
customs of the Eastern rites (the age- 
old tradition of the Byzantine rite is to 
use the language of the people in the 
liturgy). Seeondly, it 
whole vista of missionary opportunities 


very important repercussions. 


is opening a 


for a rite that was onee considered 
fossilized. In this writer’s opinion, it 
vives an encouraging future to the By- 


zantine rite in this country. Bishop 


By ALLEN MALOOF, M.A. 


Sheen, at an Eastern Rite convention in 
sirmingham, Alabama, stated that in 
his opinion the Byzantine rite was the 
rite for Catholics in Africa and Asia. 








First American Melkite to be ordained in 
the Melkite Rite, Father Maloof of The 
Church of the Virgin Mary, Brooklyn, N.Y., 
is active in preaching missions to Melkite 
parishes. His writings have appeared in sev- 
eral) magazines and in The Eneyelopedia 
\mericana. 





This opinion might disturb those who 
are more “Latin” than “Catholic” and 
who are content to tolerate the Eastern 
Christian museum 
These same persons would prefer to 


rites as pieces. 


have the Latin rite absorb minority 


astern rites. In short, one could say 
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that for them there is no future for the 
astern rites outside the Near East and 
astern Europe. This attitude, in re- 
ality, restricts the Church to one rite, 
favoring the petty interests of a par- 
ticular group, and certainly is not “uni- 
versal.” We disagree with this concep- 
tion of the Church and we would even 
go so far as to assert that the existence 
of these Eastern rites is a proof of the 
true Catholicity of Christ’s Church. 
Pope Leo XIII in his Apostolic letter, 
Orientalium Dignitas, published No- 
vember 30, 1894, declared: 


The maintenance in being of the 
astern rites is of more importance 
than might be imagined. The august 
antiquity which lends dignity to these 
various rites is an adornment of the 
whole Chureh and a witness to the 
divine unity of the Catholic faith. 
Perhaps nothing, in fact, better proves 
the note of Catholicity in the Church 
of God than the singular homage 
paid by these ceremonies which vary 
in form, which are celebrated in lan- 
guages venerable by their antiquity, 
and which are still further hallowed 
by the use that has been made of 
them by the Apostles and Fathers of 
the Church. 

Holy Mother the Church embraces all 
men, all races, together with their lan- 
guages and customs—provided there be 
nothing in the culture of these men con- 
trary to Christian faith and morals. 
These various rites, like different jewels 
in a show window, reflect the same light 
(in this ease the same light of faith), 
hut in different ways according to their 
cut and color. 


MEANING AND EXTENSION 
OF “RITE” 


A rite reflects, in its peripheral de- 
velopments and practices, a contem- 
porary temperament and culture. Thus 
the Latin rite as practiced by the Nea- 
politans or Tyrolese represents the pres- 
ent Neapolitan or Tyrolese character. A 
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rite, however, is considerably more com- 
plex, more profound. It is a certain 
group of Catholic traditions, manifested 
chiefly (though by no means only) in 
the liturgy. It comprehends history, 
Canon Law, theology (cf. Pius XII in 
Orientalis Ecclesiae). A rite is a par- 
ticular way of manifesting faith and 
morals (same for all the rites); it is a 
cultural mode of expressing one’s Chris- 
tianity. There is no expression of 
Christianity save in some rite condi- 
tioned by historical cireumstances and 
the diverse operations of the Holy 
Spirit. A rite can be transplanted into 
other environments and live, provided 
that the members of this rite retain in 
successive generations sufficient cohe- 
sion for the convenient celebration of 
the liturgy and for the maintenance of 
their own traditions in schools and other 
cultural institutions; e.g., the Byzantine 
rite was so retained and developed in 
Alaska by Russian Orthodox colonies. 


CONTRIBUTIONS OF EASTERN RITES 
TO CATHOLIC CULTURE 


Some might consider the Byzantine 
rite as an Eastern cultural mode of ex- 
pressing Catholicity, a bit arehaie and 
foreign to American practicality. How- 
ever, the use of the vernacular in this 
rite is showing its adaptability in the 
twentieth century (as it onee adapted 
itself similarly a thousand years ago to 
the Slavie peoples). The amalgam in 
the melting pot that is in the process of 
becoming an American culture is yet to 
be made Catholie-Christian. 

The Eastern rites contribute to this 
process of combining all culture and 
thought into one magnificent civilization 
in whieh Oriental cultures should have 
their part. But they ean have that 
part only if the rites of which they are 
the heirs be preserved in their vital 
integrity. Moreover, the Eastern rites 
have a great deal to contribute to world 
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culture and illustrate the value of tradi- 
tion. We must not consider the Eastern 
rites exclusively as attractive links to 
Orthodox 
They have their own right to 


win over our. separated 
brethren. 
exist in the framework of the Catholic 
Chureh. They are not simply to be 
tolerated. On the contrary, they should 
be encouraged to contribute their ritual 
richness to the treasury of Chureh eul- 
Pope Pius XI, called the “Pope of 
the Orient,” in his eneyelical Rerum 
(September 8, 1928), re- 


quested bishops and religious superiors 


ture. 
Orientalium 


to give every facility in all colleges and 
seminaries for the study of Eastern 
questions and, in particular, of Eastern 
rites. Here are his words: 

By turning the minds and hearts of 
the students towards doctrines and 
rites not a little profit is to be ex- 
pected for the Chureh—profit not 
only to the advantage of the Orientals 
but also for the Western clergy them- 
selves. The latter will, in faet, ob- 
tuin a more adequate knowledge of 
Catholie theology and of Latin theo- 
logieal disciplines, while conceiving 
a more ardent love for the true Bride 
of Christ, whose enchanting comeli- 
ness, and unity in the diversity of the 
various rites, will shine forth more 
clearly in their eyes. 


UNIVERSAL CHURCH GAINS 


We shall try to list suecinetly what 
they have to offer: 

I. A whole new field of positive the- 
ology, actualizing the theology of the 
astern Fathers of the Chureh, ean be 
brought to the attention of our scholars. 
This theology of the Fathers is pro- 
traeted in a living and constant manner 
through the medium of liturgical and 
traditional formularies. The 
liturgies 


Eastern 


were composed by those 


Fathers, and many prayers, hymns, 


them. 
Sacramental theology, intimately con- 


and homilies are aseribed to 


nected with the ceremonies of Christian 
worship, could certainly be enhanced 
by a profound study of the Eastern 
rites.! Newly discovered and varied 
aspects of basie truths could enlighten 
and deepen our appreciation of them. 
In short, the Eastern rites illustrate 
tradition which is one of the sources of 
dogmatic theology. 
Il. The seriptural 
astern liturgies helps us to penetrate 
into the very core of Christian idealism. 
During the ecclesiastical year, in a sys- 
tem of cycles, most of the Gospels and 
These cycles, to- 


content of the 


Itpistles are read. 
gether with the psalms, in a network of 
hymnology, show forth the New Testa- 
ment as a completion of the Old. The 
astern rites have feast days for the 
prophets, and many of the faithful and 
churches are named after them. 

III. There is a dramatic dialogue be- 
tween priest and people (when there is 
a deacon at the liturgy, he simply repre- 
sents this link between celebrant and 
the people). The sereen, or veil, sepa- 
rating the sanctuary from the nave, 
mysterious and awe- 
The proces- 


represents the 
inspiring presence of God. 
sions and wealth of ritual symbolism en- 
hanee this effeet by a splendid cere- 
monial, bringing heaven to earth. The 
laity are thus impressed by the need of 
intelligent participation in these serv- 
ices, more so when they hear their lan- 
guage set to prayer. 

IV. A variety of poetic prose and 
hymnology form a literary, liturgical 
heritage not to be underestimated. St. 


*As an example, I should like to mention 
the theological discussion (that preoccupied 
prominent theologians in past vears) of what 
constituted the matter and form of the sacra- 
ment of Holy Orders. Going back to the 
ancient rites of the East, these theologians 
came to the conclusion that the matter and 
form of Holy Orders were constituted by the 
imposition of the hands of the bishop on 
the head of the ordinand and the accompany- 
ing praver illustrating the function of the 
order in question, 
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John Damascene and St. Ephrem are 
typical of the Eastern bards who have 
embellished the divine office of these 
rites. 

V. The devotional spirit of these rites 
reveals the solid asceticism of the early 
saints and martyrs. Each rite offers a 
manual of devotions: an anthology of 
Christian virtue and religious life. This 
devotion is linked not only to the liturgy 
and the doctrine of the early ecumeni- 
cal councils of the Church, but is tied in 
with the very essence of Christian piety. 
The whole framework of creation and 
redemption forms its basis. Devotion 
to the Holy Eucharist, and to the 
Mother of God, is admirably set forth. 
Throughout these rites we discover the 
theme of abiding penance and humility. 
To know God, to love Him, and to serve 
Him (the very purpose of human ex- 
istence) is admirably _ illustrated 
throughout these rites of the East. 


PROGRESS LOOKS BACKWARDS 
Some “progressives” might deplore an 
“over-attachment” to tradition and 
claim that these rites lack originality 
and aptitude to adapt themselves to 
modern living. This includes a whole 
variety of subjects from the structure of 
chureh administration? to the considera- 
tion of church architecture. In con- 
sidering progress may we say that there 
is no such thing as “pure” originality. 
We learn, we create, we apply principles 
through the agency of our predecessors. 


* Today, in practice, the cardinals (originally 
the local clergy of Rome) rule the Church 
under the Pope. The system of patriarchs is 
considered too archaic by some of these pro- 
gressives. They forget that the patriarchal 
system of administration, although a bit ar- 
chaic, retains the true apostolic physiognomy 
of the early Church. They influenced, it 
would seem, the new Oriental Canon Law 
where, in De Personis, cardinals are con- 
sidered higher in rank than patriarchs. May 
we say that an ultra-progressive spirit only 
lengthens the distance between us and our 
Orthodox brethren. 
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(The enormous collections of Oriental 
inanuscripts at the Vatican Library, as 
well as at other libraries, and the use 
made of them by all types of scholars 
show this. The modern world always 
goes back to the ancient world for its 
foundations and experience.) — Cer- 
tainly today there are originality and 
progress in the rites of the East, but al- 
ways these are based on a deep tradi- 
tion. To take architecture as an ex- 
ample, modern architecture has been 
often modeled on Byzantine traditional 
forms, e.g., Westminster Cathedral, 
London; the National Shrine of the 
Immaculate Conception, Washington, 
D.C, 

One aspect in considering the future 
use of these rites in this country would 
be the Eastern richness of ceremonial 
and symbolism. Is there too much em- 
phasis on externals? Are they too 
lengthy? If one correlates externals 
with internal devotion, there can be 
no “too much” for God. It is true, 
however, that there is always a tendency 
in man to fall from the spirit which 
gives life to the letter which kills, and 
yet as human beings we cannot do with- 
out the spirit-inspired letter. 

Cardinal Newman has well illus- 
trated the “body-soul” element in re- 
ligion when he writes: “He that would 
do away with the externals of religion, 
usually ends up by not worshipping at 
all.” There is more than externals to 
the Eastern rites, as witnessed by the 
various martyrologies which extol the 
deep faith and spirituality of Eastern 
saints. In the East, devotion is always 
linked with doctrine. In fact, the mag- 
nificent external symbolism of these 
rites illustrates the divine government, 
the holy scheme of creation and redemp- 
tion, and the communion of saints. Ix- 
ternalism, then, is a fault found only 
when religious practice becomes deca- 
dent. 
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The length and elaborateness of the 
Eastern rites have been exaggerated. 
The average Sunday Mass in the By- 
zantine rite, with sermon, lasts about 
one hour. Certainly Easter-time de- 
mands more solemnity—and this is true 
even for the Latin rite, e.g., the lengthy 
Holy Saturday service. As far as 
“speed and ultrapracticability” are con- 
cerned, these are against all rites and 
even all religions. It is pragmatism in 
worship. 


“NOR GREEK, NOR SLAV, 
BUT CATHOLIC” 


It seems to us that the whole mission 
psychology of the Byzantine rite (ac- 
centuating the active participation of 
the congregation in the vernacular) 
adapts itself to Protestant mentality. 
We all know that Protestant congrega- 
tions love to sing hymns together. Po- 
tential converts would certainly be at- 
tracted by communion under beth spe- 
cies. A married clergy would also be 
more acceptable to them—with the un- 
derstanding that celibacy is the more 
perfect state.* The richness of Byzan- 
tine symbolism and the colorful cere- 
monies would appeal to the Negro tem- 
perament. It is very touching to see a 
layman in the Byzantine rite stand up 
and read the Epistle in his language 
directly facing the people, as it was 
read in the early days of the Church. 

Would the Byzantine rite as used in 
our country need more modification? 
If the Byzantine rite needs this adapta- 
tion, why not modify it? The rite is 
for the people—it expresses the people; 


_ * With all due respect to celibacy, the en- 
forcement of it as regards Byzantine rite 
candidates for the priesthood is definitely an 
interference with the discipline of that rite. 
The fact that only single candidates are ac- 
ceptable for the Catholic priesthood in this 
country (as regards the Byzantine-rite secular 
clergy) is a Latinization repugnant to the 
Orthodox. 


the people are not for the rite. An 
overly florid style, a tendency to be re- 
dundant can always be remedied. The 
Melkite branch of the Byzantine rite 
has tried this already (on a temporary 
basis) in omitting several litanies and 
prayers after the Gospel. 

Would all this tend to nationalize 
American Catholics and turn them away 
from Rome? We often hear that 
“Latin” is the universal ecclesiastical 
language and that the Roman rite offi- 
cially represents Catholicity. Does this 
not imply that the Latin rite equals the 
Catholic Church? This is an extremely 
shortsighted view of the essence of 
Catholicity. In fact, it is a subtle 
heresy to restrict the Church in such a 
sense. Pope Benedict XV in his Dei 
Providentis (May 11, 1917) asserted: 


The Church of Jesus Christ is nei- 
ther Latin nor Greek nor Slav, but 
Catholic; accordingly she makes no 
difference between her children, and 
Greeks, Latins, Slavs and members 
of all other nations are equal in the 
eyes of the Apostolic See. 


A Roman Catholic is one who acknow!- 
edges the Bishop of Rome as the visible 
head of the Church, successor of St. 
Peter, and believes in the faith and mor- 
als he upholds. Rite is accidental; faith 
is essential. This faith is what binds 
Catholics together, not a rite. What has 
disrupted the unity of the Catholic 
Church is certainly not diversity of rite, 
but diversity of belief. On the con- 
trary, a certain broadmindedness, when 
it comes to cultural differences, imposes 
itself on every good Catholic. This 
broadmindedness encourages mutual 
understanding and appreciation, which 
in turn engender charity, the basis of 
Christianity. This diversity in the 
world makes living more interesting 
and enjoyable. Why impose one’s way 
of thinking, eating, dressing, etc., on 
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one’s neighbor? This would be a mo- 
notonous existence and certainly un- 
American if such were the case. Pope 
Pius XII, an April 9, 1944, in his Ori- 
entalis Ecclesiae, wrote: 


Each and every nation of Oriental 
rite must have its own rightful free- 
dom in all that is bound up with its 
own history and its own genius and 
character, saving always the truth 
and integrity of the doctrine of Jesus 
Christ . . . They will never be forced 
to abandon their own legitimate rites 
or to exchange their own venerable or 
traditional customs for Latin rites 
and customs. All these are to be 
held in equal esteem and honour, for 
they adorn the common Mother 
Church with a royal garment of many 
colors. Indeed this variety of rites 
and customs, preserving inviolate 
what is most ancient and most valu- 
able in each, presents no obstacle to 
a true and genuine unity. 


In the early days of the Church there 
was a great interchange of ideas and 
customs. We have had over twenty 
Eastern popes, and, when Iconoclasm 
exiled thousands of Eastern monks, 
Europe’s culture profited as she wel- 
comed them, even as far north as Ire- 
land. 
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EASTERN CATHOLICS’ FUTURE 
IN AMERICA 


These Eastern Catholies have a fu- 
ture in this country provided they be- 
come more centralized. We know that 
the Ukrainians and Carpatho-Russians 
have their own bishops. How about the 
smaller groups? We are not advocating 
a system of multiplying jurisdictions. 
However, there is suggestion (and 
has actually been put into practice in 
Brazil) of establishing an auxiliary 
bishop for each rite in an Ordinariate 
resembling the Military Ordinariate in 
this country. Such centralization would 
insure the proper functioning of par- 
ishes, seminaries, conventions, ete. 

There are about a million Catholics 
of the Byzantine Rite in this country 
and they are links to the three million 
American Orthodox. How can we deny 
them a future in a world so conscious 
of the need of Christian unity? The 
coming Ecumenical Council, certain to 
treat this problem, will be a living sym- 
bol that there will be a flourishing fu- 
ture for the Eastern rites in the univer- 
sal structure of the Catholie Chureh 
and particularly in this country, the 
haven of so many exiles from behind the 
Iron Curtain. 
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Leo XITII’s Decision 


on Anglican Orders 


II. Intrinsic Argument 


(Part I of this article limited its scope 
to an examination of the historical con- 
teat which frames Anglican orders. It 
emphasized one important fact gen- 
erally by-passed by Anglican apologists, 
i.e., that Apostolice Cure was merely 
one more papal document which, when 
read in conjunction with the eariier 
documents of Popes Julius IIT, Paul IV, 
and Clement XI, attests the three-cen- 
tury judgment of the Holy See on the 
validity of Edwardine orders.) 


| on Curae, making a 


special distinction between what is cere- 
monial in the rite of ordination and 
What is essential for validity, directed 
its attention to the Ordinal text itself. 
An analysis of its prayers and its ru- 
bries, framed as they must be within the 
context of its historical origins, 1550- 
1552, clearly exposed the two defects 
which beeame the gravamen of Leo 
XIII, as they had been the gravamen of 
Julius III, Paul IV, Clement XI, 
namely, defect of “form” and, con- 
joined with it, yet independent of it, an 
essential defect of “intention” in the 
minister who had used the Ordinal. 
When we address ourselves to the two 
defects of the Ordinal rite, we are 
obliged to clarify what theologians have 
in mind when they speak of what is 
essential and what is merely accidental 


(ceremonial) in the administration of 


By PAUL R. RUST 


every sacrament. In other words, it 
must be clearly understood what is the 
essential “matter” (that is the visible 
action that is being performed by the 
minister of the sacrament) and what is 








Father Rust, priest of the diocese of 
Gary, Indiana, is no stranger to these 
pages. Two of his earlier HPR series 
have been reprinted in pamphlet form by 
Radio Replies Press, St. Paul, Minn. 
Adapted for use by the laity, this present 
series will soon appear as a pamphlet 
from the same press. 





the “form” (which comprises the words 
recited by the minister which give a 
precise meaning, i.e., determination, to 
the “matter’’). 

Theologians agree that essential to 
the sacrament is the text of the words 
recited by the minister; they are re- 
quired to express the nature of that pe- 
culiar function the sacrament was insti- 
tuted by Christ to effect, i.e., cleansing, 
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strengthening, absolving, feeding, unit- 
ing, healing, ordaining—which explains 
what theologians mean by “determinate 
forms.” 

If the words pronounced by the ad- 
ministrator of a sacrament fail to ex- 
press the sacramental function clearly, 
how can one say that doubtful words, 
that is a doubtful sacramental “text,” 
a) signify the peculiar grace operating 
upon the arteries of the soul, or b) that 
they produce the sacramental action ex- 


EPISCOPATE 
Take the Holy Ghost, and remember 
that thou stir up the grace of God, 
which is in thee, by imposition of 
hands: for God hath not given us the 
spirit of fear, but of power, and love, 
and of soberness. 


The entire substance of the Anglican 
“forms” is to be found in the first four 
words: “Take (receive) the Holy 
Ghost.” Of themselves, these words 
have no precise meaning beyond an in- 
voking of the Holy Spirit, who could be 
invoked equally as well with these or 
similar words in the ministering of any 
sacrament or even in the recitation of 
any prayer of devotion. 

If Catholie theology is inerrant and 
teaches, as it does, that the “form” must 
of itself express a) the power and b) the 
grace conferred, then admittedly Angli- 
‘an orders are invalid because of defect 
of “form.” (We repeat that this con- 
clusion relates only to the Edwardine 
Ordinal.) 

It is quite possible that the reader 
may inquire of us what was the Ordinal 
“form” for the ordination of an Angli- 
can deacon. We quote its original text, 
as found in the 1550 Ordinal, to show 
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pressed by them? 
ORDINAL “FORMS” 


Pope Leo’s criticism was that the 
“forms” for priesthood and episcopate 
composed for the ordination rite by 
Cranmer in 1550 express neither a) the 
grace received nor b) the power con- 
ferred by a genuine ministration of the 
sacrament of Holy Orders. We invite 
the reader to read our direct quote of 
the questionable Ordinal “forms.” 


PRIESTHOOD 

Receive the Holy Ghost, whose sins 
thou dost forgive, they are forgiven, 
and whose sins thou dost retain, they 
are retained: and be thou a faithful 
dispenser of the word of God, and of 
His holy sacraments. In the name of 
the Father, ete. 


that it is effective because of its deter- 
minate character. Apostolicae Curae 
made no mention of it at all. 


Take thou authority to execute the 
office of deacon in the Church of God 
committed unto thee: in the Name 
of the Father, ete. 


Why is this “form” expressive of the 
office being transferred and the “forms” 
for the orders of priesthood and episco- 
pate indeterminate? The answer is 
simple. The deaconate has never been 
conceived as exercising any sacrificial 
function in the Church. There was no 
reason to alter its “form” as there was 
a cogent reason for the alteration of the 
“forms” related to the sacrificial office of 
a priesthood. Cranmer left no doubt in 
the minds of those who seriously em- 
ployed his Ordinal, or in the minds of 
those wha submitted themselves to its 
ritual. 
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LEO XIII’S DECISION ON 


O_Lp ROMAN 


GREEK 


Syro- MARONITE 


NESTORIAN 


For THE DIACONATE 





We pray Thee, O 
Lord, also mercifully to 
look down on this Thy 
servant whom we hum- 
bly dedicate to the office 
of DEACON, that he 
may serve at Thy altars. 


...Do Thou Thyself, 
O Lord, preserve in all 
honesty of faith this per- 
son whom it has pleased 
Thee through me to pro- 
mote to the office of a 
DEACON, and who 
holds the sacrament with 
a pure conscience. Grant 
(him) the grace granted 
to STEPHEN the mar- 
tyr, who was the first 
called by Thee to the 
work of this ministry. 


Do Thou, O Lord, in 
this hour look upon Thy 
servant and send down 
into him the grace of the 
Holy Spirit ... and as 


| Thou didst grant grace 


1 to blessed STEPHEN, 


' the 


whom Thou 


first 


| didst call to this MINIS- 


TRY, so grant that help 
from heaven may come 


down upon this Thy 
servant. 
Lord God ... who has 


chosen Thy Church and 
hast raised up in it 
Prophets and Apostles 


| and Priests and Doctors 


a 


. . . and hast likewise 
placed in it DEACONS 
and as Thou didst choose 
STEPHEN and his com- 
panions, so now also, O 
Lord, . . . grant to these 
Thy servants the grace 


| of Thy Holy Spirit, that 


' 
\ 


they may be _ elected 


DEACONS. 


ANGLICAN ORDERS 


CATHOLIC “FORMS” 


For THE PRIESTHOOD 





Bestow, we _ beseech 
Thee, O Lord, on these 
Thy servants the dignity 
of the PRESBYTER- 
ATE. 


O God ... who hast 
honored with designation 
of PRESBYTER those 
who have been marked 
out as worthy to minis- 
ter the word of Thy 
truth holily in that de- 
gree, do Thou, Lord of 
all things, grant in Thy 
good pleasure, that this 
person, whom it has 
pleased Thee that I 
should promote . . . may 
in blameless conversa- 
tion receive the grace of 
Thy Holy Spirit. 





Choose him by Thy 
grace and by Thy mercy 
promote this Thy serv- 
ant, who on account of 
Thy manifold kindness 
and the gift of Thy 
grace, is presented to- 
day from the order of 
deacons to the high and 
sublime grade of PRES- 
BYTERS. 





Do Thou, therefore, 
great God of virtues... 
look down also now upon 
these Thy servants and 
choose them by Thy holy 
election through the in- 
dwelling of the Holy 


Spirit . and choose 
them to the PRIEST- 
HOOD. 


II 


For THE EPISCOPATE 





And we therefore pray 
thee, O Lord, to bestow 
grace upon these Thy 
servants whom Thou 
hast chosen to the minis- 
try of the HIGH 
PRIESTHOOD — 
(Summi Sacerdotii). 


Do Thou, Lord of all 
things, confirm and 
strengthen this Thine 
elect, that, through the 
hands of me, a sinner, 
and of the ministers and 
bishops present, he may 
by the coming power, 
and grace of the Holy 
Spirit, receive the EPIS- 
COPAL DIGNITY. 


Do Thou, who canst 
do all things, adorn also 
with all good qualities 
and virtues this Thy 
servant, whom Thou 
hast made worthy to re- 
ceive from Thee the sub- 
lime ORDER OF BISH- 
OPS. 


Do Thou, O Lord, 
even now cause Thy face 
to shine on this Thy 
servant, and choose him 
by a holy election 
through the unction of 
the Holy Spirit, that he 
may be to Thee a PER- 
FECT PRIEST, ... and 
confirm him by the Holy 
Spirit in THIS holy min- 
istry to which he is as- 
cending. 
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ARMENIAN 


( 


Grant him, O Lord, 
the power and grace of 
HOLY STEPHEN, Thy 
Protomartyr and FIRST 
DEACON, that being 
filled with Thy Holy 
Spirit, he may abide im- 
maculate in the ministry 
of Thy holy table. 
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Listen, O Lord, now 
also to the voice of our 
supplications, and pre- 
serve him in this 
PRIESTHOOD to which 
he has been called, this 
Thy servant, now or- 
dained, whom Thou hast 
chosen and received into 


the PRESBYTERATE. 


The Divine’ Grace 
calls this N. from the 
Priesthood to the EPIS- 
COPATE...I lay hands 
upon him: Pray all that 
he may be made worthy 
to preserve the grade of 
his EPISCOPATE im- 


maculate. 








\ 


SERAPION’S PRAYER 


Anglicans always base their argu- 
ments in favor of their orders, at least 
so far as Leo XIII’s condemnation of 
them because of defect of “form,” upon 
an ancient Sacramentary which litur- 
gists attribute to Serapion, Bishop of 
Thmuis in the Nile delta (c. 339). In 
his ordination prayer for a presbyter ex- 
plicit mention of both the order and the 
grace transmitted is lacking. 

Father Francis Clark, 8.J., evaluates 
the Anglican argument fairly and care- 
fully: 


Anglican apologists deny, not with- 
out reason, that the Sacramentary of 
Serapion is an undisputed Catholic 
rite in which the wording of the sac- 
ramental form for the priesthood did 
not make express mention of the Or- 
der or of the grace and power to be 
conferred. (Before the discovery of 
the Sacramentary of Serapion a simi- 
lar claim was often made in connec- 
tion with the Canons of Hippolytus, a 
very early sixth century collection of 
laws dealing with liturgy and disci- 
pline. They are wrongly attributed 
to St. Hippolytus, an ecclesiastical 
writer who lived ec. 170 to ec. 236.) It 
may be that the significance of the 
form must be judged not from one 
isolated group of words alone, but 
from the elements found in the same 
rite, which, when taken in conjunction 
with that formula, give it an unmis- 
takable meaning. But if (as in the 
case of the Ordinal) the significance 
of the form is found to be defective, 
when it is taken in conjunction with 
other elements in the rite, then there 
is one single and decisive defect of 
form. 
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So, it may be argued, even if the 
form in the Sacramentary of Serapion 
is indeterminate in its actual wording, 
it would, in a rite not contrary to the 
sense of the universal Church, acquire 
the necessary determination from the 
accompanying prayers, or even from 
the obvious purport of the ceremony 
asa whole. It may also be worth not- 
ing that in the only surviving manu- 
script of the Sacramentary of Sera- 
pion the order of presbyterate is ex- 
pressly named in the title prefixed to 
the form.’ 


NON-CONFORMITY 
IN THE ORDINAL 


Even superficial analysis of the Or- 
dinal “forms” makes it clear that the 
Edwardine ordination rites are found 
wanting. They lack all conformity with 
“forms” long used by both the Latin 
and Greek churches. Catholic “forms” 
are everywhere “precatory.” That is, 
they “supplicate” the Diety. Ordinal 
“forms” are uniformly “imperative.” 
They tell the ordinand what to do. 

Finally, Catholic “forms” do not 
leave us wondering what is the particu- 
lar grace and what is the extraordinary 
power which are being transferred from 
the minister of Holy Orders to the or- 
dinand. 


1662 “FORMS” 

OF THE CAROLINE ORDINAL 

When, in 1662, King Charles II re- 
stored the Elizabethan 1559 liturgy, 
his liturgists amended the defective 


2 Anglican Orders and Defect of Intention 
(Longmans, London, 1956). Italics added. 
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“forms” by an addition of a few words. 
Why in the world did these men do this 
if the 1559 “forms” were genuinely 
effective? Would that they had re- 
corded the reason for their revision! 

Apostolicae Curae suggests that this 
was done because “the Anglicans them- 
selves perceived that the first form was 
defeetive and inadequate.”” More than 
that, the encyclical added these words 
which ever since have been contesied by 
Anglican apologists: “But even if this 
addition could give to the form its due 
signification, it was introduced too late, 
as a century had elapsed since the adop- 
tion of the Edwardine Ordinal; for as 
the hierarchy had become extinct there 
remained no power of ordaining.” The 
Pope’s words were historically true. 
England’s last Catholic Bishop (Gold- 
well) had died in exile in 1585. The 
hierarchy had indeed become “extinet.” 

“No such thing,” explain our Angli- 
cans. “What actually happened was 
this. When the 1662 liturgists revised 
the Kdwardine ‘forms,’ they did so to 
make it clear that there is an essential 
difference between the priesthood and 
the episcopate.” In 1662 Presbyterian 
theologians had eited the Ordinal 
“forms” to establish their contention 
that Anglicanism and Presbyterianism 
were united in the belief that “presbyt- 
erate” and “episcopate” are one and 
the same thing. 

A quarter of a century ago Dr. Ernest 
C. Messenger, in his monumental work 
on the Anglican liturgy, met the Angli- 
can explanation with his characteristic 
good sense and amiability: 


It is, we think, quite likely that the 
Presbyterian contention was mainly 
in view here. But this does not mean 
that the alterations were not in part 
based upon Catholic criticism of the 
preceding forms. For already, before 
1661, many Catholics had criticized 
the Anglican forms and had main- 
tained their insufficiency. And some 


of these had criticized the forms pre- 

cisely because of the absence of terms 

specifying the distinct office con- 

ferred, and/or its special power." 

Thus, in part, Apostolicae Curae 
based its conclusion relating to the 1662 
“forms” on three historical periods of 
English history: 

1. 1550—1662—the 112 years from the 
Ordinal of 1550 to the Ordinal of 1662. 

2. 1559-1662—the 103 years from 
the consecration of Parker to 1662. 

3. 1585-1662—the 77 years from the 
death of Bishop Goldwell to 1662. 


A FAVORITE ANGLICAN ARGUMENT 


We noted above that the Canons of 
Hippolytus have periodically been 
marched out to do battle for the cause 
of the Edwardine Ordinal “forms.” 
Contemporaneous with the publication 
of Apostolicae Curae, an Anglican, the 
tev. T. A. Lacey, cited these fifth-cen- 
tury liturgical canons in an effort to re- 
fute Pope Leo’s point relating to the 
indefinite “forms” of the Edwardine 
Ordinal. 

“IT answer,” he wrote,'* “that the 
mention of the order is not necessary, 
for in the Canons of Hippolytus there 
are found prayers for the conferring of 
orders in the Roman Church of which 
that assigned to the deaconate contains 
no mention whatever of that order.” 

Actually the Fifth Canon does spec- 
ify what order is being conferred: “If 
a DEACON is to be ordained.” This 
rubric is followed by a prayer which de- 
termines the character of the order of 
the deaconate: ‘“O God the Father, we 
earnestly beseech Thee to pour Thy 
Holy Spirit upon Thy servant to make 
him ready LIKE STEPHEN... .” 


"The Reformation, the Mass, and _ the 
Priesthood, I1 (Longmans, London, 1937). 
Itahes added. 

'* Dissertationis Apologeticae de Hierarchia 
Anglicana Supplementum, 1896. 
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ANGLICANS 

AND THE COPTIC RITE 

Occasionally, even today, Anglicans 
persist in making use of an imaginary 
decree of the Holy Office which they cite 
in favor of the Edwardine Ordinal 
“forms.” This fictional decree is sup- 
posed to relate to the ordination 
“forms” of the very old Coptic Rite. 

It will be remembered by our readers 
that the Copts, apart from a very small 
Uniate group, separated from the an- 
cient Egyptian Church when they be- 
came Monophysites at the time of the 
fourth ecumenical council, the Council 
of Chalcedon, 451. (It will be recalled, 
too, that it was at this great Council 
that the participants in it cried out to 
Pope Leo the Great, “Peter has spoken 
through Leo!”) The Copts, like the 
Orthodox Greeks, jealously have pre- 
served intact their Catholic ordination 
rites, and it is to these that this decree 
of the Holy Office is supposed to refer. 

The decree cited by these Anglican 
apologists is quoted as affirming that a 
mere laying-on of hands with the words, 
“Receive the Holy Ghost,” suffices for 
the validity of Holy Orders. 

1) No such decree was issued. An 
unidentified Consultor did submit a 
proposition to that effect. Twice it was 
vetoed by Clement XI (February 14 
and April 10, 1704). 

2) The genwine Coptic “form”’: 


Lord God, look upon Thy servant 
who is to be promoted to the 
PRIESTHOOD. Fill him with the 

Holy Ghost, that he may perform 

THE OFFICE OF A PRIEST. We 

call thee, N., AS A PRIEST to the 

Holy Altar of the Faithful. Amen.” 

INTENTION 

OF THE ORDINAL CREATOR(S) 

In compliance with the directions of 
Pope Leo XIII, a complete collection of 
the fabricator(s) of the Edwardine or- 
dination rites was placed in the hands 
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of the scholars who had been attached 
to the Commission appointed by the 
Pope. While the almost unanimous 
opinion of the Cranmerian Anglicans 
was that the Holy Eucharist was not a 
sacrificial act of the Church, but merely 
a Communion rite, Anglicans have ever 
asserted that Cranmer and his associ- 
ates intended to revive a liturgy which 
was celebrated by the primitive Church, 
a genuine Catholic liturgy which the 
Pontifical of later ages had polluted. 

Anglicans do not seem to appreciate 
the justice of our reply to this claim. 
They fail to see, it appears, that it was 
the corporate intention of the Edward- 
ine Anglican church to reject Catholi- 
cism itself, and not only rites which ex- 
pressed the doctrines of Catholicism. 

Viewed strictly within the context of 
Reformation history, the Book of Com- 
mon Prayer and the Ordinal had to 
abolish Mass and priesthood, even with 
a retention of the titles “Mass” and 
“»riests” which in the original Edward- 
ine rites were continued, before the lit- 
urgy was “made perfect” by the 1552 
books of worship. 


INTENTION 
OF THE CATHOLIC CHURCH 


What does the Chureh intend? Our 
The Chureh 
intends to continue until the end of time 
what her Divine Founder commanded 
she do: the celebration of the Eucha- 
ristic Sacrifice, which for centuries we 
have titled “The Sacrifice of the Mass.” 
It is the Church’s response to Our Lord’s 


answer is ever the same. 


“Do this in commemoration of me.” 
And His “do this” is continued day after 
day in the Catholic Chureh by her min- 
isters who have been set apart from her 
laity by the sacrament of Holy Orders 
to celebrate Holy Mass, the unbloody 
sacrifice of the cross. 

Sixty-five years have passed since the 
Evangelical Rock published this sig- 
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nificant commentary on Apostolicae 


(‘urae: 


With the Reformation the heads of 
the Church of England separated de- 
liberately and effectively from the 
Church of Rome, repudiated her 
teaching on the Priesthood and the 
Ipiscopate, and, therefore, never had, 
in ordaining, any intention of confer- 
ring a priesthood, since they con- 
sidered sacerdotalism an injury to 
the priesthood of Christ, without 
foundation in the Seripture, and re- 
pugnant to all the cardinal doctrines 
of the Gospel.!® 


In confirmation of this conclusion, a 
day, later, another Evangelical paper, 
the Speaker, had this to say: 


The majority of English Anglicans 
never supposed that their clergy 
possessed the power peculiar to the 
Roman Catholic priesthood. They 
have always repulsed every preten- 
sion of authority founded upon such 
sacerdotal power.!® 


Our comment? There have been 
relatively few “Vicars of Bray” who 
trimmed their doctrinal sails to suit 
every ecclesiastical wind in the Estab- 
lished Chureh. A robust Protestantism 
was, to say the least, the rudder which 
steered the Anglican ship during the 
reign of Edward VI. 


ORDINAL EXCLUDES 
A RIGHT INTENTION 


With good reason did Cardinal 
Vaughan write nearly seventy years 


ago: 


It is impossible to ignore the doctrinal 
and historieal fact that for three 
centuries the Chureh of England has 
repudiated the essential character of 
the Catholie rite of ordination, and 
has used a form which was of set pur- 
pose intended to exelude the idea of 


Si ptember 25, 1896. 
September 26, 1896. 


a sacrificing priesthood.’ 


To reach a conclusion that a bishop 
who seriously used the “forms” of the 
Edwardine Ordinal was intending to 
ordain a sacrificing priest requires a 
hardy kind of credibility. Charity and 
justice urge us to invite our Anglican 
brethren to think over what we have 
just said. To us it appears preposterous 
that Cranmer and his associates were 
really endeavoring to revive rites, prim- 
itive and apostolic, at the expense of 
reducing the rite of ordination to what 
we find in the Edwardine Ordinal. 


THE VICIOUS CIRCLE 


One favorite weapon brandished at 
Apostolicae Curae by its opponents and 
critics has been the blade of the so- 
called vicious circle. This weapon was 
first unsheathed by Canon Lacey, whose 
work on Anglican orders we have al- 
ready quoted. He would ask us to be- 
lieve that the papal judgment revolves 
within the circumference of circle- 
arguing. “Defect of form,” he wrote, “is 
proved from defect of intention, and de- 
feet. of intention is proved from defect 
of form. The two arguments com- 
bined will make an excellent circle.’’® 

His criticism was repeated quite as 
recently as 1950 by Dr. Bayard Jones, 
an American Episcopalian: 


Rome gives away its case by admit- 
ting that the “Form” of the Ordinal 
might be quite sufficient if it were 
found in a Catholie Pontifical, where 
a right intention could be taken for 
granted, if we Anglicans had used a 
Catholic “Form.” But the “Form” 
must be ruled invalid because of lack 
of intention.!? 


But Apostolicae Curae explained that 


™ Letter to Mr. Howell, October 2, 1894. 

* Contemporary Review, December 1896, 
“The Pope and the Anglicans.” 

*® Living Church. 
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defect of “form” is proved 1) from a 
consideration of the text of the “form” 
itself, and 2) from a consideration of 
the history of the compilation of the 
Ordinal rite. Both testify to the de- 
fective character of the Ordinal “form.” 

a) It is vague and indeterminate. 

b) It lacks elements native to every 
effective “form.” 

c) Whoever fabricated it disbelieved 
in the sacrificial character of the genu- 
ine priesthood. 

Grant, if you will, that the EKdwardine 
bishop did intend to do what the Church 
does in ordaining candidates to the sac- 
erdotium, the Edwardine “form” would 
still be ineffective because of the prem- 
ises expressed immediately above in “a” 
and ‘“b.”’ 

Apostolicae Curae was left with no 
alternative to judge the nature of the 
intention other than the historical 
framework which gives a positive shape 
It would be diffi- 
cult to view the Edwardine minister of 


to Cranmer’s work. 


the Ordinal “form” in any other light 
than in his intention to exclude the 
intention of ordaining sacrificing priests. 
He simply could not have been so ig- 
norant as not to have realized that his 
new rite was opposed a) to the ancient 
rites of the Catholic Chureh, and b) to 
the consistent tradition of primitive 
Christianity. 

ELIZABETHAN ESTABLISHMENT 
1. First Act of Uniformity (1549) 

This parliamentary legislation of the 
reign of Edward VI abolished the 
Missal and adopted in its place Cran- 
mer’s Book of Common Prayer, a com- 
pilation of the rites of the Edwardine 
Anglican church. A year later, 1550, 
Cranmer (not Parliament) substituted 
his Ordinal for our ancient Pontifical. 


2. Second Act of Uniformity (1552) 


Parliament suppressed the 1549-1550 
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liturgical books and imposed Cranmer’s 
revised liturgy, with the explanation 
that the Anglican liturgy had now been 
made “fully perfect.” Prayer Book 
and Ordinal actually did express the 
perfection, the full maturity, of Cran- 
mer’s beliefs relative to the sacraments 
of the Eucharist and Holy Orders. 
Professor Pollard measures the dis- 
tance covered by Cranmer in reaching 
his point of no return: “It is clear that 
whatever foreign inspiration there may 
have been, that inspiration was Zwing- 
lian rather than Calvinist. 
While we are completely aware that 
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the citation of authors other than Apgli- 
can leave our Anglican readers cold, yet 
scholars like Pollard enjoy an enviable 
reputation for getting down to the bare 
bones of English Reformation history. 
They prove themselves to have been 
eminently successful in setting down the 
record of what actually had happened 
and not what our Anglican controver- 
sialist would have us believe did happen. 

Dix’s Shape of the Liturgy, Parker's 
The English Reformation to 1558 are as 
aecessible to Catholies as are Pol- 
lard’s writings, and are as valuable as 
are his conclusions in explaining the 
thoroughly Protestant background of 
the Book of Common Prayer and the 
Ordinal. We invite our readers to con- 
sult these Anglican authors in the event 
that they would care to come to grips 
with our Anglican erities on their own 
eround. For that matter, it has been 
suggested to me by a convert from 
Anglicanism that Catholies might be a 
step ahead if they do cite such Angliean 


scholars. 


3. Third (and final) Act of Uniformity 
(1559) 


We note that this is the last parlia- 
mentary effort to revise the Anglican 
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liturgy. Parliament did not legislate a 
new Act of Uniformity when the Book 
of Common Prayer and Ordinal were 
restored in 1662; it simply ratified a 
liturgy approved by the Convocations 
of Canterbury and York. This was 
effected by an appeal to the Elizabethan 
Act we are about to discuss as the Pref- 
ace of the 1662 Book of Common Prayer 
explains. 

In all probability it will never be 
known for certain exactly what were 
(Jueen Elizabeth’s liturgical preferences, 
although it has been well argued that, 
if she had been allowed her will, the 
Book of Common Prayer of 1549 would 
But the Queen 
vielded to policy, and the Zwinglian 
1552 Book was revived June 24, 1559, 
when the Catholie rites were abolished. 


have been restored. 


The only suecess which Elizabeth en- 
joyed was to see the notorious Black 
Rubric?! of the 1552 Communion rite 
suppressed (to reappear in a slightly 
modified form in 1662). Her success in 
this matter has sometimes been cited as 
proof of her personal acceptance of the 
doctrine of the These 
verses, attributed to Elizabeth, oddly 
enough are quoted by liberal Anglicans 
to support this interesting view of her 
Anglican mind: 


teal Presence. 


Christ was the Word that spake it, 
He took the bread and brake it, 
And what His word did make it, 

That I believe and take it. 


THE ELIZABETHAN 
EPISCOPAL BENCH 


It strikes us that Anglican readers of 


*“Tt is not meant thereby that any adora- 
tion is done or ought to be done, either unto 
the sacramental bread and wine, for they re- 
main still in their very natural substances, and 
therefore may not he adored.” The Black 
Rubric regulated the posture to be taken when 
receiving the Communion. It was to be re- 
ceived kneeling at the table and not sitting as 
the Scot Reformer Knox wished to see legis- 
lated. Cranmer authored this Black Rubric. 


this portion of our article may question 
our fairness and, perhaps, even our ac- 
curacy. Our calling back from the 
Shadows the restless spirits of these 
half-dozen prelates named by Elizabeth 
at various periods of her lengthy reign 
to fill some of the Sees of the Estab- 
lished Church is for the purpose of en- 
deavoring to assess the doctrinal tenets 
embraced by the Elizabethan hierarchy. 
We are of the opinion that these six are 
representative of the opinions on the 
priesthood professed by a majority 
of the seventy-two bishops who held 
Sees during the Elizabethan Age, from 
1559 to 1603. We quote directly and 
verbatim from the pages of a book by 
aun Anglican writer.** Surely it is not 
conceivable that this man had any axe 
to grind with these prelates who oc- 
cupied the Elizabethan episcopal bench. 
Italies are ours. 


Edmund Grindal—‘The fact of the 
Dutch and French ministers not being 
episcopally ordained, as an essential 
of the ministry, presented no difficulty 
to Grindal. On the contrary, he dis- 
tinctly recognized the validity of 
Presbyterian orders as existing in 
Scotland.” 

John Jewel—‘He submitted to the 
ceremonies of consecration, while at 
the same time he thought them silly, 
if not worse.” 

Robert Horne—‘He loathed their 
[the Catholies’] ritual and hated 
their doctrine.” 

Richard Barnes—‘I 
out the ‘massers.’ ”’ 

William Overton—‘Burghley in- 
formed the Queen that he [Overton] 
had ‘in one day made seventy min- 
isters for money,’ of whom Burghley 
declared that the ‘greatest part was 
not worthy to keep horses.’ ” 

Richard Bancroft—“When he be- 
came Archbishop of Canterbury, he 
held that Presbyterian ordination 


have driven 


“The Lives of the Elizabethan Bishops, by 
IF. O. White (London, 1898). 
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sufficed where episcopal ordination 
could not be had.” 


The question we must ask is this: 
Would it have been probable that the 
leaders of the Elizabethan church could 
have had the intention of ordaining 
“priests” in the sense that priests had 
been ordained prior to the substitution 
of the Protestant Ordinal for the Cath- 
olic Pontifical? 


ANGLICAN FROUDE 
AND ANGLICAN PARKER 


The paragraphs that follow express 
not a Catholic, but an Anglican ap- 
praisal of the hierarchy of the Elizabe- 
than church. The author of these 
devastating quotations was an Anglican 


deacon. 


In the midst of these grave matters, 
a little seene had taken place in Lam- 
beth Chapel, which must not be 
entirely forgotten. To some persons 
it has appeared as an event of great 
and transcendent moment—the re- 
adjustment of the ladder between 
heaven and earth by which alone 
divine grace could descend upon the 
inhabitants of these islands. To more 
secular minds it has seemed altogether 
secondary—a thing merely of this 
world—a convenient political ar- 
rangement. 

A Catholie bishop holds his office 
by a tenure untouched by the acci- 
dents of time. Dynasties may change 
—nations may lose their liberties— 
the firm fabric of society itself may 
be swept away in the torrent of 
revolution—the Catholic prelate re- 
mains at his post. When he dies, 
another takes his place. And when 
the waters sink into their beds, the 
quiet form is seen standing where it 
stood before—the thing itself rooted 
like a rock on the adamantine base- 
ments of the world. 

The Anglican hierarchy, far unlike 
its rival, was a child of compromise. 
It drew its life from Elizabeth’s 
throne, and had Elizabeth fallen, 
it would have crumbled into sand. 
The Church of England was a limb 
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lopped off from the Catholic trunk. 
It was cut away from the stream by 
which its vascular system had been 
fed, and the life of it, as an independ- 
ent and corporate existence, was gone 
forever. But it had been taken up 
and grafted upon the state. If not 
what it had been, it could retain the 
form of what it had been, the form 
which made it respectable, without 
the power which made it dangerous. 
The image, in its outward aspect, 
could be made to correspond with the 
parent tree. And to sustain the il- 
lusion it was necessary to provide 
bishops who could appear to have 
inherited their power by the approved 
inethod, as successors of the apostles. 

Three pair of episcopal hands at 
least were required to communicate 
that stream. Five of Edward’s hier- 
archy, English and Irish, had sur- 
vived the Marian persecutions. The 
Bishop of Llandaff had apostatised. 
Of the six, four were selected to sup- 
ply in numbers the uncertainty of 
their qualifications. And, omitting 
Kitchin, whose character did not bear 
investigation, and Bale, who was a 
foul-mouthed ruffian, the others 
Barlow, who had been bishop of Bath; 
Seory, who had been bishop of 
Chichester; the venerable Miles Cov- 
erdale, and Hodgkins, late suffragan 
of Bedford—were summoned by royal 
letter to Lambeth, on the 17th of 
December, 1559, to consecrate Mat- 
thew Parker Archbishop of Canter- 
bury. 

The consecration was duly accom- 
plished; the installation followed. 
There was an Archbishop of Canter- 
bury once more. Rapidly, one after 
the other, the remaining Sees were 
filled up, and the new order of English 
bishops settled down to their work, 
shorn of much of their wealth, shorn 
of their privileges, but still peers of 
the realm, and with sufficient pro- 
vision for the appearance they were 
expected to maintain.** 


Forty million Anglicans acclaim Ar- 
thur Michael Ramsey the one hundredth 


* Blizabeth, i, pp. 121-123 (Everyman’s 
Library edition), by James Anthony Froude. 
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successor of St. Augustine in the See of 
Canterbury. British Catholics envision 
Archbishop Ramsey as the twenty-ninth 
Protestant Primate of England, the first 
being Matthew Parker. Catholics in 
England will tell you that the Catholic 
line of suecession, beginning with Au- 
gustine who was sent to England by 
Pope Gregory the Great at the end of 
the sixth century, died out with the 
death of Cardinal Pole, 1558. 


I saw them march from Dover 
long ago, 
With a silver cross before 
them, singing low, 
Monks from Rome from their 
home where the blue seas 
ioam, 
Augustine with his feet of 
snow.*# 
APOSTOLIC SECESSION 
Few of our readers will dispute tlie 
fact that the fetish of “apostolic succes- 
sion” has been worshiped by Anglicans 
with mounting devotion since the ren- 
aissance of Catholic tendencies, in 
doctrine and ritual, in their church. Nor 
have our readers reason to doubt that 
even in the late sixteenth and all 
throughout the seventeenth century 
there is evidence that some “high” view 
of the episcopacy was being developed 
in the tradition of prelates like An- 
drewes and Laud. But are we to be- 
lieve from the seattered evidence at 
hand that the “apostolie succession” 
was a tenet of general belief among An- 
glicans? We think not. Not many An- 
glicans, prior to the labors of the nine- 
teenth century Tractarians, interested 
themselves in such a tradition. Few, 
if any, to a marked degree looked be- 
yond the origins of the English Refor- 
mation to see in the setting sun of Cath- 
olicism what is today so welcome a be- 
lief—the vision of a line of bishops de- 


om By James Elroy Flecker (untitled). 


scending in an unbroken series from 
Augustine to Ramsey. 

One Scot Presbyterian evaluates the 
evidence from history in much the same 
way that Catholics scholars weigh it. 
We ask Anglican readers of this page to 
stay in their chairs. We merely take the 
liberty to quote what we believe—and 
do not Evangelical Anglicans agree with 
us?—is the historical truth. 





In those days (the years of the 16th 
century) the Anglican Church did not 
hold the doctrine of “apostolic succes- 
sion.” Preachers from the Reformed 
Churches were freely received, and 
their Orders recognized as genuine. 
The members of the Reformed 
Churches abroad were given Com- 
munion without question in the Angli- 
van Church. It was only in the days 
of Archbishop Laud, some seventy- 
five years later, that the Church of 
England began to put forward claims 
to the divine right of episcopacy.”® 


All of which means simply this—and 
we are of the opinion that those of our 
readers who have followed with us the 
trenchant force of the argument from 
history will arrive at this one conclu- 
sion: the vigorous unmitred and un- 
Elizabethan bishops who 
fertilized the newly turned soil of the 
Established Chureh with their unani- 
mous rejection of sacerdotalism and of 
all that “papistry” stood for were knit 
from tougher yarn than are their 
mitered and crosiered counterparts on 


crosiered 


today’s Elizabethan episcopal bench. 


IS FURTHER INVESTIGATION 
POSSIBLE? 


All too frequently do Anglican writers 
suggest that Rome will one day adopt 
something as improbable as these two 
extremes. Either some Pontiff will re- 
verse the judgment of Apostolicae 


* Story of the Scottish Reformation, p. 59, 
Edinburgh, 1960. 
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Curae or he will decree that Catholic 
scholars desist in writing on the subject 
at all. Those who are pinning their 
hopes on anything so chimeric must be 
unaware of the spirit of Apostolicae 
Curae. Its text embodies no more and 
no less than a juridical sentence whose 
validity depends upon the evidence 
adduced from the historical setting of 
the Ordinal as well as upon an impartial 
analysis of the Ordinal “forms” them- 
selves. 

The Papal Bull made no infallible 
commitment. It closed no avenue to the 
continuing study of Anglican history. 
It is quite possible that historical facets 
unknown to Pope Leo XIII sixty-five 
vears ago may rise to the surface out of 
the obscure limbo of the past. But 
such facts and the knowledge acquired 
from them will disturb in no way the 
evidence cited by Leo. Nor will such 
a possible contingency reverse the offi- 
cial papal judgment rendered nearly 
three quarters of a century ago. Pope 
Leo’s letter of November 5, 1896, ad- 
dressed to the Cardinal Arehbishop of 
Paris, makes this certain; the Pontiff 
stated explicitly to Cardinal Richard 
that the judgment he had written into 
Apostolicae Curae was “irrevocable.” 

SUMMING UP 

1. The Anglican Apologetic 

a) Cardinal Newman’s well-known 
“Tract Ninety” of Tracts For The 
Times proposed his solution to the dif- 
ficulty caused by Article XXXI of the 
Thirty-Nine Articles of the Established 
Chureh. Newman merely adopted the 
solution invented in the 1630’s by Cath- 
Both 
men endeavored to explain away the 
words of Article XX XI which declared 


were 


olic Franciscan Sancta Clara.*6 


that the “sacrifices of Masses 


“Fr. John Berchmans’ Christopher Daven- 
port: Friar and Diplomat (Burns & Oates, 
1960) is a biography of Sancta Clara. 
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blasphemous fables and dangerous de- 
ceits.”” “Tract Ninety” remains basic 
tu the Anglo-Catholic understanding of 
the Article’s attack on the Mass. 

b) For well over a century a succes- 
sion of Anglican theologians and histo- 
rians have persisted in arguing that the 
Idwardine reformers were men entirely 
dedicated and devoted to the emanci- 
pation of the Church from the servitude 
of superstition and had merely restated 
the true Catholie doctrine of the Eu- 
charistic sacrifice. Catholies are ex- 
pected to accept this interpretation of 
the English Reformation. 


2. The Catholic Answer 


i) Apostolicae Curae clearly set forth 
what doctrine of the Eucharist was re- 
jected by Article NNXI and by the 
Mdwardine reformers; why the re- 
formers did rejeet this Catholie doe- 
trine; What doctrine the reformers sub- 
stituted for it. 

b) Pope Leo had free aceess to the 
literary monuments of the English re- 
formers, and these works left no doubt 
in his mind why they had altered the 
rite of ordination. The Pope knew, too, 
that the English reformers were “school- 
men” well versed in the theology of 
Catholicism as well as in the theology of 
Protestants in whose 
These literary 


the continental 
footsteps they walked. 
remains urge a convincing argument in 
favor of Apostolicae Curae, for they at- 
test the undeniable fact that the new 
formularies of faith were designed to 
contradict traditional doctrines of the 
Kucharistie sacrifice. 

ce) With the passing of the years it is 
becoming increasingly difficult for Cath- 
olies to understand how Anglicans can 


‘“TLoop-holes will still be found, new varia- 
tions of old arguments brought forward; but 
all this cannot really hide the fact that Anglo 





LEO XHDPS DECISION ON ANGLICAN ORDERS II 


long maintain their line of argumenta- 
tion, confronted as they are with this 
inassive testimony of their own Found- 
ing Fathers.?* 


Catholics are in a most unenviable dilemma” 
(Scoltish Journal of Theology, March, 1957, 
pp. 109-111, by Rev. TH. L. Parker). 








practical sciences, 


Father John A. Hardon, S.J., a distinguished specialist in the field of 
Protestant theology, provides a clear and forceful analysis of Niebuhr’s 
attack on the very nature of the Catholie Church. This article is a “must” 
for all priests who are in any way concerned with the thought of reunion. 
And who isn’t? Look for it in the November issue of HPR. 

We also have a promise from Father Hardon for an article on Paul 


Tillich for HPR readers. 


Reinhold Niebuhr vs. Us 


Would you call this fulsome praise of a man to write of him: ‘God seems 
to have had this in mind when He created Reinhold Niebuhr and let him 
loose on this planet”? Well, this is what Paul Ramsey, a well-known Prot- 
estant figure from Princeton, has to say about the legend-like Reinhold 
Niebuhr. The “this” that God is thought to have in mind is that just when 
theology had ceased to be in any sense of the word the capstone of human 
knowledge, it became, through the life and work of Niebuhr, the queen of 


d) In the long dialogue between 
Catholic and Anglican, Apostolicae 
Curae—as eirenic in purpose as it was 
temperate in argument—wrote Finis to 
a weary chapter of Church history. 

e) As far as Catholics are concerned, 
“the case is closed” —“causa finita.” 
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Brownson 


and the “Higher Law”’ 


N ow that we are in the centennial 
years of the Civil War and every phase 
of that immense drama and all events 
leading thereto are being explored with 
renewed interest, it might be interesting 
to assess anew the confusion surround- 
ing for a time the enforcement of the 
Fugitive Slave Law. This law required 
that a southern slave apprehended inthe 
free territory of the North be returned 
to his owner. To this the abolitionists 
and free-soilers of the North on occasion 
gave stout opposition. This opposition 
had already been dramatically high- 
lighted in the first instance when the bill 
of the Fugitive Slave Law was debated 
on the floor of the U. 8. Senate. 


APPEAL TO “HIGHER LAW” 

UNCONSTITUTIONAL? 

One of the senators from the State 
of New York, W. H. Seward (later the 
famed secretary of State in Lincoln’s 
cabinet), refused to vote for the meas- 
ure, thought it was necessary to carry 
out an express provision of the Constitu- 
tion, precisely on the ground that it was, 
he alleged, contrary to the law of God. 
But when he thus appealed to the 
“Higher Law” of God in the case, he 
was told by the advocates of the bill 
that, having taken an oath to support 
the Constitution, he had thereby de- 
barred himself from the right, as long as 
he retained his seat in the Senate, to 
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appeal to any such “Higher Law” of 
God that might require him to act in 
contravention of the provisions of the 








Chaplain of the Motherhouse and 
Academy of the Vincentian Sisters of 
Charity in Pittsburgh, Pa., Father Ryan 
has written a book and many articles, 
both here and abroad, on the life and 


works of Orestes Brownson. 





Constitution. The abolitionists and 
free-soilers at once took this assertion 
by their opponents to be tantamount to 
a denial of the existence of any such 
“Higher Law” of God, and their papers 
and periodicals teemed with articles to 
prove the supremacy of the law of God 
over all mere human enactments. 

One of the prominent journalists in 
the country at the time, Orestes A. 
Brownson, perceived at once that this 
question was one of no little gravity, 
not to say perplexity, and he devoted 
several massive essays of his review to a 


BROWNSON AND THE “HIGHER LAW” 


thorough-going exploration of the entire 
wffair. 


THE PRINCIPLE 

OF THE THING 

Brownson, of course, agreed entirely 
with Mr. Seward and his abolition and 
free-soil friends as to the fact that there 
is a higher law than the Constitution. 
The law of God is supreme and must of 
its nature override all mere human en- 
actments. Any human enactment in- 
compatible with it is necessarily null 
and void from the beginning, for, as 
said the Apostles, “we must obey God 
rather than men.” Wrote Brownson: 


This is the great truth which the 
temporal order not seldom practically 
denies, and on which the Chureh 
never fails to insist. This truth is so 
frequently denied, so frequently out- 
raged, that we are glad to see it 
asserted by Mr. Seward and _ his 
friends, though they assert it in a 
case and for a purpose in which we do 
not and cannot sympathize with them. 


But the concession that there is a 
higher law than the Constitution does 
not of itself, Brownson argued, justify 
an appeal to it against the Constitution 
by Mr. Seward and the opponents of 
the Fugitive Slave Law. How, in fact, 
could Mr. Seward appeal to such a 
higher law against the Constitution 
incompatible with it—after he had 
taken an oath to uphold the Constitu- 
tion? Could he, in the first instance, 
conscientiously take an oath to uphold 
the Constitution? If he could, he could 
not then afterwards refuse to carry out 
any of its express provisions by merely 





as 


asserting that any were contrary to the 
law of God. For in swearing to uphold 
the Constitution he had declared in the 
inost solemn manner possible his convic- 
tion that the Constitution imposed on 
him no duty contrary to the law of God. 


Once having taken his oath, the Senator 


had settled the question as to its com- 
patibility with the law of God. If, how- 
ever, after having taken his oath he dis- 
covered its incompatibility with the law 
of God, he was bound from that mo- 
ment to resign his seat. The same prin- 
ciple, therefore, by which he appealed to 
the higher law against the Constitution 
would also nullify the authority by 
which he held his senatorial seat, since 
the Federal Government has no exist- 
ence independent of the Constitution, 
or powers not created by it. Evidently, 
in any view taken of the case, Mr. 
Seward could not be justified in appeal- 
ing to a law above the Constitution 
while retaining his seat in the Senate 
and bound by an oath to uphold it. 


It is then perfectly easy to condemn 
the appeal of the senator, without, as 
the abolitionists and free-soilers pre- 
tend, falling into the monstrous error 
of denying the supremacy of the di- 
vine law, and maintaining that there 
is no law above the Constitution. 


THE DOOR TO ANARCHY 


This line of argument, while conclu- 
sive against the honorable Senator from 
New York, Mr. Seward, did not pre- 
cisely apply to those who resisted the 
Fugitive Slave Law after it had once 
been passed. These people took the 
view that the law of God is higher than 
any human enactment, and that there- 
fore we can never in any case be bound 
to obey any mere human enactment 
that is in contravention of it. Such 
enactments are violences rather than 
laws, as already had said St. Augustine, 
and we are commanded by God Himself 
to resist them, at least passively. To 
this every Christian is bound to hold 
unto death. But who is to decide 
whether a special civil enactment is or 
is not repugnant to the law of God? 
“Here is a grave and perplexing ques- 
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tion for those who have no divinely au- 
thorized interpreter of the divine law.” 

The abolitionists and _free-soilers, 
adopting the principle of private judg- 
ment, claimed the right for each one to 
decide for himself. But this places the 
individual at once above the State, 
private judgment above the law, and 
renders wholly incompatible the sim- 
plest concept of sound and durable gov- 
ernment. What becomes of government 
if each one can interpret the law as he 
pleases, or if there is nothing to restrain 
him from disobeying the law if it does 
not happen to square with his notions of 
What is the law of God? Clearly, this 
would be to abolish civil government in 
any real sense, and to open the door 
to anarchy and licence—everybody left 
to be his own boss, with no one’s rights 
safe. Clearly, again, if government is 
to be retained, if it is to govern, the 
right to decide when a civil enactment 
does or does not conflict with the law of 
God cannot be lodged with the indi- 
Where then shall it be 
In the State? 
Then you make the State supreme, abso- 


vidual subject. 
lodged, asked Brownson? 


lute, and bind yourself to absolute obe- 
dience to every and any law the State 
may make. This is to deny your prin- 
ciple of a law higher than the civil law, 
with no appeal from the State, no re- 
lief for conscience left in the case, which 
is tantamount to pure civil despotism. 
Here, said Brownson, is a sad dilemma. 


GOVERNMENT: 
A DIVINE ORDINANCE 


But Brownson would not allow those 
aught in this dilemma the right on that 
account to evade the consequences or to 
withdraw themselves in any sense from 
the obligation of obedience to the laws. 
Government itself, he said, is a divine 
institution, is ordained of God. “Let 
every creature be subject to the higher 
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powers: for there is no power but from 
God; and the powers that be are or- 
dained of God. Therefore he that re- 
sisteth the power resisteth the ordinance 
of God. And they that resist purchase 
to themselves damnation.” Brownson 
did not, of course, claim that all the acts 
of government are ordained of God. 
That would exelude the possibility of 
asserting a higher law than that of the 
State and would foree us to regard 
every enactment as a part of the divine 
law. In the affairs of government, God 
does not enjoin obedience to each and 
every act of government, but only to 
those whieh come within the bounds of 
His own law. For He did not make 
civil government the supreme and in- 
fallible organ of His will on earth, and 
henee it may err and go contrary to His 
declared will. Whenever it does so, its 
acts are at onee null and void. 


But government itself, as civil au- 
thority, is a divine ordinance, and, 
within the law of God, clothed with 
the right to command and enforce 
obedience. No appeal, therefore, 
from any act of government, which 
in principle denies the divine right of 
government, or which is incompatible 
with the assertion and maintenance 
of civil authority, can be entertained. 
Since government, as civil authority, 
is an ordinance of God and as such the 
divine law, any course of action or 
the assertion of any principle of ac- 
tion, incompatible with its existence 
as government, is necessarily forbid- 
den by the law of God. The law of 
God is always the equal of the law of 
God, and can never be in conflict with 
itself. Consequently, no appeal 
against government as civil authority 
to the law of God is admissible, be- 
cause the law of God is as supreme in 
any one of its enactments as in an- 
other. 


Now it is clear, Brownson continued, 
that Mr. Seward and his friends, the 
abolitionists and free-soilers, have noth- 


reer : 
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ing to which they can appeal from the 
action of the government in the Fugitive 
Slave Law but their own private inter- 
pretation of the law of God, that is to 
say, their own private judgment as indi- 
viduals. But to appeal from the gov- 
ernment to mere private judgment, that 
is, to allow the individual to sit in judg- 
ment on public authority, is, as has been 
said, incompatible with the very exist- 
ence of government, and, therefore 
(since government is a divine ordi- 
nance), absolutely forbidden by the di- 
vine law—that very higher law invoked 
in this instance to justify resistance to 
civil enactments. Here is matter for 
pause, said Brownson, which condemns 
on the authority of God Himself: the 
pretended right of the individual citizen 
to set aside any civil enactment merely 
on the strength of his own private judg- 
ment. To attempt to do so brings one at 
onee athwart not only the human law 
hut the divine ordinance of God as well. 
Henee, no one can ever be justified in 
resisting a civil enactment as repugnant 
to the law of God when he has nothing 
more than his own private judgment to 
assure him what the law of God is, for 
the principle on which he would be act- 
ing in such a ease is destructive of the 
very notion or existence of government, 
and is therefore in contravention of a 
divine ordinance, government being or- 
dained of God Himself. 


Man’s prime necessity is society, 
and the prime necessity of society is 
government. The question, whether 
government shall or shall not be sus- 
tained, is at bottom only the question, 
whether the human race shall con- 
tinue to subsist or not. Man is essen- 
tially a social being, and cannot live 
without society, and society is incon- 
ceivable without government.  Ex- 
tinguish government, and you extin- 
guish society; extinguish society, and 
vou extinguish man. Inasmuch as 
God has created and ordained the ex- 


iw” 


istence of the human race, he has 
founded and ordained government, 
und has made it absolutely obliga- 
tory on us to sustain it, and refrain 
in principle and action from what- 
ever would tend to destroy it, or to 
render its existence insecure. ; 
In no case can any man ever be jus- 
tified in setting aside or resisting 
a civil enactment, save on an au- 
thority higher than his own and that 
of the government. 


BROWNSON TO THE RAMPARTS 


Although Brownson had battled as 
heroically as any man through long 
years as a great journalist in the cause 
of rational human freedom, he was here 
battling just as heroically in the defense 
of all-important just government. The 
abolitionists and free-soilers had taken 
it into their heads, in Boston in particu- 
lar, that the Fugitive Slave Law was 
not to be carried out, and proceeded to 
offer stout resistance. In the midst of 
their indifferent suecess against the 
officers of the law, Theodore Parker, 
April 10th, 1851, delivered a sermon at 
the Boston Melodeon on “The Chief 
Sins of the People,” the chief of which 
sins Was in suffering the Fugitive Slave 
Law to be executed. This drew from 
Brownson his second powerful treatise 
on the law in which he reviews the ser- 
mon of Theodore Parker. Brownson at 
once disclaims all sympathy with every 
species of slavery, as he always had, and 
professes deep and true devotion to the 
cause of human freedom. Hence he has 
no quarrel at all with the free-soilers for 
being hostile to slavery. He opposes 
them, he makes clear, not for being hos- 
tile to slavery, but because of the princi- 
ples and methods by which they opposed 
it. Parker, he points out, “plainly coun- 
sels resistance to the laws, downright 
treason, and civil war—only not just 
yet. The hour has not yet come, and 
armed resistance might be premature, 
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because just now it might be unsuecess- 
ful. The traitorous intention, the trai- 
torous resolution, is manifest, is avowed, 
is even gloried in, and nothing is want- 
ing to the overt attempt to carry it into 
execution but a fair prospect of success. 
And, what is of more serious conse- 
quence, the party of which this fierce 
declaimer is an accredited organ is in 
power in this state and has the governor 
and the majority of the representatives 
in both houses of Congress.”’ 

Brownson went on to point out that 
this same party, “absorbing into its 
bosom all the separate fanaticisms in the 
free states,” was fast gaining the upper 
hand in several of the great states in the 
Kast, and, half unknown to itself, was 
developing into opposition to all law. 
Against Parker he proves that the Fugi- 
tive Slave Law was not unjust, but con- 
stitutional, so declared by Judges Wood- 
bury and Nelson of the United States 
Circuit Court, and by the supreme judi- 
cial authority of the Commonwealth of 
Massachusetts. Chief Justice Shaw, 
“than whom it would be difficult to find 
a higher legal authority,” in giving the 
unanimous opinion of the Court said 
that the law was not only constitutional, 
but necessary, and that Congress was 
bound to pass it. The new amendment 
did not differ in principle from the origi- 
nal law of 1793, but differed only in de- 
volving on officers of the federal govern- 
ment duties which the original law had 
made incumbent on officers of the sepa- 
rate state governments. The federal 
amendment had become necessary be- 
‘ause several of the states had prohib- 
ited their officers from fulfilling the du- 
ties laid upon them by the law of 1793. 
But as no one can pretend that the ori- 
ginal law of 1793 was unconstitutional, 
so must the federal amendment of 1850 
be regarded as constitutional, so de- 
clared by the respective tribunals in 
both the state and federal governments. 
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Therefore, averred Brownson, no man 
can ever have the right to set that law 
aside save on an authority higher than 
his own and that of the State. 

When reviewing, in a third massive 
article, the speeches of the Hon. Charles 
Sumner “On the Memorial for the Re- 
peal of the Fugitive Slave Bill,” de- 
livered on the floor of the U.S. Senate, 
June 26 and 28, Brownson gave its 
reasons in one foreeful sentence for 
opposing the free-soil party with all his 
might: 


As the friend of social order, as the 
advocate of wise and practicable gov- 
ernment, as the defender, according to 
the measure of our poor ability, of 
genuine republicanism, we are obliged 
to oppose with all our might the an- 
archical and despotic doctrines it 
holds and seeks to propagate, because 
those doctrines cannot prevail in this 
country without involving the subver- 
sion of constitutional government, the 
disruption of society, and the destruc- 
tion of all possible guarantees of 
freedom, whether for white men or 
black men. 


THE POSITION OF CATHOLICS 


The dilemma, however, in which the 
free-soilers and = abolitionists were 
caught of asserting either destructive 
individualism on the one hand, or state 
absolutism on the other, does not exist 
for the Catholic. For he has a publie 
authority higher than his own and that 
of the State to guide and direct. him, 
namely, the living teaching voice of his 
Chureh, which, since it is inerrant in 
matters of morals can never be oppres- 
sive in its moral decisions. To the 
Catholic, therefore, the Fugitive Slave 
Law could present no difficulty at all. 
As the law was necessary to effect the 
fulfillment of an obligation imposed by 
the Constitution, and as the Church 
had never decided that to restore a fugi- 
tive slave was necessarily contrary ta 
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the law of God, a Catholic was bound to 
obey the law, and could not—without 
resisting the ordinance of God and pur- 
chasing to himself damnation—disobey 
the law. St. Paul did even more than 
this, for it appears he sent back Onesi- 
mus to his owner, Philemon, before he 
had asked for him. 

It is these great principles of the 
Chureh’s political philosophy that af- 
ford Catholies the privilege of being at 
once loyal subjects and free citizens of 
the State. For their Church enjoins 
upon them strict obedience to the State 
in all things except where a law of the 
State contravenes justice or the law of 
God. And the important point in the 
matter is that the Church is infallible 
in declaring a case where a law of the 
State comes into conflict with the law 
of God, leaving no loopholes for the 
destructive individualism of private 
judgment to creep in and tear society 
asunder. (An absolute guarantee of the 
civil loyalty and obedience of the citizen 
is thereby given in all cases that can be 
endorsed by right reason.) And, on 





Religious Factor. 





In forthcoming HPR issues 


‘“Polemies or Dialogue?” by Father Leslie Rumble, M.S.C., in our April 
issue and his “Roman Catholic: A Protestant Term” in June HPR brought 
in even more mail than the usual Rumble article in these pages. 
therefore, delighted to say that in a forthcoming issue Father Rumble will 
analyze The Spirit of Protestantism by Robert McAfee Brown. 

In another issue the brilliant Jesuit sociologist, John E. Coogan, S.J., will 
consider another work which has created quite a stir in religious circles. In 
“A Sociologist Looks Us Over” Father Coogan will show the influence of 
Lutheranism on Gerhard Lenski’s sociological judgments in his book, The 


the contrary, the just freedom of the 
subject is likewise safeguarded, for 
should the State make unjust or un- 
godly laws that oppress its subjects, the 
Church opposes to those laws the higher 
law of God and wages an unceasing 
spiritual warfare for the freedom of the 
citizen as we see her doing today in so 
many lands under Communistie domi- 
nation. It is this that gives to the 
Church the aspect of a great balance 
wheel in society, defending on the one 
hand the authority of the State and, on 
the other, the just freedom of the sub- 


ject, an office which she alone in the 


whole structure of society has been de- 
signed by God to fulfill. As Brownson 
remarked: 


God has not seen proper so to consti- 
tute society and endow government 
that they can get on without the 
Church. She is an integral and essen- 
tial element in the constitution of so- 
ciety, and it is madness and folly to 
think of managing it and securing its 
well-being without her. She is the 
solution of all problems, and without 
her none are solvable. 





We are, 
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By AIDAN M. CARR, O.F.M.Conv., Editor 





The Delegate’s 
Marquette Sermon 


When an apostolic delegate gives the 
baccalaureate at a great Catholie uni- 
versity, his sermon does not have quite 
the same stature as an instruction from 
a Roman congregation or a papal allo- 
cution. But it surely has something of 
a “Roma Locuta” quality about it. 

An apostolic delegate, as you know, 
is a representative of the Vatican who 
resides in a country that accords him no 
diplomatic standing, for he is not ap- 
pointed to deal with the government of 
that country. Rather, he is designated 
(in the U.S.) by the Consistorial Con- 
gregation to cooperate with the hier- 
archy for the over-all supervision and 
conduct of Church affairs. All delegates 
deal to a large exent with the Papal 
Secretariat of State, through which they 
keep the Supreme Pontiff informed of 
matters of interest occurring in the par- 
ticular countries to which they are 
assigned. 

When Archbishop Egidio Vagnozzi, 
Apostolic Delegate to the United States, 
spoke to the Marquette University 
graduating class in June on the occasion 
of his receiving an honorary doctorate, 
his address naturally carried tremen- 
dous weight ratione officu, even though 
it was not official in the strict sense of 
the word. Beyond the fact that it was 
the Delegate who spoke, the timeliness 
and wisdom of his words commend the 
study of all 

received a 


shock 


sermon to the careful 
Catholics. It 
publicity, the 


American 
richly-deserved 
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waves of which are still being felt and 
will go on being felt for a long time to 
come. 

It was, of course, couched in most 
dignified and gracious phrases, but it 
packed a punch for fair. Ineisive and 
pellucid, the talk is notable contribution 
to the dialogue (!) between the Catho- 
lic perennial fingerpointers who rail 
tirelessly against their Church's alleged 
failure to modernize itself, and those 
who are prepared to accept the majestic 
deliberateness with which the Church of 
Christ 
pilgrimage. 

We presume here to set forth the very 


progresses on its space-time 


substance of the talk. 


THE NEW BRIDGE BUILDERS 


The theme of the Delegate’s land- 
mark discourse is found in the text of 
St. Paul (I Cor. 1: 19-25) which con- 
cludes: “So much wiser than men is 
God’s much stronger 
than men is God’s weakness.” (Cf. 


foolishness; so 


tonald Knox’s translation, used by the 
speaker.) 

These words of St. Paul seem to indi- 
cate some polarity between human 
knowledge and strength and divine wis- 
dom and power. “But no one can deny, 
however,’ declared Archbishop Vag- 
nozzi, “that God has given His Chureh 
during the twenty centuries of its life, a 
remarkable number of men who have 
combined the humility of sanetity with 
a vast and profound knowledge.” 

The Chureh during its long history 
intellectual 


has always encouraged 


e 
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During the Dark Ages 
it was the Church that guarded the de- 
posit of human learning, and today’s 


achievements. 


universities trace their origin to eccle- 
siastical schools. Similarly, the Middle 
Ages and the Renaissance witnessed the 
solicitude of churchmen for art, litera- 
ture, the sciences. This constant rela- 
tionship between the Chureh and man’s 
knowledge proves that there is no oppo- 
sition between supernatural beliefs and 
genuine intellectuality, although some 
intellectuals declare that unswerving fi- 
delity to Christian teachings places an 
obstacle to human artistic and scientifie 
progress, 

The Catholic intellectual is faced with 
certain dangers stemming from. the 
usurpations of secularism and natural- 
ism. These offer a massive opposition 
by presuming (not by proving) some 
contradiction between faith on the one 
hand and science and culture on the 
other. 

Some Catholics seem to feel that the 
Catholic intellectual effort is not meas- 
uring up to the secular effort because of 
the Chureh’s excessive attachment to 
traditional positions. This — slavish 
devotion stands in the way of our freely 
facing modern problems with adequate 
answers. 

These discontented Catholies hold 
that a bridge must be thrown up be- 
tween modern secular thought and 
Catholic thought, even at the cost of 
our departing from positions tradition- 
ally held. We must win acceptance, 
they say, into intellectual 
In this effort to obtain secu- 


today’s 
circles. 
larlism’s blessing, such Catholies want 
to introduce novel interpretations into 
the Chureh’s teachings, interpretations 
that often seem to contravene those 
always held. 


IN SCRIPTURE STUDIES 


An application of the above was made 


by the Delegate in relation to the cur- 
rent dispute among Catholic scholars 
about the historicity of sections of the 
Bible. Pius XII directed exegetes to 
stress and diligently to investigate the 
literary meaning of the Scriptures. 

“Whether some of the most recent 
efforts to give us this literary meaning 
are in consonance with the teaching of 
the Chureh,” declared Archbishop Vag- 
nozzi, “it is not for me to say. But I 
would only remark that as the pro- 
tagonists of the new position should not 
summarily be accused of heresy, neither 
should they insist in presenting as de- 
finitive truth—to be accepted by all 
right-thinking 
opinions which can receive the defini- 
tive stamp of truthfulness only from 
the magisterium of the Chureh.” And 
he quoted St. Augustine: “I should 
not believe the Gospel, did not the au- 
thority of the Church persuade me to 
it.” 

Any effort by 





people—theories and 


Catholie biblical 
scholars to establish a rapprochement 
with non-Catholie scholars should be 
qualified by the reflection that a large 
number of non-Catholics also believe 
in the traditional concept of the his- 
toricity of the Scriptures. 


IN THE LITURGY 


Another field in which discontent is 
voiced by some Catholics scholars is 
that of the liturgy. There is a large 
variety of individual interpretations at 
work here. Many liturgists today be- 
lieve that they have diseovered some 
perfect formula to bring the liturgy 
nearer the people and the people nearer 
God. “Actually,” said Archbishop Vag- 
nozzi, “they seem more in agreement in 
the matter of criticizing the liturgy as 
it is today, than in a common and con- 
erete plan for reasonable reforms.” 

Although the Holy See is receptive to 
suggestions relative to a more complete 
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participation by the faithful in liturgi- 
‘al services, there are some proposals 
that are in disfavor. One of these is 
the idea of the use of the vernacular in 
the Mass. It is evident that people 
could follow the Mass more closely if 
it were in their native tongue. But the 
universality of the Mass and its official 
character requires Latin for the Latin 
rite. This language is thus a symbol of 
“one family of God, the Father, without 
the separation of languages and na- 
tionalities which offers always a sense of 
limitation and restriction to the essen- 
tial catholicity of the Church.” 


IN ART 


Still another area of restlessness is 
that of ecclesiastical art. Contempo- 
rary art has not been widely accepted 
by Catholic authorities. The reason 
for this lack of enthusiasm is not due 
to the fact that there is obstinate oppo- 
sition to contemporary art as expressed 
in Chureh architecture, decoration, 
liturgical painting, or sculpture. The 
chief reason, explained the Apostolic 
Delegate, is that contemporary art has 
rarely produced ecclesiastical works 
which have been accepted by the faith- 
ful as truly inspirational and condu- 
cive to a feeling of union with God. 

“Liturgical art,” he said, “cannot be 
considered purely from an esthetie point 
of view. It has to be art, and it has to 
be liturgical.” Deep religious devotion 
is necessary to the production of truly 
sacred art. Priests are not to be blamed 
if they are reluctant to abandon the 
accepted, traditional forms of art and 
architecture, in favor of contemporary 
art that does not respond to the de- 
mands of the Catholic people. 


INTELLECTUALS UNDERSTOOD? 


“The complaint has been voiced more 
than once that in high ecclesiastical 
circles the intellectual is often under- 
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estimated and also mistrusted,” de- 
clared the Delegate. ‘The question is 
whether we are confronted with true 
and genuine intellectuals—who are in- 
spired by a sincere love of truth, humbly 
disposed to submit to God’s Revelation 
and the authority of His Chureh—or 
whether we are confronted with intellec- 
tuals who believe, first of all, in the ab- 
solute supremacy and unlimited free- 
dom of human reason, a reason which 
has shown itself so often fallacious and 
subject to error.” 

Although the hierarchy of the Church 
is largely absorbed in the demanding 
tasks of administration, still they are 
fully capable, by reason of their office, 
their training, and their intelligence, to 
understand and to evaluate whatever 
the intellectuals find to say about 
religion. 


NO “SENSATIONAL CRITICISM” 


Along with the numerical increase of 
Catholie institutions of higher learning 
in the U.S., the academic standards of 
these schools is also being enhanced. 
When it is remembered that today’s 
Catholie is not far removed from his 
immigrant forebears; when we realize 
how rapidly Catholic higher education 
has expanded in the last half century 
we have reason to be thankful for the 
results achieved. This does not permit 
us to rest upon any laurels: we must 
press forward, “but without indulging 
in exaggerated or sensational criticism.” 

The Archbishop concluded his address 
by paying tribute to Marquette and the 
Jesuits, and reminded the graduates of 


their future responsibilities and their 


need to join intellectuality with hu- 


mility. “He (the true intellectual) 


does not set up his intellect, whose 


adequate object is truth, in contradiec- 
tion to the Truth. Rather, he recog- 
nizes in awe the limitations of his hu- 


Urn 
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man intellect when face to face with the 
infinite wisdom of God.” 


Trujillo: No Benefactor 
of the Church, He 


Since the end of World War II, the 
Holy See has entered into only two 
concordats, one with Spain and one with 
the Dominican Republic. When the 
agreement was signed with the repre- 
sentative of Trujillo in 1954, L’Osser- 
vatore Romano hailed it as further evi- 
dence of the happy relationship existing 
between the Catholic Church and 
Generalissimo Rafael Trujillo. Indeed, 
during the early days of his regime this 
man saw to it that the juridical status 
of the Chureh was fully recognized by 
the laws of the land—religious educa- 
tion was established in all the nation’s 
schools. 

Just two weeks before Trujillo was 
gunned down by political enemies (on 
his way back from an assignation with 
one of his sultanas), a bill was intro- 
duced into his rubber-stamp legislature 
in Ciudad Trujillo to repudiate the con- 
cordat and to confiscate all Catholic 
schools, along with declaring all Catho- 
lic churches the property of the govern- 
ment and eliminating all religious in- 
struction from all schools. Hardly a 
halfway measure. 

But then Trujillo was never one to 
stop at the halfway mark. His personal 
life offers a prime example of a pseudo- 
Catholic for whom power, wealth, pleas- 
ure and ego-centrism have supplanted 
God. This past winter the bishops of 
the Dominican Republic declined to add 
“Benefactor of the Church” to his other 
modest. titles, v.g., Genius of Peace, 
Father of the New Fatherland. The 
Generalissimo had regularly proclaimed 
himself a kind of model for Catholic 
statesmen throughout the world. His 
publie references to the members of the 





hierarchy were always ceremoniously 
sarried out even when his manipulated 
propaganda machine was vilifying the 
bishops. He saw to it that photographs 
of himself at religious devotions were 
widely circulated among his own people 
and abroad. 

Whatever the public mask may have 
been, there’s not the slightest doubt 
about what went on behind the facade. 
He had three wives and a scattered 
harem. His personal power was abso- 
lute—roadside signs shouted “Thank 
You, Trujillo” and neon lights pulsed 
out a fervent ejaculation: “God and 
Trujillo.” The word order of the latter 
sentiment does indicate a spark of 
humility still. 

His enemies received short (or no) 
shrift. Infamous beyond his other 
crimes was the massacre of thousands 
of Haitian squatters along the north- 
west border of his feoff in 1937. The 
educated guess, even from _ neutral 
sources, is that more than 10,000 men, 
women and children perished under the 
guns of Trujillo’s private army. 

He got things done, and many of 
them good things from the economic 
and material aspects. So did Benito 
Mussolini. He pulled up the living 
standard of his republie and lifted him- 
self in the process. His personal estate 
is roughtly estimated to have amounted 
to about $800 million. In recent years 
the winds of adversity have blown in 
his direction, and unrest and financial 
difficulties combined to turn him into 
an edgy Tarquinius Superbus. He bore 
down harshly on the middle class from 
which (rather than from the poor) he 
had most to fear. He commenced to 
permit leftists to infiltrate his govern- 
ment-controlled propaganda machin- 
ery; he looked smilingly toward Mos- 


eow and sent good-will missions into 
Red-held Europe. He entered into a 
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pact with Castro and cncouraged 
Fidelismo radicalism. 

The political tyranny finally moved 
the Chureh to speak out sharply against 
Trujillo in the first joint Pastoral Letter 
in thirty years. The wholesale arrests, 
torture and harassment provoked the 
bishops to complain against the viola- 
tions of basie human rights and the sor- 
rows inflicted upon “a good many Domi- 
nican homes” by “grave offenses against 


While 


Man 


God and the dignity of man.” 
the Pastoral did not name _ the 
responsible, everyone knew what the 
So did Trujillo. He sent 
a friendly letter to the Merarechy and 


letter meant. 


unleashed an attack against the Chureh 
in his press, alleging, inter alia, that the 
government had unmasked and foiled a 
plot by Catholic priests and seminar- 
lans to overthrow the regime. 

As the weeks wore on, the Generalis- 


simo’s behavior smacked more and more 


of Fidel Castro. 
foreign-born priests were expelled and 
an American, Boston-born Bishop 
Thomas Reilly, C.SS.R., of San Juan de 


la Managua, was accused of personally 


A large number of 


leading a 
This 


spring his home and the house of priests 


manufacturing bombs and 


terrorist opposition to Trujillo. 


nearby were destroyed by mobs while 


the loitering police watched the happen- 
ings. Similar outrages were perpetrated 
against Cathohe churches and the per- 
The Papal 
Nuncio himself was accused of sedition 


son of priests and nuns, 


and his expulsion threatened. 
All-in-all, Generalissimo Rafael Leo- 


nidas Trujillo hardly seems to have 


carned the ecclesiastical burial accorded 
him in the erypt of a chureh in San 
Cristobal. But then: 


de mortuis. 


nih rl nisi bona 


eye "aha 


ae 


Hom ILIES 


on the Liturgy of 
the Sundays and Feasts 


By VERY REV. VINCENT F. KIENBERGER, O.P. 


Since his ordination in 1918 Fr. Kienberger 
has been profe ssor, pastor, author (Benedic- 
tion from Solitude; At Mass; Tabernacle 
Talks; The Wav of the Blessed Christ), as- 
sistant to the National Director of the Holy 
Name Society—to mention but a few of his 
accomplishments. He was named Preacher 


General in 1952. 








Beautiful Is Sister Death 


Fifteenth Sunday after Pentecost 


“Young man, I say to thee, arise” (Gospel). 


OUTLINE: 
(1) The willage of Nain. 
(2) Two proce SSTONS. 
(3) The miracle. 
(4) Conclusion: The Church of the com- 
passtonate Christ is eager to we leome 


back re pe nlant sinners. 


The close of the first year of the pub- 
lic ministry of the Lord Jesus found 
Him, His disciples and a large crowd at 
Nain. This tiny village even today has 
only one street. Nestled in the verdant 
hills and cols of Galilee like a bridal 
wreathe, its very name betokens its 
loveliness, for Nain in Hebrew signifies 
“beautiful.” Always a village of ob- 
scurity, it Was not mentioned even once 
in the Old Testament. 

As the pilgrim begins his travels 
southward from Nazareth across the 
plain of Esdraelon, he sees Nain five 
miles in the distanee. Jesus had come 


much = farther—from Capharnaum, 


twenty miles distant, a journey of eight 
hours’ length. Naturally the news of 
the Master’s coming spread with the 
rapidity of a prairie fire. The Seripture 
states that Jesus went to Nain with His 
disciples and “a large crowd.” The 
multitude had increased as Jesus walked 
along, for the recent miraculous cure of 
the centurion’s servant was on every 
tongue and it was said that “never had 
man spoken as this man” (John 7, 37). 


TWO PROCESSIONS 


True to his craft, St. Luke has given 
us a pen picture of the scene of his 
meeting of the two groups at the gate of 
Nain on that  never-to-be-forgotten 
evening. One group was led by the 
Lord of life; the other was an assem- 
blage of mourners, a cortege of death. 
Jesus, the Master of life and death, 
came to Nain, not while the disconsolate 
widowed mother sat beside the corpse 
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of her only surviving son in their home, 
but at the last moment when hope was 
vain. The mother was numb with grief. 
For weeks she had prayed long into the 
night that her only boy, her sole sup- 
port, might regain health. Then she 
offered her own life in his stead. She 
well knew how bitter would be the bread 
offered at the tables of her relatives, 
how soon their studied weleome would 
wear thin. 
not too dulled by this tragic loss, might 
have envisioned certain circumstances 
attendant upon the future closing of her 
home. Perhaps her nieces, sharing re- 
luctantly their bedroom with their aunt, 
would some day whisper to their par- 
ents, “How much longer will she stay?” 
It was indeed sad to be forced to give 
up one’s home and independence and to 
live by necessity with others, no matter 
how kindly disposed and thoughtful. 


THE MIRACLE 


Consecrated to compassion, Jesus was 
moved to the depths at the sight of the 
widowed mother. So benwmbed by grief 
was she, that two neighbors were guid- 
ing her steps as they walked along with 
St. Luke 
states, “The Lord, seeing her, had com- 


her after the body of her son. 


passion on her, and said to her, ‘Do not 
weep.” It is the very moment Jesus 
was to reveal Himself as the Lord of 
life and conqueror of death. The assur- 
ance of His command in the present 
imperative mood, “Weep not,” pre- 
pared the mother and the assemblage 
for the miracle which ensued. The 
stretcher-bearers instinctively laid 
down their burden at His feet. 
turned from the 


touched the stretcher, and said, “Young 


Jesus 
astonished widow, 
man, I say to thee, arise.” In perform- 


ing this “sign,” the Master required no 
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profession of faith in Him which He 
ordinarily sought of others before work- 
ing a miracle. This fact revealed the 
Master’s 
and the depths of His pity for the deso- 


consecration to compassion 
late widow. 

“Do not 
that privileged mother of Nain. 


Jesus commanded 
Many 
another widow in the long procession of 


weep,” 


the years has followed the corpse of an 
only son to that dreary treasure house 
called the grave. But no Jesus met 
them on their way of sorrow to stay 
their grief and restore life to their 
blessed dead. Thus was Nain raised out 
of the obscurity of the other villages of 
Galilee. Fame and splendor were hers 
because Jesus had raised to life the only 
son of a widow. 

The simplicity of the Seriptural ae- 
count touches the human heart. Jesus 
might have chosen the youth to serve as 
His disciple, but His compassionate 
heart spoke by a simple sign. He mo- 
tioned the lad to return home with his 
mother and support her till her maternal 
Throughout the 


centuries the saered text, “And Jesus 


eves closed in death. 


eave him to his mother,” has sounded 
like the duleet melody of an old familiar 
refrain bidding those who mourn to find 
sureease from sorrow at the Master’s 
Mucharistie Heart. 

Sinners know that mortal sin brings 
spiritual death. They are encouraged to 
seek immediately the ministrations of 
Mother Chureh. They will realize that 
every sacramental absolution raises to 
spiritual life the sinner, the spiritually 
dead. Thus again in the saered tribunal 
of penance, as at Nain in the long ago, 
Jesus immediately raises to life a peni- 
tent son and places him in the sanctuary 
of the protecting arms of 
mother, the Chureh. 


his holy 











SELF IMMOLATION 


Self-Immolation 


Sixteenth Sunday after Pentecost 


“They watched Jesus” (Gospel). 


OUTLINE: 
(1) Father Maximilian Kolbe. 
(2) Pharisees’ strategm backfires. 
(3) Conclusion: The humble on earth will 
be the early guests at the banquet in 
the Kingdom of Heaven. 


The Sacred Congregation of Rites has 
officially approved the cause of the 
Reverend Maximilian Kolbe, a Polish 
Conventual Franciscan, who volun- 
teered to take the place of a prisoner 
condemned to death in the Nazi concen- 
tration camp at Auschwitz. Here a dis- 
turbance had broken out. The Nazis, 
unable to discover the culprits, decreed 
that every tenth man on the prison roll 
should die. Noting that he had just 
barely escaped, himself, and that the 
man next to him had been counted, 
Father Kolbe offered to die in place of 
this man, father of a large family. The 
officials at Camp Auschwitz acquiesced. 

Father Kolbe was a modern apostle. 
Born in Zdunka-Wola, Poland, Jan- 
uary 6, 1895, he was ordained in 1919. 
While at Rome, he founded the pious 
association, the Militia of the Immacu- 
late Coneeption. Later he served as a 
zealous missioner in Japan. Called to 
Poland to advance the interests of the 
Militia, he was arrested in 1939 by the 
Nazis because of his zealous activities 
and eloquent sermons. Released, he 
Was again put in jail in 1941. In May 
of that year, he was transferred to 
Camp Auschwitz. Here he pursued 
his ministry among the prisoners. He 
suffered for and with them. His cheer- 
ful conversation and smiling demeanor 
served to raise the morale of the prison- 
ers whose lives were unbelievably mis- 


erable. His spontaneous immolation 
of self was matched only by his cruel 
death. Like Master, like disciple, and 
Father Kolbe could say in the words of 
Jesus: “I lay down my life that I may 
take it up again . I lay it down of 
myself” (John 10, 18). With joy the 
priest accepted the sentence of death. 
Starved for two weeks, he was killed by 
an injection of phenol, a caustic poison. 
Denied a “sepulchre that shall be glori- 
ous” (Is. 11, 10), Father Kolbe was cre- 
mated in the gas chamber at Auschwitz. 
He who strove valiantly to pattern him- 
self according to the example of Jesus 
was like His Divine Model unto the 
end. His immolation of self was com- 
plete and Christlike. 


PHARISEES’ STRATEGM BACKFIRES 


The incidents of today’s Gospel hap- 
pened as the Master was going to Jeru- 
salem. The locale and time are un- 
known, and only St. Luke has written 
of them. One is amazed to note that a 
Pharisee would extend an invitation to 
Jesus because He had so often de- 
nouneed these proud men for their ir- 
religion and arrogance. Perhaps this 
ruler had not heard of that incident 
when another Pharisee had invited 
Jesus to dinner. The host had pon- 
dered and asked himself why Jesus had 
not washed before dinner according to 
the Jewish custom. Reading his 
thoughts, Jesus briskly said, “Woe to 
you, Pharisees! You disregard justice 
and the love of God . . . you love the 
front seats in the synagogues” (Luke 
11, 43). 
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Perhaps, too, this leader was a man 
of good will, who, like Nicodemus, re- 
spected Jesus. Undoubtedly other 
Pharisees were invited, eager to meet 
the Man from Nazareth and curious to 
hear Him. Naturally, “they watched 
Him.” To everyone’s amazement, ex- 
cept those who had staged the surprise, 
a dropsical man appeared before Jesus. 
It was a clever strategem because it was 
possible to trap the Master in some 
breach of the Law or tradition in three 
ways. If He cured the man, Jesus 
would have violated the law of the 
Sabbath; if He did not effect a cure, 
the Master would have been accused of 
cruelty; if the Blessed Christ could not 
heal the dropsy, then considered ineur- 
able, He would have been denounced as 
an impostor. Jesus, knowing their 
thoughts, posed a question: “Is it law- 
ful to cure on the Sabbath?” These 
words placed the Pharisees in a di- 
lemma. As doctors of the law, they 
knew the simple answer was “ves.” 
But they hid behind the barriers of 
silence which greatly damaged their 
reputation as men of God. Their trick 
had failed. Jesus cured the man and 
thus outwitted His enemies. He also 
clarified the true meaning of the ‘“Sab- 
bath rest.” He stated that if one of 
them, possessing an ox which fell into 


a well on the Sabbath, as owner should 
extricate it at once, even on the holy 
day. If a person acted logically, he 
would be much more reasonable to 
save the life of a beast of burden; hence 
it would be much more reasonable to 
save a man’s life even on the holy day. 
There was a higher law than the Sab- 
bath. Hiding their chagrin, the guests 
moved toward the dining table. 


PARABLE ON HUMILITY 


Noticing how the haughty among the 
group sought the first places, .tesus 
gave them a homily on humility. Like 
so many other vain folk listening to a 
sermon, few apply the spiritual advice 
to themselves. They envision a neigh- 
bor and wish he were present to hear 
his faults so correctly  deseribed. 
Jesus softened the asperity of this para- 
ble on humility, lest His hearers feel 
hurt, by using the example of another 
dinner—a wedding feast. He was per- 
haps seeing far beyond the stars—the 
heavenly abiding place. If His host 
and fellow guests took the parable to 
heart and applied it to themselves, they 
would have realized that Jesus referred 
to the Messianic Kingdom where the 
guests to be admitted to that heavenly 
banquet must possess that modesty of 
soul whieh is humility. 


Two Commandments in One 


Seventeenth Sunday after Pentecost 


“Which is the great commandment in the Law?” (Gospel). 
g | 


OUTLINE: 
(1) Pharisees, strangers to humility. 
(2) A lawyer learns. 
(3) Conclusion: To learn the dual precept 
of love in today’s gospel is to be “not 
far from the kingdom of God.” 


The two topics mentioned in today’s 
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Gospel were discussed by the Master 
and the Pharisees on that sacred Tues- 
day of the first Holy Week. Though 
it would seem that these two subjects 
are most dissimilar, yet, upon closer 
study, they become closely identified. 
The first topic is the personal love of 





m 
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TIO COMMANDMENTS IN ONE 


God by His creature. The second topic 
is the personal belief in the divinity of 
the Blessed Christ by the individual 
Christian. 

Before the will can love, the intellect 
must know. Before the will can love 
rightly, it must have acquired disci- 
pline, especially the discipline of the 
virtue of humility. Humility and the 
other virtues which cluster around the 
fabrie of charity form a stout fringe 
whieh protects the precious tapestry, 
depicting love of God: and neighbor, 
from unravelling or being picked apart 
at its borders by unbelievers and char- 


acter assasins. 
STRANGERS TO HUMILITY 


Nicodemus, alone of the Pharisees, 
came to Jesus at night, and said to 
him, “Rabbi, we know that thou hast 
come a teacher from God, for no one 
can work these signs that thou workest 
unless God be with him” (John 3, 2). 
The other Pharisees spurned Christ and 
condemmed Him as a common agitator 
and a blasphemer. They were devoid 
of the true love of God. 
complete strangers to humility. 


They were 
They 
proudly walked the ways of Jerusalem, 
clothed in soft garments and wearing 
phylacteries on their heads and left 
arms. These phylacteries were small 
leather boxes containing pieces of parch- 
ment on which were written scriptural 
passages to remind the wearer to keep 
the Law. 

St. Matthew records how they loved 
the first places at suppers and the front 
seats in the synagogues. They were 
greatly pleased by the salutations of the 
common folk in the market place. They 
were most happy to be ealled “Rabbi,” 
a term of endearment (ef. Matt. 23.6). 
Jesus them summarily: 
“All things, therefore, that they com- 
mand you, observe and do. But do not 


condemned 


act according to their works; for they 








talk but do nothing” (Matt. 23,3). The 
Pharisees had forgotten the infinite love 
of God and His divine mercy, as though 
they had never heard the comforting 
words of the Prophet Jeremias: “I 
have loved thee with an everlasting love, 
therefore have I drawn thee taking pity 
on thee” (Jer. 31, 3). 

From the beginning of the Master’s 
publie ministry the enemies of Jesus had 
sought secretly to destroy Him. They 
were openly hostile. Yet they feared 
the people. These enemies of the Mas- 
ter sought devious ways to ensnare Him 
in His speech. They angrily reproached 
him when He said that He was God. 
His lack of observance of Jewish cus- 
toms and of the Law caused the Phari- 
sees to become frantic. These enemies 
of Jesus also tried in vain to entrap the 
Master regarding the payment of taxes 
to Caesar. They challenged His mira- 
cles and His right to cure on the Sab- 
bath. For the average Pharisee the 
Sabbath observance was the essence of 
the Jewish spiritual life But Jesus was 
patient. He bested them in every 
argument. 

Earlier on this same Tuesday of Holy 
Week, Jesus had ingloriously defeated 
the Sadducees’ argument regarding 
marriage and the giving in marriage in 
the resurrection after death. The Mas- 
ter’s lucid statement, that the God of 
Abraham, Isaae, and Jacob “is not the 
God of the dead but of the living,” drew 
the spontaneous approval of the people: 
And “when the crowds heard this, they 
marvelled at His teaching” (Matt. 22, 
32). 


A LAWYER LEARNS 


This victory over the Saducees did not 
deter a lawyer, also a Pharisee and a 
Scribe, from seeking to ask Jesus a ques- 
tion. He was a learned man of letters 
who diligently sought a greater knowl- 


edge of the Law. St. Mark’s commen- 
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dation of the lawyer would preclude the 
possibility that this was another trap to 
ensnare the Savior. It was evidently a 
question that sprang from the lawyer’s 
desire to add to his knowledge of the 
Law. 

The Master, in His answer to the 
Scribe, quoted the Jewish profession of 
faith. A rational man is bound to love 
God with his whole being. In this con- 
nection Our Lord employed the phrase, 
“with they whole heart.” Then Jesus 
said “with thy whole soul,” meaning 
that the individual must love God with 
every fibre of his being in such a manner 
that his senses and his body must join 
with the soul in the total expression of 
this love of the Creator. Thirdly, the 
Master spoke, “Love God with thy 
whole mind,” and by “mind” Our Lord 
is referring to the will, the ultimate ob- 
ject of which is “God.” Hence it is 
man’s duty to love God, the Supreme 
Good, rationally, eagerly, vigorously. 
This is the greatest commandment. 


Mortal Sin: 


Then the second commandment, the 
Lord observed, was like the first. St. 
Augustine wisely has observed that 
Jesus joined the two into one, and this 
is ratified by the Lord’s own words: 
“Amen, I say to you, as long as you did 
it for one of these, the least of my breth- 
ren, you did it for me” (Matt. 24, 40). 

The Lord Jesus assured the lawyer 
that no other commandment was greater 
than the dual precept of love of God and 
neighbor. The Scribe, thankful for this 
elucidation, said to Jesus: “ ‘Well an- 
swered, Master, thou hast said truly 
that God is one and that there is no 
other besides him, and that he should 
be loved with the whole heart, the whole 
understanding, the whole soul, and with 
one’s whole strength; and that to love 
one’s neighbor as oneself is a greater 
thing than all holocausts and sacrifices.’ 
And, Jesus, seeing that the lawyer had 
answered wisely said to him: ‘Thou 
art not far from the kingdom of God’ ” 
(Mark 12, 34). 


Spiritual Paralysis 


Kighteenth Sunday after Pentecost 


“They brought to him a paralytic” (Gospel). 


OUTLINE: 
(1) Blind man becomes a witness for Christ. 
(2) Paralytic’s cure: witness to divinity. 
(3) Conclusion: When the priest raises his 
hand in absolution, look beyond him 
and see the Divine Healer of souls. 


On that never-to-be forgotten day 
when the Divine Healer was walking 
along the streets of Jerusalem, He met a 
man who was blind from his birth. He 
was told to stop, for the Wonder Worker 
wished him to tarry. Then Jesus spat 
on the ground and made clay of the 
spittle, and spread the clay upon the 


1070 


eyes of the blind man. Then Our Lord 
said, “Go, wash in the pool of Siloe.” 
The man was led to the pool. He 
washed his sightless eyes and was re- 
warded for his obedience. His eyesight 
was restored and he returned to render 
thanks to the Master whom he con- 
sidered a prophet. 


WITNESS FOR CHRIST 


The enemies of Jesus would not be- 
lieve that the man had been blind. So 
they pressed his parents for the truth. 
Fearing the Jews’ threat that anyone 




















VORTAL SIN: 


who acknowledged Jesus to be the 
Christ would be cast out of the syna- 
gogue, the parents replied, “Ask our son. 
He is of age. Let him speak for him- 
self.” The former blind man nobly and 
logically defended the Divine Healer. 
For his loyalty to Jesus he was cast out 
of the holy place. News of this rude 
treatment came to the Master’s atten- 
tion. He sought for the man and, when 
He had found him, said “Dost thou be- 
lieve in the Son of God?” He answered, 
“Who is he, Lord, that I may believe in 
him?” And Jesus said, “Thou hast both 
seen him, and he it is who speaks with 
And the man said, “I believe, 
And the man fell down and 
Then said, 
“For judgment have I come into this 
world, that they who do not see may see, 


thee.” 
Lord.”’ 
worshiped 


Jesus. Jesus 


and that they who see may become 
blind.” 


PARALYTIC’S CURE: 

WITNESS TO DIVINITY 

The Master openly reveals Himself as 
the Son of God in today’s Gospel. 
Christ’s divinity is the fundamental 
doctrine of the Catholie faith. 

Two of the Evangelists, Saints Mark 
and Luke, place this occurrence of this 
morning’s gospel before the Master’s 
tour of the eastern side of the Lake of 
Tiberias. He had taken residence at 
Capharnaum on the northern shore of 
the Lake of Galilee after His expulsion 
from the synagogue of His home town 
of Nazareth. After this sad experience, 
Capharnaum became “his own town” 
(Matthew 9, 1) throughout His entire 
public ministry. 

At the time of Jesus’ first visit to 
Capharnaum, the paralytie’s neighbors, 


driven by curiosity to see the Wonder 


Worker, had forgotten their sick friend. 
At the Master’s second appearance they 
carried out their plan to bring Him to 


ineet the Lord. Their journey was te- 


SPIRITUAL PARALYSIS 


dious, and the patient’s weight made 
their progress slow. When the group 
came to the house where the Christ was 
the honored guest, it was packed to the 
doors, and part of the crowd overflowed 
into the street. The stretcher-bearers 
decided to let the paralytic down from 
the roof. Accordingly, they carried the 
man up the outside stairs, removed the 
wooden board on the top of the roof, 
and lowered him on a pallet to the feet 
of the Master. 

The Blessed Christ noticed the faith 
of the sick man and his companions. 
The fact that they lowered the paralytic 
to the feet of Jesus showed that they be- 
lieved in His power to heal. The Mas- 
ter’s greeting to the paralytic astounded 
His hearers: “Take courage, son; thy 
sins are forgiven thee” (Matthew 9, 2). 
Jesus was aware of the paralytic’s con- 
cern that his sins might render him unfit 
to be healed. Our Lord did not share 
the prevailing thought that the man’s 
paralysis was the result of his sins. The 
Scribes were standing nearest Jesus, for 
they chose the first places at every 
gathering. They were highly educated. 
Filled with conceit, they strutted the 
streets of the Holy City, condescending 
to acknowledge the salutations of the 
multitude. They were startled to hear 
Jesus say, “Thy sins are forgiven thee.” 
How could this mere man, clothed in 
home-spun, from the despised village of 
Nazareth out of which nothing good 
had ever come (ef. John 1, 46), dare say 
these words which only God could utter? 
And they were correct, for only God can 
forgive sin. St. Thomas Aquinas has 
“To know the heart’s secrets 
and judge them belongs to God alone, 
but through a certain overflow of His 
divine nature into His human soul it 
helongs also to Christ” (Summa Theol., 
III. LIX. 3). But the Seribes erred in 
calling Jesus a mere man, stating, “This 
man blasphemes!” How apt are the 


taught: 
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words of the Gospel: ‘And at once 
Jesus, knowing in his spirit that they so 
reasoned with themselves, said to them, 
“Why are you arguing these things in 
your hearts? Which is easier, to say to 
the paralytic, ‘Thy sins are forgiven 
thee,’ or to say, ‘Arise, and take up thy 
pallet and walk’ ”’ (Mark 2, 10). 

The proud Scribes were nonplussed. 
They should have sensed the divine 
power of Jesus in that He read their 
minds. Only God can read the secrets 
of the heart. Man “knoweth not that 
the eyes of the Lord are brighter than 
the sun, beholding all the ways of men, 
looking into the hearts of men, into the 
most hidden parts” (Eccle. 23, 28). 
Stating that the paralytic’s sins were 
forgiven was an open declaration of His 
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divinity. It was easy for Jesus to say, 
“Thy sins are forgiven thee,” for in the 
imparting of forgiveness of sin there was 
no external conclusive evidence, no lack 
of internal evidence of the efficacy of 
His absolution. But when the sick man 
arose, unimpeded by his paralysis, the 
Scribes were bested in their argument. 
Jesus proved that if He could heal 
bodily paralysis, He could cure the 
soul’s malady—wilful, mortal sin. 

As the confessor raises his hand in 
absolution in the sacred tribunal of pen- 
ance, another hand overshadows it, and 
together they heal the soul of the sinner, 
paralyzed by wilful mortal sin, saying 
as Nathan said to the penitent David, 
“The Lord also hath taken away thy 
sin; thou shalt not die” (2 Kings 12, 13). 





And when you write, Father 


publication. 





As far as we know, HPR is the only magazine which gives the full address 
of its contributors. We do this for a purpose, obviously. A word of con- 
gratulations to an author is tremendous encouragement, and it is a bit more 
personal if the letter is sent directly to him. This is especially true in the 
case of questions meant to be answered in print or privately by Father 
Parres who conducts our “Questions Answered” department. 

Now, on the other hand, if you have a letter which you want to be printed 
in our “Communications from Our Readers” department (and we very much 
encourage this), then send the letter directly to Father Aidan Carr, our 
Editor, either at his address in Rensselaer, New York, or to our New York 
City office. This applies-also, of course, to manuscripts to be considered for 
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Don bosco, 


Seeker of Souls 


By RT. REV. MSGR. PAUL E. CAMPBELL, A.M., LL.D., Ed.D. 


:. HIs Foreword to an account 
of the life of St. John Bosco, written by 
F. A. Forbes! in appreciation of a great 
favor, Archbishop Richard Pittini tells 
us that the life of the Saint is so full of 
color and drama that it must appeal to 
all Americans, whatever their creed or 
opinions. Don Bosco spent himself 
wholly, from his very childhood, in heal- 
ing human modern miseries. He threw 
himself headlong among the youth of 
the lower classes, pointing out to them 
the only way to a better place in this 
life and in the life to come. He did not 
talk much; he acted. He did not write 
long and elaborate educational treatises, 
as we have made clear in a previous 
article on Don Bosco’s life (HPR, July, 
1961). When asked about the secret of 
his suecess with the youngsters, he sim- 
ply answered: “love...” “By a kind 
of surprising intuition,” continues Arch- 
bishop Pittini, “Don Bosco knew that 
selfishness, bearing injustice and hatred, 
was at the bottom of this modern so- 
ciety, forever prattling about equality, 
philanthropy, and fraternity. He felt 
the sting of the sareasm and of the 
tragedy of the common people pro- 
claimed ‘sovereign’ in theory, in fact 
reduced to slavery by this blustering 
modern liberalism, which raised the 


flickering torch of human ‘Reason’ 


‘Saint John Bosco, A Seeker of Souls, by 
F. A. Forbes (Salesian Press, Tampa, Florida). 


against the eternal light of the stars. 
Don Bosco set himself to bring back the 
multitudes to the only ‘Heart’ that un- 
derstood their needs. He is the greatest 
pioneer of Christ in modern times.” 








Msgr. Campbell is pastor, Editor of 
The Catholic Educator, author of tezts 
for schools, formerly Superintendent of 
Schools in the Pittsburgh diocese, and 


Vice-President General of N.C.E.A. 





DOUBT AND RESOLVE 


In the first chapter of his life of 
St. John Bosco, F. A. Forbes writes of 
the making of an apostle, and pays great 
tribute to the mother of our Saint, who 
‘was a notable woman, one of the heroic 
company of Catholic wives and mothers 
who carry the great ideals of their faith 
into the smallest things of life.” 

In his following chapter the author 
speaks of the moments of doubt and 
hesitation that occurred in the career of 
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Don Bosco as they do in most vocations 
to the priesthood. The candidate is 
struck with a sense of his own unworthi- 
ness and passes through a period which 
the tempter often uses “to suggest that 
such a high calling is beyond the 
strength of mortal man, that human 
nature is weak, and that a good life in 
the world is safer and more wholesome.” 
Such a period came to John as to others. 
He feared his own weakness, and had a 
deep sense of his own unworthiness. He 
consulted his confessor, but he was told: 
“In the matter of vocation everyone 
must follow his own inclinations.” John 
was drawn toward the Franciscans and 
the Dominicans and felt that his eternal 
salvation would be safer in a religious 
Order than in the secular priesthood. 

When he consulted his mother, always 
his wise adviser, she demurred and 
said, “The only thing I want of you is 
the salvation of your soul. Follow 
God’s will.” After praying over the 
matter John resolved to enter the Fran- 
ciscans. At this point he was advised to 
consult Don Cafasso, a saintly young 
priest who had the gift of guiding souls. 
His adviser did not hesitate: John 
should enter the secular priesthood. 
“Go on studying,” he said, “then to the 
seminary, and there hold yourself in 
readiness to follow the guidance of 
God’s grace.” John made his final de- 
cision in response to this advice of a 
holy man who was to have a great part 
in the career of the young seminarian. 
Donning his cassock, he at once took 
up his studies. His biographer says that 
he was the most popular boy in the 
college, first in his class, athlete, mu- 
sician, everybody’s friend, always ready 
to do a good turn to anyone, a potent 
influence for good. 

In parting, Margaret Bosco put her 
hands upon the shoulders of her boy as 
she said to him, “To see you with the 
cassock fills my heart with joy. But 
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remember that the habit is not what 
gives honor to the state, but the prac- 
tice of virtue. If at any time you should 
come to doubt of your vocation, I be- 
seech you to lay it aside at once; I 
would rather have a poor peasant for my 
son than a negligent priest. When you 
came into the world I consecrated you 
to our Lady; when you began to study, 
I bade you honor her and have recourse 
to her in all your difficulties; now I beg 
you to take her for your Queen.” The 
two clung together, deeply moved. 
“Mother,” said John after a long silence, 
“before I leave you to take up this new 
life, let me thank you for all you have 
done for me. Your teaching will live 
always in my soul, a treasure that has 
made me rich forever.” 


RISORGIMENTO 


In our previous essay we spoke of 
his establishment of an Oratory and of 
the trials that seemed to pursue him in 
that great work. It is difficult to deter- 
mine the number of the recipients of 
Don Bosco’s charitable efforts. By slow 
but sure ascents there came to the top a 
number of candidates who would be- 
come leaders of the Oratory. By 1847 
an academical Commission, attracted 
by the reports spread in Turin of the 
crowded attendance of Don Bosco’s 
evening classes, could not hide its admi- 
ration of the results. In that year he 
was bold enough to ask the publie au- 
thorities for a subsidy for his educa- 
tional work. With the help of an annual 
grant of three hundred franes, his work 
began to grow, and it became necessary 
to open the Oratory of St. Aloysius and, 
two years later, in 1849, the Oratory of 
the Guardian Angel in another part of 
the town. 

During the years 1847-1850 Italy 


Was passing through a political crisis 
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unique in its history.? In the interior, 
there was the conquest of their popular 
liberties one after another by the States 
of the Peninsula. At Naples, King 
Ferdinand II, on January 29, 1848, 
promulgated a Constitution which was 
to govern his kingdom until its fall and 
his own exile. At Rome, Pius IX, by the 
mouth of his Secretary of State, Cardi- 
nal Antonelli, on March 14 granted all 
the Papal States a Charter of freedom 
which was inspired, like that of Naples, 
by the French Charter of 1830. In Tus- 
eany, the Grand Duke Leopold, from 
May 1847, had given a certain amount 
of liberty to the press, which surely led 
on to wider concessions. Lastly, at 
Turin, on March 4, 1848, Charles Al- 
bert, yielding to the powerful pressure 
of publie opinion stirred up by the 
Constitution 
which, when the unity of Italy had been 
realized under the authority of the 
House of Savoy, would soon rule the 
whole of the Peninsula in its relations 
between the citizens and the central 
power. 


press, proclaimed — the 


Italy was yearning for her unity and 
sought to reunite into one the seattered 
Several of 
these fragments belonged directly or in- 
direetly to the House of Austria, which 


fragments of the nation. 


thus ruled over a good third of the coun- 
try. The Austrian had to be turned out 
and the Italians were striving to secure 
their national enfranchisement. 

This formidable movement, known as 
the Risorgimento, kept one of the most 
ardent of the Latin nations in a fever 
for nearly half a century. Many of the 
seminarians were drawn into the move- 
ment and went to extremes in their 
support of it. Many of the boys left 
the Oratories. Don Bosco resolved with 


* Saint John Bosco, by A. Auffray, S.D.B. 
(The Salesians of Don Bosco, Tirupattur, 
South India). 





his practical mind to divert this ill- 
directed youthful enthusiasm into the 
service of God. A certain military offi- 
cer offered to train his boys in guerilla 
warfare, but their enthusiasm made it 
difficult to keep them under stern con- 
trol. When his mother saw they were 
getting out of hand, she carried the mat- 
ter to her son and complained of the 
vandalism of the boys. She begged to 
go back to her peaceful home in Becchi, 
but Don Bosco merely pointed to the 
crucifix, and his mother, in spite of her 
sixty-five years, put on her apron and 
went back to work with the boys. 


MORE ADVERSITY 


Don Bosco himself was indefatigable. 
He planned to build a church and es- 
tablish another Oratory. He was 
helped in this project by the first of the 
many lotteries he was permitted to es- 
tablish. When completed, this church 
gave greater scope to the activities of 
his Oratories. Other political and fi- 
nancial difficulties dogged his steps at 
every turn, but the apostle knew he was 
working in the midst of a_ seething 
popular movement and bravely faced 
the irreligion of the authorities. From 
February 1848 till November 13, 1859 
a series of at least nine anticlerical and 
anti-Catholie laws were enacted. These 
laws were justified on the grounds of 
utility and equality, and gradually ac- 
centuated an anticlerical movement 
fomented by leading radicals. 

Timid souls refrained from making 
any kind of fresh start for fear of the 
coming storm. Don Bosco decided to 
go ahead fearlessly. His boys needed 
protection from the dangers of the 
street or even of their own families. 
There was no time to lose. To add to 
his misfortune the first building planned 
as a home for an overflow of boarders 
suddenly collapsed. In the spring of the 
following year, 1853, he decided to start 
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afresh. Generous gifts flowed in. 
Many influential persons supported him 
in his work. His new building was 
finished in 1854. This second structure 
had its misfortune, but this was quickly 
overcome. Don Bosco decided to bring 
all his little world of youths back to 
himself. He established various shops, 
including carpenter shops and _ binder 
shops. His best venture was a small 
printing press, and a number of similar 
presses followed. An iron workshop was 
added a little later. He brought his ap- 
prentices and students under roof wher- 
ever possible. The typical Salesian 
House was thus established, and the 
original pattern was followed constantly 
from 1846 to 1856 by a humble priest 
who was endowed with a rare gift for 
organization and adaptation. As a 
great man of action he dominated life 
and bent things and men to his ardent 
dreams as an educator. We find him, 
from the age of thirty, eminent as an 
apostle and leader. 

At this point he suffered the loss of 
his dear mother, Mother Margaret to all 
his boys. Two years later, November 
25, 1858, his work was placed under thie 
unseen but directing hand of the Blessed 
Virgin Mary. 

SALESIANS TO THE RESCUE 

Father Auffray mentions here the fact 
that Don Bosco wanted to put his Con- 
gregation under the protection of one of 
the most versatile and congenial saints 
of the Church, St. Francis of Sales. His 
ever gentle spirituality pivots on love 
He “hu- 
manized” virtue, clothing it with charm, 


and is imbued with optimism. 


making it loved by all. Don Bosco 
followed the same path. Like the 
saintly Bishop of Geneva, he empha- 
sizes love and joy as dual means toward 
a fruitful apostolate. Therefore he 
valled his congregation “The Society of 


1076 


St. Francis of Sales,” and his sons be- 
came “Salesians.”’ 

In the following chapter he speaks of 
the “side” apostolate of Don Bosco. It 
seems that our Saint was never averse to 
take up any responsibility that was 
offered to him by those in authority. 
His mildness and his constant smile 
were a conquest, just as they were in 
the case of his model, St. Francis de 
Sales. We are not astonished at seeing 
Don Bosco accepting or going in search 
of a surcharge of work. In spite of his 
well filled hours he set up a series of 
retreats for the young women who could 
come only at odd hours. He gave them 
instruction at 5:30 a.M. or 7 P.M., as 
suited their convenience. The retreat- 
ants came in droves to his sermons and 
to his confessional. Like Ozanam, Don 
Bosco thought the best defense for the 
purity of his sons and these zealous 
young ladies was in an active life of 
charity and self-sacrifice. His boys 
plunged boldly into the midst of those 
stricken by cholera in 1854. In three 
months the cases amounted to 2,500, 
with 1,400 fatal. The good Saint rushed 
everywhere, but he felt the need of a 
band of devoted young people, and 
these volunteers came in great numbers. 
They trusted to Providence, and not one 
of them was attacked by the disease. 
His hold upon the hearts of the young 
was almost irresistible. Juvenile offen- 
ders could be entrusted by their jailers 
to Don Bosco and would return to their 
faithful to their 
pledge. Don Bosco had said to the 
authorities: 


cells, scrupulously 


“T pledge myself to bring 
back all your prisoners to their cells in 
the evening.” 


DON BOSCO, PREACHER 


The beloved Saint was in constant 
demand as a pulpit preacher. He ac- 
cepted all engagements for the sake of 
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excellent public relations thus estab- 
lished for his work. Valuable lieuten- 
ants were drawn to devote their lives to 
his work, among them Dominic Savio, 
the young Cagliero who, before becom- 
ing a Cardinal, led the first missionary 
expedition sent forth by the Salesians, 
and Paul Albera, destined to be one of 
his suecessors as the Head of the Sale- 
sian Congregation. 

This form of apostolate was carried 
on by the Holy Founder until 1860, 
despite all the anxieties of his original 
foundation. Afterwards, he had to re- 
strict his efforts; and finally, about 
1865, he had to give up such work alto- 
gether. But for twenty years he de- 
voted to it a large portion of his few 
spare moments; and he deserved no 
little credit on that account. 

Don Bosco’s industry as a student 
had made of him an excellent preacher. 
He was not eloquent in the ordinary 
sense of that adjective, but he spoke 
with great warmth, kept his voice under 
good control, and his general tone was 
one of serenity, gravity, and sadness, 
indefinably blended. The truth fell 
from his lips with an accent of melan- 
choly which added to its attractiveness. 
He was never stiff or pompous, but 
spoke always with the pleasing simplic- 
ity of a father talking to his children. 
The great Christian truths formed the 
substance of his instructions. His anec- 
dotes, examples, and parables held the 
attention of his audience and he seemed 
to talk always with a tone of deep con- 
viction. In a word, he was a successful 
pulpit speaker. 

His pleasant manner won him an élite 
of priests and laymen who gave him no 
small help in his many zealous enter- 
prises. He was never more pleased 
than when his talks were instrumental 
in bringing back to the faith one who 
had wandered away from it. He had 
much success in dealing with the Wal- 


densians and frequently drew them 
away from their lapse into heresy. 


DON BOSCO, PUBLISHER 


The Waldensians were a sect which 
began in the twelfth century. Their 
leader, Peter Waldo, gathered numerous 
followers who went about preaching his 
doctrines and attacking the pomp and 
wealth of the medieval Church. Their 
break with Catholicity was gradual, 
but, 1184, they were denounced by papal 
authority. Their organization has con- 
tinued to the present time, though after 
the rise of modern Protestantism they 
came under Calvinistic influence and 
are now searcely to be distinguished 
from other Protestants. They exist 
principally in Italy, France, Spain, and 
Switzerland, though a few congregations 
have been formed, mostly by immigra- 
tion, in North and South America.* 

At the time of which we write, the 
Waldensians were increasing their prop- 
aganda in Turin, and it became impera- 
tive to protect Catholics against their 
errors. This heresy had come down into 
Italy by the higher valleys of the Alps 
and had wound its way through the 
plain as far as Turin, where its disciples 
had won the right of propaganda and 
skillfully crept into popular cireles un- 
protected by their ignorance. Many 
Protestant pamphlets were issued, and 
Don Bosco successfully brought the 
Catholic tract into battle against them. 
About twice a month he wrote pam- 
phlets for popular reading. These pam- 
phlets gave a serene exposition of Cath- 
olic teaching and delivered the Catholic 
public from the danger of falling away 
from their faith. 

Don Bosco started a printing press of 
his own, and his own lads became effi- 
cient operators. His printing installa- 


* The New Catholic Dictionary (Van Rees 
Press, New York). 
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tion was rather primitive, but he as- 
sured his boys that they would soon 
have two or three, or even ten printing 
works. He made good his promise and 
succeeded in publishing a number of 
books and pamphlets whose substance 
and style proved an effective antidote 
to the naturalist influence of those who 
rejected the Catholie faith. One is 
astounded at all his work as a publicist. 
His fertile pen gave the public more 
than 130 books, pamphlets, tracts, al- 
manaces, and plays. Certainly his life 
was a busy one and he gave generously 
of his time to every worthy project. 
His days belonged to everybody and 
his nights found him commonly at work 
over his lowly writing table. His work 
as a writer was indeed the daughter of 
his night watches. 


DAUGHTERS OF OUR LADY, 
HELP OF CHRISTIANS 


Priests and laymen never ceased to 
urge Don Bosco to found a Congrega- 
tion of women on the same lines as the 
Salesian Order to care for destitute 
girls. There was in the vicinity an as- 
sociation of young girls who wanted to 
devote themselves to the service of 
others without becoming nuns. Don 
Bosco was greatly interested in this 
work and when the group decided to 
live in common life, praying and taking 
their meals together, his interest grew. 
He sought counsel of the Pope in 1871 
and received unreserved approval of the 
suggested Order for women. On the 
feast of St. Francis de Sales, January 
29, 1872, the new Community, twenty- 
seven in number, held a Chapter and 
elected Maria Mazzarello as their su- 
perior. Don Bosco gave them the name, 
Daughters of Our Lady, Help of Chris- 
tians. After nine years Don Bosco 
secured for the new Community, now 
sixty-nine in number, a better estab- 
lishment where they effectively minis- 
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tered to their destitute girls and helped 
with the domestic work in many Sale- 
sian Houses. In 1877 we find them in 
America, and shortly after Don Bosco’s 
death they volunteered, as their num- 
bers grew, for mission work in Salesian 
missions. 

Pope Pius XI paid high tribute to 
Sister Mary Dominica Mazzarello. 


There is something great in a life 
starting and growing under the pro- 
tection and help of Mary. A simple, 
very simple character; but with a 
simplicity common only to the sim- 
plest things, like gold, for example. 
Simple, but likewise rich with won- 
derful properties, gifts, and endow- 
ments. Such was this humble hand- 
maid of God. Humility is indeed her 
peculiar quality; a great humility in 
which one could see her, fully con- 
scious of her own humble origin, hum- 
ble rank, and humble work. How- 
ever, one thing should be noted: this 
poor, humble, simple, country girl, 
with only a minimum of education, 
often shows one of the greatest of 
talents: the talent for leadership. 


The Union of Salesian Co-operators, 
founded in 1876, is a product of Don 
Bosco’s zeal. This Union enlisted the 
service of every one ready to help in 
any way in the salvation of souls. The 
founder realized that in many situations 
a lay man or woman could be more ef- 
fective than a priest. These zealous 
Co-operators offered to take up what- 
ever form of work was offered to them. 
Don Bosco drew up the Rules for his 
Co-operators, and they became an aid 
to him in all his enterprises. All were 
made to feel that they could contribute 
in some way; it was suggested to in- 
valids that they offer at least the merits 
of their suffering as their contribution. 
Don Boseo made all participants feel 
that they belonged to his great family. 

Don Bosco accomplished a notable 
task in the course of his forty-six years 
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in the priesthood. His_ biographer, 
Lancelot C. Sheppard,’ writes: 


Don Bosco was first and foremost 
a priest. Whatever priestly work 
needed doing and came to his hand 
he did, whether it was saving some 
poor waif off the streets of Turin or 
conducting delicate negotiations be- 
tween the Vatican and the govern- 


Lancelot C. 
Westminster, 


’ Don Bosco, by 
(Newman Press, 
1957) 


Sheppard 
Maryland; 
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ment for the appointment of bishops 
to the vacant Italian sees. So greatly 
in fact had the influence of this peas- 
ant priest from Becchi grown that 
he was called on to act as intermedi- 
ary in this important matter. He 
consented to do so, as he told the 
President of the Council at Florence, 
solely as a priest—‘Priest at the 
altar, priest in the confessional, priest 
among my boys, and priest in the 
king’s palace or his ministers’ offices: 
I will be nothing but a priest.” 


Communications from Our Readers 


(Continued from page 1028) 


Chureh is not the Universal Church, 
but the universality of the Church is in- 
dicated best by the Latin 
Each of the 
rites and languages exists on an equal 
plane with the Latin Roman Rite. But 


tite’s geo- 


graphical distribution. 


these rites are not as broadeast as the 
foman Rite. 

As for Father Farnik’s query about 
the beginning of the Latin language in 
the Mass, I think that has been 
already explained. Latin was con- 
sidered all but universal at the time of 
its introduction. And in the best judg- 
ment of responsible men at the time it 
That 
this judgment (unprotected as is ours 


was destined to become universal. 


today by modern communications) was 
erroneous, is irrelevant. I also would 
be for any language more universally 
suitable or useful than Latin 7f there 
was real possibility of it remaining so 
for an appreciable time. We may well 
Russian as such a 


see English or 
language, and then I will be the first to 
ask for it as a replacement for Latin. 


But then, of course, it would have 
ceased to be a vernacular. 

As for the emergent nations of Africa 
and the rest of the world, Father Far- 
nik seems to miss my point. The reason 
for retaining the Latin is precisely be- 
cause it is not “our” Latin; it is impor- 
tant that it belongs to no nation, to rep- 
resent no national interest. This is par- 
amount in dealing with nationalism in 
its primitive stages. Again I think Fa- 
ther errs when he implies that the na- 
tional churches of China use Chinese 
language. To have them do so would 
defeat the purpose of the Communist 
governments in organizing the national 
Church. They still use Latin as do the 
nationalized churches in all the Commu- 
nist countries where the Church has 
used Latin. 

Is Father aware that many of the 
emergent nations do not have a written 
language? China, while having a writ- 
ten language for centuries, has had 
countless dialects with little reference 
to the written language. China’s schol- 
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ars have been forced to use foreign sci- 
entific journals for technical instruction. 
Modern scientific terminology is foreign 
to the Chinese language. One of the 
great efforts of the Chinese Communist 
government has been toward a roman- 
ized Chinese to facilitate scientific edu- 
cation. In China it normally takes from 
five to seven years of schooling for a 
child to learn enough characters to write 
the simplest letter. A child with two or 
three years in a Western school could do 
the same thing. 

While these and other problems will 
undoubtedly be resolved in time, I sim- 
ply say: let us hold on to the Latin 
until such a time as its replacement 
would be a real improvement. It cer- 
tainly would not be at the present time, 
nor is it likely to be so within the cen- 
tury although rapid progress may ad- 
vance the date. 

With due respect to Father Farnik I 
think the Church is threatened far more 
seriously by the lack of zeal of the 
priests and the moral softness of the 
people than by any language difficulty. 

With Father Farnik I cheer the East- 
ern Rite Mass being said in American 
English in America, but would point out 
that the Eastern Rite Mass in English 
in Pittsburgh is not nearly so consen- 
quential as the Latin Mass in English 
throughout the U. S. A. at the present 
time. Again I am opposed to the change 
not in principle, but in practice now. 

To answer Young Priest, let us face 
the fact that if the Mass of the Cate- 
chumens is put in English, the same will 
be done with the Mass of the Faithful. 
It is pointless to make even a transi- 
tional distinction. I do find it very dif- 
ficult to consider the Mass of the Cate- 
chumens as a fitting and satisfactory ve- 
hicle for the instruction of the people. 
In so far as this could be done, it is now 
being done with English missals for 
those attending. Let us face the fact 
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that the Mass of the Catechumens 
quickly read is not instruction at all. 
The great pity of instruction in Amer- 
ica is that the sermon time has been 
usurped by the announcements of social 
events, parochial activities, fund-raising 
projects, and the like. Even the ur- 
gency for expeditious emptying of the 
parking lot has priority. Where there is 
a sermon at all, it is seldom dogmatic, 
usually moral and hortative. 

I actually had the privilege of open- 
ing a parish mission one Palm Sunday in 
a place where the Masses were so organ- 
ized to fit the local bus service that the 
nine o’clock Mass and everything con- 
nected with it (sermon during the read- 
ing of the Passion, and three other 
priests distributing four hundred Com- 
munions from a side altar) was finished 
at 9:27, leaving, as any mathematician 
can see, thirty-three minutes before the 
ten o’clock Mass. Travesty that it was, 
it was not an isolated occurrence, al- 
though few pastors were agile enough to 
accomplish it in the same time. 

I do not mean to be facetious when I 
say to Young Priest that he must be 
very young indeed if he thinks that in a 
normal parish he would pay any more 
attention to the English of the breviary 
than he now does to the rosary generally 
rattled off by the average priest without 
as much devotion as is attendant to the 
whirling of a Tibetan Lamasery prayer- 
wheel. Nor, for that matter, could the 
scanning of the homilies in the English 
breviary be considered adequate prepa- 
ration for the instruction of the laity in 
Christian doctrine. Surely Christianity 
is not so sterile that the early Fathers of 
the Church exhausted its spiritual 
riches, leaving nothing to be refined by 
the prayer and thought of a twentieth- 
century priest. 

Young Priest certainly gets my vote 
when he campaigns for a later Mass 
Saturday morning. Pius XI deplored 
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the loss of the working class to the 
Church, largely due to the lack of real- 
ism and sympathetic understanding on 
the part of the clergy. Since Rome has 
changed the rules for Eucharistic fast 
and made afternoon and evening Masses 
possible, why can we not make use of 
The electric light has 
changed night into day. Catholic Amer- 
ica allowed Jack Benny and Charlie 


these changes? 


McCarthy to eliminate evening devo- 
Will Catholic 
America allow television to rob the peo- 


tions in the churches. 


ple of Sunday Mass simply because it is 
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not held at a reasonable hour on the 
only day in the week when most of them 
can have a _ sleep-in? Because the 
priests have failed to gain or hold the 
people, they have allowed themselves to 
attribute unjustly this failure to the 
Mass in Latin. It is due rather to our 
refusal to see the problem clearly and 
search out its proper answer. There are 
many changes more important than the 
language. Make these first and see 
whether the vernacular has any real sig- 
nificance. 

Joun H. McGory, S.F.M. 
Harbour Islands, Bahamas 
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The response has been splendid. 


Just about every other month we make the suggestion to our priest 
readers that they take out a year’s subscription for a seminarian of their 


Some of the seminarians 


who not very long ago received gift subscriptions from priest friends are now 
umong our writers, we are very pleased to note. 

Next month these young men will be back at their books again, and we 
should like still more of them to receive their own copies of HPR. 
do consider ordering in the name of a seminarian at the special rate of $4.00 
It is bound to bear good fruit, Father. 
the name and address of the seminarian along with your own, and we shall 
begin his subscription with the September issue, sending along a gift card 
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At long last in English: Niedermeyer’s classic! 


* For every priest whose path crosses that of the mentally disturbed or 
physically ill; 

* for seminary professors and for those whom they would prepare solidly 
in Pastoral Medicine and Pastoral Theology. 


% for every doctor, lawyer, social worker, teacher, counsellor, nun, nurse 
who would have a thorough grounding in the Church’s position in 
medico-moral matters; 
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COMPENDIUM OF 
PASTORAL MEDICINE 
By Albert Niedermeyer, M.D., S.T.D. 
Translated by 
Rev. Fulgence Buonanno, O.F.M., Ph.D. 


— 


(a RRO preps yo maguermmes 


No important topic in the wide medico-moral field has escaped the scrutiny of Dr. 
Niedermeyer’s CompenpiuM oF Pastorat MEpIcINE, and many topics which are 
rarely treated outside the specialized journals are here fully analyzed. 

The first section of the CompeEnpium reviews the fundamentals and principles on 
which Pastoral Medicine is founded and shows man as a citizen of two worlds, each of 
which affects his nature. 

The second division covers the entire field of sex in all its ramifications. In this 
introductory analysis of man’s sexual life, not only sexual biology, physiology and 
psychology of sex are fully treated, but also sexual pathology, hygiene and ethics, sex 
education and the sociology and metaphysics of sex. 

In his third section Dr. Niedermeyer turns to the specific problems affecting the 
married and unmarried: sterility; impotency; sperm examination; artificial insemina- 
tion; Ogino-Knaus rhythm theory; birth control and other forms of abusus matrimonit; 
masturbation; homosexuality; etc. 

Full treatment of moral problems related to obstetrics and gynecology is the burden 
of the fourth part of the CompeNpiuM: craniotomy; ectopic pregnancy; abortion; 
transplantation of gonads; operations for change of sex; etc. 

Of special value to the confessor are the chapters on mental life—normal and ab- 
normal—and acquaintance with the acknowledged expertness of Niedermeyer in this 
vital area will contribute vastly to successful dealing with the slightly or seriously 
mentally disturbed. 

Useful medical and psychological facts bearing on miraculous cures, ecstasy, stigmata, 
the spiritual state of the sick and dying, special problems of the priest and doctor in 
mission areas make up the topics of the final section of the CompENDIUM oF PASTORAL 
Mepicine. An extensive bibliography completes this work. 


The People behind the Book 


No man was better equipped to produce the original six-volume German work in 
Pastoral Medicine than the eminent physician-theologian from the University of Vienna, 
now deceased. The immediate and continuing acclaim accorded to Dr. Niedermeyer’s 
classic work was to lead inevitably to a demand for a compendium. With the publica- 
tion of the German edition of the Compenpium oF PastoraL MeEpicineE by Ilerder of 
Vienna there was next to follow the expressed hope in British and American professional 
journals that the work would be published in English. The firm of Joseph F. Wagner, Inc., 
was fortunate at this point in securing the collaboration of Father Fulgence Buonanno, 
O.F.M., Ph.D., Professor of Pastoral Psychology in the Fifth-Year Theology Program 
for newly ordained priests at St. Anthony’s Shrine in Boston, Mass., and Professor of 
Medical Ethics at St. Elizabeth’s Hospital, Brighton, Mass. 

Price $7.95 


JOSEPH F. WAGNER, INC., 53 Park Place, New York7,N. Y. 
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Father Parres, Professor of Canon Law 


and Moral 


Seminary, San Antonio, Texas, has been 
editor of this department since June, 1957. 


Q UESTIONS ANswerep 


Theology at Assumption 


By CECIL L. PARRES, CM., J.C.D. 








Baptizing Children of Lax 
or Invalidly Married Catholics 

Question: Where do we find the law 
or the mind of the Church on baptizing 
children of lax or invalidly married 
Catholic parents? I have in mind those 
Catholics who are lax in the practice of 
the faith and those Catholies who are in 
invalid marriages, particularly those 
marriages which cannot be validated. 

SEARCHER 

Answer: There is no law covering 
the specifie points in question. We 
have canons 750 and 751 giving the 
norms to be followed in relation to the 
baptism of children of infidels and here- 
tics. The latter canon mentions also 
Catholic parents who have lapsed into 
heresy, apostasy, or schism. Outside 
the danger of death in which it is pru- 
dently forseen that a child will die be- 
fore reaching the use of reason, children 
of such parents are not to be baptized 
unless a guarantee is had concerning 
their Catholic upbringing. 

For children of merely lax Catholics 
or of Catholies living in an invalid mar- 
riage there are no specifie directions 


from the law. As a general rule, chil- 


dren of Catholic parents, even if only 
one parent is Catholic, should be bap- 





tized if there is some hope that they 
will be brought up Catholies. Only if 
there is no reasonable hope at all that a 
child of Catholic parents will be 
brought up in the Faith should baptism 
be refused. 

In a matter of this kind it is difficult 
to establish any more specific norm of 
action. Each ease will be different and 
must be judged individually. As we 
know, two Catholics living in an invalid 
marriage may be very faithful in the 
matter of bringing their children up in 
the Church. Many couples whose union 
-annot be validated are even rather ex- 
emplary in their attendance at Mass 
and are, as they sometimes say, “living 
up to the Church as well as they can.” 
The same may be true of the Catholic 
partner in an invalid marriage. 

I have heard the opinion expressed 
that in eases where an invalid marriage 
can be convalidated in the Church the 
priest should refuse the request of the 
parents or parent until marriage is con- 
validated or until steps are being taken 
to have the union rectified. I would 
agree that the request of baptism for a 
child of such unions will furnish an 
opportune occasion for the pastor or 
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parish priest to urge the validation of 
the marriage and provides him with an 
added argument to present to the Cath- 
olic parent or parents. However, I do 
not think that it is wise to hold out for 
convalidation of the marriage as a sine 
qua non for administering baptism to 
the children. 

In regard to lax Catholics who are 
validly married, it must be remembered 
that there can be a very wide range of 
laxity, from lax attendance of Mass to 
near apostasy from the faith. Again 
one party may be lax while the other is 
a fairly good or even excellent Catholic. 

In relation to the general principle 
given, I think we can take as a further 
guiding norm the sincere promise of at 
least one party to bring up in the Catho- 
lie Church the child presented for bap- 
tism. If this promise is had, baptism of 
the child should not be refused, unless 


past performance in regard to previous 
children makes such a promise practi- 
cally worthless. We do sometimes find 
this to be true of the promise of a weak 
Catholic in a mixed marriage, where 
previous children are being brought up 
in the Protestant religion of the other 
partner or without any religion. 


Priest Settling Family Quarrels 
of Invalidly Married Couple 


Question: An invalidly married 
Catholic couple, whose union cannot be 
convalidated in any way, frequently 
have family quarrels and disagreements 
which make life rather unpleasant for 
themselves and their young children. 
One or both come to the parish priest for 
advice in their difficulties, which are at 
times so serious that they seem to be 
contemplating divorce. Could _ the 
priest, for the sake of the children, urge 
them to patch up their differences and 




















WANTED: 


Priests, secular, cum permissu superiorum, 
for parish work in Korea. Must be young, | 
willing to sacrifice, willing to endure | 

| 


physical hardship. 


For details, write: 





Most Rev. John A. Choi | 
Bishop of Pusan, Korea | 
22 Channing St., N.W. 
Washington 1, D. C. 




















II 


Mac 
DAS 


resi 


Was 
a tr 
Has 











_ DISTINCT 
. for CHOIR 


: b Joomey 
ac] 

oe) 

be ff 

ly Made of a special all 

ts ee . 

or DACRON-POLYESTER fabric that 
n. resists soiling and wrinkling. 

or 

a Washes beautifully... 

e , : , 

e a true drip-dry .. . no ironing! 

re Has that neat, smart appearance! 
d 








R. J. TOOM 


“| IMMACULATA 





VE SURPLICES 
and ALIAR BOYS 








ECCLESIA 


A long model . . . finger tip length, 


sleeves to wrist. Made of lustrous 
combed cotton poplin. 
Distinctive for appearance and 


handsome long life. 


EY COMPANY 





BUY THEM FROM 








YOUR TOOMEY DEALER (Religious Supply Houses) 
THROUGHOUT THE UNITED STATES and CANADA 





THE HOMILETIC AND PASTORAL REVIEW 


remain together for the good of the chil- 
dren? 
DISTURBED 

Answer: There are times when a 
priest would rather go fishing. 

It is true that both parents have an 
obligation of providing properly for 
their offspring. However, I do not see 
how the priest could advise the couple, 
even for the sake of the children, to 
patch up their difficulties with a view to 
encouraging them to continue to live to- 
gether as husband and wife. 


their invalid marriage. In fact it would 
seem necessary for him to preface what- 
ever remarks he may make or whatever 
advice he may give with a definite un- 
derstanding that he in no way intends 
to advise them to continue to live as 
husband and wife in an invalid union or 
to condone their situation. 

I feel that any further elaboration or 
particularization concerning the advice 
which a priest may give to an invalidly 
married Catholic couple who are having 
quarrels or difficulties and who will not 


It seems to me that he might rec- 
ognize in an individual situation the fact 
that they are not going to separate in 
spite of their frequent quarrels and dif- 
ferences. If so, he could help them with 
advice which is otherwise morally sound 
to make life a little more bearable for 
themselves and their children. He 
would have to be careful not to give the 
impression that he approves or condones 


separate will have to be worked out in 
the individual situation, but always 
without compromise of Catholic princi- 
ples. This may require the wisdom of 
Solomon; and we are not told what Sol- 





omon would have done if both women 
claiming the same baby had agreed on 
its division. 

(Continued on page 1088) 








Cardinal Ruffini’s Classic on Evolution 


Tue TuHeory or Evo.ution Jupcep By Reason AND FaituH, by Cardinal Ernesto Ruffini 
(transl. Francis O’Hanlon, P.P., S.T.L.), Joseph F. Wagner, Inc., New York, 1959. 
$3.95. 


The Cardinal’s style is clear, concise, forceful. He handles the whole question in a 
way that will not scare off the ncnprofessional. Once into the book, the reader will 
find it surprisingly hard to lay aside. For the argument builds up as it goes along. 
This is not a dry study of a dry subject. With the assistance of the expert witnesses, he 
summons to the stand in the court of reason and faith, the Cardinal carries the fight 
to the partisans of the theory of evolution. Within the limits of freedom of research 
and discussion set by Humani generis, he is no advocate of halfway houses on the 
often obscure road modern man must take in retracing as best he can the story of the 
beginnings of the world and the human race. 

Anyone inclined to give the theory of evolution the status of proved fact would do 
well to read this slim volume by Cardinal Ruffini, a biblical scholar who has, it seems, 
spent a lifetime doing combat with those who give evolution the benefit of the hasty 
judgment. Another class of grateful readers would be made up of those who are possi- 
bly dismayed by the new pathways being blazed through Genesis in our time. In Car- 
dinal Ruffini, member of the Pontifical Biblical Commission, they have the author of an 
appealing interpretation of the Mosaic cosmogony that is impressive for its regard for 
the sacred text, literary genre, and common sense. 

Cardinal Ruffini brings the science and wisdom of a biblical scholar to bear on a 
question that has had repercussions in all fields of human endeavor during the past 
century and promises to be influential in the decades to come. The thoughtful reader 
is invited to hear the Cardinal out and then to judge for himself the merits of the 
position he advocates.—Spiritual Life 
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Making Up Missed Parts 
of Missed Mass 


Question: When attending a second 
Mass in order to supply for being late at 
an earlier Mass, question arises as to 
when it might be permissible to leave 
the second Mass. If a person arrives at 
Mass at the beginning of Consecration, 
would he be permitted to leave the next 
Mass when this point is reached to ful- 
fill the obligation? Supposing a person 
is present at the first Mass before the 
Consecration, how serious is the obliga- 
tion of remaining for a later Mass to 
make up for the parts missed? 

ASSISTENS 

Answer: The problem presented con- 
cerns one who has arrived late for Mass 
and his obligation of remaining to sup- 
ply the missed parts at a later Mass. I 
think we can sum up the more common 
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teaching of moralists in about three 
paragraphs.’ 

1) The law requires attendance at an 
entire Mass on Sundays and holydays 
of obligation. Moreover, a person must 
be present for the Consecration and 
Communion (priest’s) of the same 
Mass. Consequently, if a person arrives 
after the Consecration of the first Mass, 
he will be obligated to remain for the en- 
tire later Mass, or at least until after 
the Communion. 

2) If a person arrives anytime before 
the Consecration of the first Mass, he 
‘an supply for the part missed by re- 
maining at the later Mass up to the part 
corresponding to his arrival at the first 
Mass. 

3) The obligation of supplying the 
missed parts will be grave or light de- 
pending on how late was the arrival at 
the first Mass, and on the relative hard- 
ship involved in remaining or returning 
for the later Mass. Thus the obligation 
of one who arrived just before the Con- 
secration to remain up to this point for 
a later Mass would be grave, while the 
obligation of one who arrived during the 
Gospel would be light. A reason involv- 
ing a serious inconvenience would excuse 
the former, and a light inconvenience 
would excuse the latter. Also the prin- 
ciple parum pro nihilo can be invoked, 
so that if a person misses only a smal] 
part of the Mass there would be no ob- 
ligation of remaining for the correspond- 
ing part of a later Mass, if, for instance, 
only the psalm Judica and the Confiteor 
were missed. 


Spiritual Bouquets 
and Numbers 


Question: People like to make up 
spiritual bouquets at various times and 
for various intentions. My problem is 

1Cf. Noldin, Summa Theologiae Moralis 


(ed. XXXI), n. 261; Aertnys-Damen, The- 
ologia Moralis (ed. XVI), n. 522. 
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when someone attends a Mass, or re- 
ceives Communion, or says a rosary and 
lists it as part of the spiritual bouquet 
of good works to be offered for one per- 
son, can the same Mass, Communion, 
rosary, etc., be listed on another spirit- 
ual bouquet for another person? 
MopDERATOR 

Answer: I think the answer must be 
that it depends on the intention of the 
person performing the works and on 
the wording of the spiritual bouquet. 

No doubt a person may include more 
than one intention in the Masses at- 
tended, Communions received, rosaries 
recited, or other spiritual works per- 
formed. However, it seems to me that 
when we tell another that we will offer 
Mass for him, receive Communion, or 
say a rosary or some other prayer for 
him, our statements have the natural 
meaning that the entire value of those 
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works, insofar as another can benefit 
from them, will be offered to God for 
him. To make the same statement to 
several persons concerning the same 
Mass, Communion, or rosary, it seems to 
me, would be misleading. There would 
be no objection, of course, to telling sev- 
eral persons we shall remember them in 
our Masses, Communions, rosaries, ete. 

I think the above thoughts can be ap- 
plied to the spiritual bouquets which are 
only a written expression of our inten- 
tion to secure from God certain benefits 
for others by our attendance at Mass, 
our reception of Communion, our 
prayers, or other good works. 


Non-Catholic 
As Honorary Godparent 


Question: May non-Catholies be 
honorary godparents at a baptism in the 
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QUESTIONS ANSWERED 


Catholic Church? In the particular in- 
stance in mind, one Catholic is had as 
sponsor, another person who is closely 
connected with the family by reason of 
friendship stands by at the ceremony 
without taking any part in it and is 
called an honorary godparent. 
SUSPICIOUS 

Answer: As we know from canon 
765, for valid sponsorship at baptism 
the person acting as sponsor must be 
baptized and must not belong to a he- 
retical or schismatie sect. 

Of course, we shall find no law on so- 
called honorary godparents, and I sup- 
pose the answer to the question will de- 
pend very much on just what is meant 


by an honorary godparent. If a good 








and upright non-Catholic is so desig- 
nated merely as a sign of esteem and is 
given a place of honor at the ceremony, 
without being allowed to perform any 
functions of sponsor, I would see no ob- 
jection to be raised. 

Perhaps in the instance in mind, as 
given in query, a little more is implied. 
Am I being a little suspicious in seeing 
in the one sponsor, though one is cer- 
tainly sufficient, and one honorary spon- 
sor an attempt to create an impression 
of actual sponsorship in favor of one 
whom the law bars from sponsorship? 
If this is the impression given, I would 
see many objections to the arrange- 


ment. 
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Church Sociologically Surveyed 


WorLp CaTHoLicisM Topay. By Joseph 
Folliet; translated by Edmond Bonin 
(The Newman Press, Westminster, 
Md., 1961), pp 214. $3.25. 


In this little book the French soci- 
ologist, Dr. Folliet, attempts to survey 


present-day Catholicism historically, 


geographically, sociologically, — spir- 
itually, and from the standpoint of the 
Churech’s problems and the world’s 
Generally speaking, he succeeds 
very well, especially in the later chap- 


ters. His style is clear and sparkling 


nee ls. 


throughout. 

Chapter one, entitled “A Century of 
Church History,” is not orthodox his- 
tory, but a study in contrasts. While 
not unduly optimistic as to progress dur- 
ing the last century, the author feels 
that the year 1858 “was richer in buds 
than in fruits” and that the Church’s 
position was relatively stronger a hun- 
This analysis seems 
But his pic- 
ture of the waning influence of liberal- 
ism is overdrawn. To this reviewer 


dred years later. 
to be reasonably correct. 


liberalism is at least as dangerous as it 
was a hundred years ago because more 
and more Catholies tend to compromise 
with it. 
the basie principle of liberalism, the 
freedom of the individual from unneces- 
sary restraints, but he must realize at 
the same time that this principle is older 
than liberalism, though, of course, it did 
need to be stressed in the eighteenth and 
nineteenth centuries. 


One, of course, should accept 


Dr. Folliet’s sociological analysis is 





concerned with the effect of the popula- 
tion explosion on the Church and with 
the status of Catholicism within the 
various present-day social groups. His 
conclusions are fairly optimistic on both 
counts. 

He finds that the Catholics are win- 
ning “the battle of the cribs” in the 
“birth-control countries.” In the world 
at large he believes that “The laws of 
demography work both for and 
against Catholicism . . .,”’ but hopes that 
the long-range results will be favorable. 

He presents a necessarily checkered 
picture of the different social groups, 
but finds here a number of hopeful 
symptoms. Many managers are Catho- 
lies who want to insure social justice. 
‘... The faith is a living force in intel- 
lectual circles” (pp. 76-77). Catholi- 
cism is doing well among the laboring 
classes of the English-speaking and 
Germanic countries; and, while the op- 
posite is true in the Latin countries, still 
some progress is being made even here. 
Finally, although traditionally Catho- 
lie rural areas are not always really 
Catholic, there is some tendency to fuse 
traditional and personal religion into a 
living synthesis. 

Dr. Folliet is at his best in consider- 
ing the problems of the Church and the 
needs of the world. From the stand- 
point of her own survival he thinks 
that “The first and perhaps most press- 
ing problem is that of weaving the 
Church into the very fabric, structure, 
mentality and mores of our brand-new 
civilization .” (p. 92). As to the 
world’s needs, he says “We must testify 
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to the absolute because it gives 
meaning to life... by guaranteeing that 
not one tear or bead of sweat will be 


lost in eternity ...”’ (p. 182). 

The work is unusually free from er- 
rors. There are, though, a few question- 
able statements. On page 53, we find 
that “Some are well-endowed industri- 
ally and economically, as Japan has al- 
ways been ....” In view of Japan’s 
poor resources, the Japanese will be sur- 
prised to learn that they have always 
been so well off. On page 131 there is 
the implication that Thomas More was 
perhaps the greatest saint of the six- 
teenth century. 
mendous influence of Ignatius of Loyola, 
Francis Xavier and Teresa of Avila, this 
suggestion is little short of amazing. 

But one does not expect perfection 
even in a work as remarkable as this. 
Seldom have so many sound ideas been 
so brilliantly expressed in so few pages. 
To everyone interested in fostering the 
Church’s future, it will be a source of in- 


Considering the tre- 


spiration. 
Lreo J. WEARING, Ph.D. 


Independent Philippine Church 


RELIGIOUS REVOLUTION IN THE PHILIP- 
PINES. By Pedro de Achutegui, S.J. 
and Miguel Bernad, 8.J. (Ateneo de 
Manila, 1961) pp. xiv + 578. $8.00. 
This volume, the first of two, on the 

Independent Philippine Church, the 

schism of Aglipayanism, is an impres- 

sive work of historical research. It is 

co-authored by a Spanish Jesuit and a 

Filipino Jesuit, and this adds to the 

value of the work. The seeds of revolt 

had already been sown in the days of the 

Spanish control of the islands which still 

retain so many features of Spanish cul- 

ture. On the other hand, it was a move- 
ment among Filipinos. Thus we may 
expect that a balanced, sympathetic and 
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unbiased account of the events will be 
given from _ several backgrounds, 
Spanish, Filipino and American. Fr. 
Bernad grew up during the American 
occupation of his country and did his 
doctorate studies at Yale University. 
Fr. de Achutegui is a Spaniard who 
taught theology in China and continues 
in that capacity in exile. 

This is, indeed, a study of a local 
schism, confined to certain sections of 
the Philippines. But it has wider sig- 
nificance because it is a study of the 
anatomy of a living modern schism 
which occurred in an atmosphere of 
acute national loyalties, a situation pre- 
vailing in many new nations at present. 
There are two dangers in such situations 
as far as the Church is concerned. One 
is an extreme nationalism which in its 
resentment against colonialism would 
seek to force the hand of the Church by 
demanding the complete nationalization 
of all ecclesiastical administration, re- 
gardless of circumstances. The other is 
a halting conservatism in Church offi- 
cials who would be slow to surrender 
administration to a local hierarchy and 
priesthood. Other forces, hostile to the 
Church, would then trade upon this 
extremism and lack of vision to support 
rebellious and divisive elements, as did 
Freemasonry and Protestantism in the 
Philippines. 

After reading this diagnosis of the 
causes of schism, one is grateful for the 
wisdom and readiness shown by the 
Church in many new nations by the ap- 
pointment of growing numbers of local 
bishops to succede to sees formerly 
governed by foreign missionary bishops. 
It could be that administrators were 
alerted and enlightened by the sorrow 
of the Philippines where there were less 
than a thousand Filipino priests and no 
Filipino bishop at the time of the 


schism. The American reader will find 
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added interest because the United States 
was involved in the political revolution 
and also entered into the problem 
created by this schismatic group. 
American intervention was not a happy 
one because it sought only an immediate 
solution to a bothersome situation with- 
out too much thought about the de- 
mands of justice and the procedures of 
the Catholic Church. 

The history of Fr. Gregorio Aglipay 
is a sad story for Catholics. One says 
Catholics because it was a source of 
satisfaction to Freemasons and to the 
Protestants who poured into the Islands 
after the American occupation. Aglipay 
was an immoderate, ambitious and 
proud man who was able to take ad- 
vantage of the fever of national aspira- 
tions to further his own cause. He was 
a perfect tool for the extreme national- 
ists who, in their hatred of Spain, and 
so of the Friars, used him without shame 
to create division. The progressive 
alienation from Catholic doctrine was 
inevitable and it seems that Aglipay 
himself wound up a Unitarian. Protes- 
tants and Aglipay made sporadic at- 
They financed 
lis trip to America which was supposed 


tempts to get together. 


to be a triumphal march across the na- 
tion, as they described it. They were 
certainly interested in weakening the 
Catholic Church. Many attempts were 
made to regularize Aglipay’s assump- 
tion of episcopal authority. Episco- 
palians, Lutherans and Old Catholies 
were approached, but nothing came of 
the efforts. 

Boastful claims both in the Philip- 
pines and in the United States were 
made about the overwhelming “success” 
of the schism. This work discredits the 
It was said that 
between two hundred and three hundred 


exaggerated claims. 


Filipino priests defected to Aglipay- 


anism. Research has been able to dis- 
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cover only thirty-six out of more than 
eight hundred priests. It was claimed 
that half the population became Agli- 
payan. Research reveals that such a 
claim was completely false. Such a 
vindication of the loyalty to the Church 
of the Filipino clergy and people would 
in itself be adequate justification for the 
extraordinary research that went into 
this book. Isabelo de los Reyes, Sr., the 
lay Pope of the Church, returned to 
the Catholic Church two years before 
he died. His son became the Supreme 
Bishop of Aglipayanism. Aglipay died 
outside the Faith, though several efforts 
were made to reach him. It may be 
said in defense of many of the people 
that their ignorance accounted for the 
fact that they saw no difference between 
the Aglipayan schism and the Catholic 









Church since in the beginning the 
schism kept most of the practices of the 
Church. 

Within the Independent Church there 
have been a number of crises, doctrinal, 
political and moral, as the group moved 
further away from their Catholic her- 
itage. Although this volume is heavily 
documented, as it should be, this does 
not detract from the lively presentation 
of the matter. After years of claims and 
denials, charges and counter-charges, at 
last we have a scholarly and thoroughly 
reliable history of this sad event. It 
is difficult to see how any future work 
can surpass the present work except in 
small details. One looks forward to the 
the second volume which will bring the 
story up to the present. 

Epwarp L. Murpny S.J. 
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Connecticut Bus Controversy 


Tue Scuoot Bus Law. By Theodore 
Powell (Wesleyan University Press, 
Middletown, Conn., 1961), pp. xi + 
334. $5.00. 


In The School Bus Law Mr. Theodore 
Powell attempts an objective study of 
the Connecticut school-bus controversy 
that was finally resolved when the 
House Speaker cast the tie-breaking 
vote in favor of permissive legislation. 
This was a measure involving the civil 
rights of independent school children. 
But the POAU and other opponents of 
religious freedom turned it into an un- 
savory religious controversy. An un- 
biased study of such an emotion-filled 
strife is a difficult task. The author 
makes the attempt, but fails. 

Mr. Powell does not analyze the con- 
troversy as a struggle by parents and 
their religious leaders for religious free- 
dom in the education of children. In- 
stead he interprets it as a Catholic 
clerical struggle for political power, 
with a counter-attack by Protestant 
ministers determined to maintain Prot- 
estant political dominance in the state. 
Although the supporters of the bus bill 
had cast their arguments largely in 
terms of the civil rights of church-re- 
lated school children, the author fails 
to recognize this issue as vital and 
central. 

In the Everson bus case of 1947 the 
Supreme Court of the United States had 
enunciated a positive doctrine of the 
civil rights of church-related school 
children. The first amendment, said 
the Court, “commands that New Jersey 
cannot hamper its citizens in the free 
exercise of their own religion. Conse- 
quently, it cannot exclude . . . the 
members of any . . . faith, because of 
their faith, or lack of it, from receiving 
the benefits of public welfare legisla- 
tion.” That is, the bus case involves 
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civil rights; it involves the free exercise 
of religion. Children, said the Court, 
cannot be denied bus rides because 
their parents exercise their religion in 
the choice of a church-related school. 

This reasoning of the Court was cen- 
tral to its holding in the New Jersey 
bus case. It was central to the Con- 
necticut controversy. Yet, in his an- 
alysis of both the Everson case and the 
Connecticut case, Powell ignores this 
essential rule of law. The author’s fail- 
ure to recognize the civil rights issue in 
the efforts of parents and church leaders 
to secure equal treatment for all chil- 
dren accounts for his inability to under- 
stand their motives. 

Powell’s description of the various 
forees contesting the bus issue reveals 
once again that parents of independent 
school children are failing miserably in 
their obligation to participate in the 
democratic American de- 
mocracy is pressure-group democracy. 


processes. 


The POAU and the American Civil 
Liberties Union (ACLU) took aggres- 
sive action to deprive independent 


school children of their civil rights. But 
Powell’s study does not reveal a single 
interest group organized to promote and 
defend the rights of these children. 

In Connecticut, as elsewhere, it is evi- 
dent that parents of independent school 
children, Protestant, Catholic and Jew, 
have failed to organize an interest group 
to educate the publie on civil rights 
issues, to create public opinion, and to 
participate in the legislative processes. 
(The one exception is Citizens for Edu- 
cational Freedom.) Consequently, as 
the Powell study so well demonstrates, 
a few aggressive pressure groups can 
successfully challenge the civil rights of 
large unorganized minorities. 

Theodore Powell has written an inter- 
esting book. But his failure to recog- 
nize the civil rights issue as central and 
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his commitment to the absolutism of 
Everson in church-state relations rather 
than the relativism of the more recent 
Zorach decision greatly impair the value 
of his study. 

There is great merit in the author’s 
that religious leaders of 
every religion engage in the dialogue to 
create better understanding. Mere dis- 
cussion will not, however, promote and 
defend the civil rights of independent 
school children; the dialogue is no sub- 
stitute for the civic responsibilities of 


suggestion 


citizenship. 

The Connecticut bus controversy 
demonstrates once again that civic 
group-action through the democratic 


processes is essential to our system of 
government and the defense of freedom. 
Vircit C. Biv, 8.J. 


Taking Religion Straight 
POWER AND RESPONSIBILITY: A COURSE 
oF ACTION FOR THE New Ace. By 
Romano Guardini. Translated by 
Elinor C. Briefs (Henry Regnery Co., 
Chicago, 1961), pp. xiii + 104. $3.00. 
Dante would have given his Inferno 
dimension from the reading of 
this meditation on Power and Respon- 
sibility. Here the distinguished German 
theologian, Monsignor Guardini, tells 
his long, long thoughts on “Man’s 
disobedience and the fruits” that have 
given us through the ages such mount- 
ing disorders that “hills on hills and 
Alps on Alps arise.” In a recent study, 
The End of the Modern World (Sheed 
and Ward), the same author had shown 
that man’s mastery the atom 
meant the opening of a final era when 
man could never again count with as- 


a new 


over 


surance upon another hour. 
the nineteenth-century conviction that 
“All is well because all becomes better,” 
the Monsignor 


the duration on the “edge of the abyss.” 


Instead of 


has us all dwelling for 
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THE HOMILETIC AND PASTORAL REVIEW 


The entire story of man’s life had been 
one of a battle with Satan, but now 
Satan steps into the open and prepares 
for the kill. Man, having armed him- 
self with the power of the atom, has now 
only two choices: “to match the great- 
ness of his power with the strength of 
his humanity, or to surrender his hu- 
manity to power and perish.” 

Should we fail in this ultimate chal- 
lenge, the Monsignor tells us, “it would 
not be because our epoch as such is de- 
clining and failing; in all epochs man 
is in a state of decline and fall and in 
need of redemption—only in certain 
periods, under certain conditions, this 
fact can be concealed more easily than 
in others.” If man is to succeed in the 
intensified combat, it must be by renew- 
ing his spirit asa man. It will not be by 
entrusting himself to an omnipotent 
State which will free him from the 
necessity of making hard and continu- 
ous decisions for himself. The pater- 
nalistic State may give insurance cover- 
ing to every possible need, but, the 
Monsignor asks, “What in the long run 
would be its effects upon the average 
man? What would become of personal 
conscientiousness and prudence, of in- 
dependence and character, of healthy 
confidence and readiness for whatever 
comes? Wouldn’t such a system of 
total, automatic welfare be also a 
system of tutelage? And, along with 
all that, wouldn’t man’s feeling of being 
led to his destiny by providence grad- 
ually disappear?” (Here in this splen- 
did translation from the German we find 
ourselves listening to the same warning 
given us on July 12, 1960, by Pope John 
in his message to Semaine Sociale, 
Grenoble, on excessive socialization 
leading to dehumanization, and to the 
1960 annual declaration of the 227 
members of the American Catholic hier- 
archy in their urge to increased personal 
responsibility). 


1100 


Clearly, Monsignor Guardini is no 
liberal! The cliff-dwellers on the “edge 
of the abyss” will save themselves only 
by living “at the top of their bent.” 
“Man’s depths,” he tells us, “must be 
reawakened. His life must again in- 
clude times, his day moments of still- 
ness in which he collects himself, 
spreads out before his heart the prob- 
lems which have stirred him during the 
day. In a word, man must learn again 
to meditate and to pray.”” That urge to 
prayer-in-retirement will go down hard 
with the typical American, if—as has 
been charged—he is “a back-slapping 
extrovert.’”’ But the Monsignor is not 
content that the man of the new age 
should be a man of prayer. He must 
also be an ascetic, ‘““a man who has him- 
self well in hand. To be capable of 
this, he must recognize the wrongs 
within himself and set about righting 
them. He must regulate his physical as 
well as his intellectual appetites, edu- 
cate himself to hold his possessions in 
freedon . He must acquire a cer- 
tain distance from things; must train 
himself to think independently, to resist 
what ‘they’ say ... Everywhere man is 
capitulating to the forces of barbarism. 
Asceticism is the refusal to capitulate, 
the determination to fight them, there 
at the key bastion—namely, in our- 
selves.” 

This Guardini urging to “recognize 
the wrongs” within oneself, to “fight 
them . in ourselves” has just been 
echoed among us by Bishop Sheen. In 
his syndicated column he has recently 
charged, “It is always the irresponsible 
in the Chureh who hold the Church 
responsible. These so-called Liberal 
Catholies are liberal only with their 





blame ... Satan asked Our Lord to be 
Liberal—to forget sin and concentrate 


on turning stones into loaves of bread. 
We do not ask you to be Liberal; we do 
ask you to be liberators—to free souls 
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from the bondage of sin, to free 
yourself from egotism through sacri- 
fices so the Trinity may dwell in our 
soul. As Liberal Catholics increase, 
liberality to the poor decreases.” 

Monsignor Guardini, speaking in Ger- 
many from his eminence of merited 
excellence, and our own distinguished 
Bishop Sheen agree, then, that the citi- 
zen of the new age must be 


Six feet of man from boots to cap, 

Taking religion straight. 
The times are of unexampled peril, but 
the God of Providence, not the Welfare 
State, is in command. He will both 
point the way to victory and share the 
burden. Hence, we must, as the Mon- 
signor urges, ““Do everything that is to 
be done with respect for the truth, and 
do it in freedom of spirit, in spite of the 
obstacles within and without, and in 
the teeth of selfishness, sloth, cowardice, 
popular opinion. And do it with con- 
fidence!” 

The reading of Power and Respon- 
sibility is not the pastime of an idle 
summer’s afternoon. The book is a 
profound meditation, made down amidst 
the roots of things. But the reader who 


cives himself to it will be the wiser, 
the more thoughtful for his effort. 
JOHN E. Coocan, 8.J. 
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EDITORIAL 


Priests: ‘Mute Miltons’’ 


, oom are altogether too many ‘mute, inglorious Miltons’ among the 
clergy,” a priest remarked recently in a letter to us. “When we lie down for the 
last time,” he concluded cheerfully, “we want to be able to say, ‘I have lived.” He 
happens to be an author of considerable attainments and so is perhaps more in- 
clined than most of us to relate literary productivity to a full life. 

But one moment, please. He’s not referring to literary productions in the 
sense that one speaks of the works of Newman, Dostoevski, Milton—or even Og- 
den Nash. He merely means that priests fail to share adequately with their fellow 
priests, via published articles, essays, or letters, the fruits of their personal training, 
experiences, observations, and thoughts. Potentialities are allowed to remain po- 
tentialities—a strange phenomenon indeed among Americans. 

Taken as a whole, there’s probably no other professional group so disinclined 
to communicate their findings with their colleagues as are priests. And no other 
professionals have such important things to tell one another as have priests. 

Vasari, the biographer, relates that when Leonardo da Vinci lay on his death- 
bed, the king came to visit and cheer him. Leonardo raised himself as far wp as 
he could in the royal presence and lamented: “I have offended God and man in 
that I have not labored in art as I ought to have done.” 

There are, of course, some priests who may never extend their writing beyond 
signing checks, preparing the weekly bulletin, and filling in baptismal registers, 
and nevertheless have labored in art as they ought to have done. But we're not 
speaking of other priests at the moment—we’re speaking of you. 

The reasons trotted out for not writing are, in the main, as legendary as they 
are legion: “Can't write”; “Nothing to say”; “I don't like publicity”; “There’s too 
much writing done already.” Far and away the champion reason is that darling of 
us all: “I just don’t have the time.” But there is excellent writing (as reading ) 
done in a multitude of salvaged moments. There is an old saw: “A mouse may 
cut a cable in time.” 

Writing, like having a baby, isn’t easy. But as with all par- 
turient experiences, the difficulty is succeeded by the joy of cre- 
ativity. The anguish of labor is forgotten in the delight of 
having produced something of oneself—for the benefit of 
others. 


AIDAN M. CARR, O.F.M.Conv. 
Editor 


























An Adaptation of the “Tithing” Principle 


Announcing ... the new Foley 


ANNUAL BUDGET PLAN 








How Sound Is Your Parish Financing ? 


THE NEW FOLEY ANNUAL BUDGET PLAN GIVES YOU 
SOME SURPRISING (AND ENCOURAGING) ANSWERS! 


Here is a totally new approach to church 


financing. It is an “tall inclusive” plan 
that enables you to: 

e \eet operating COSTS 

¢ Amortize parish debt 

¢ Anticipate and provide tor future 


capital needs 


Foley Associates’ new Annual Budget 
Plan is based on principles of sound fiscal 
policy. that are 


Principles universally 


accepted in business management have 
now been adapted to parish finances — to 
your benefit. This plan will eliminate the 
need for “crash programs.” 


is 


The initial response of hierarchy and 


clergy has been most heartening. One 
pastor commented, “It is the first time I 
have been able to project my financial plan- 


ning intelligently overan extended period.” 


Another pastor said, “After eight years, 
[ felt I knew my parish. I was wrong. I 
am amazed to realize the maximum giv- 
ing ability of my parishioners.” 

Why not let Foley’s new Annual Budg- 
et Plan work for vou? Write today for our 
free booklet F/A Annual 
Budget Plan and listing specific instances 


detailing the 


where the program is working successfully. 
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“The Presentation of the Infant Jesus 
in the Temple”’ ... by Carpaccio 
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